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PREFACE. 


HE present volume is the sequel of an Essay which I 
published two years ago on the Old Syriac Element in 
the text of Codex Bezae. The latter; primarily an offshoot of 
a larger work on the Acts on which I am engaged, dealt with 
the Bezan text of that Book. Several critics, whose opinion 
I respect, urged against my conclusions the not unnatural 
objection, which I had fully anticipated in the Preface, that I 
could produce no direct evidence for an old Syriac text of 
the Acts. Convinced that assimilation to Old Syriac texts 
was a predominant factor in the genesis of the Bezan and of 
cognate texts, I felt that it was almost a matter of honour to 
extend the investigation to the Gospels, where ample evidence 
for Old Syriac readings is supplied by the Sinaitic and Cure- 
tonian MSS., by the Arabic Tatian, by Ephrem’s Commentary 
on the Diatessaron, and by Aphraat’s quotations. 

The rough draft of this Essay was drawn up before the 
publication of the Sinaitic Palimpsest in October 1894, Since 
that time the whole has been re-written. One note however— 
that on Luke ii, 5 (see p, 28 f.)\—I have ventured to leave 
exactly as it stood before I saw the Sinaitic text, appending 
a statement of the evidence derived from that MS., because, 
as a concrete example, it seems to me to indicate how far 
results obtained by a critical process are likely to be right. 
I may be allowed to add that again and again I have found 
my conclusions confirmed by the Sinaitic text. 

An apology is perhaps required for the title of this 
volume. The term, the ‘Western’ text, is generally allowed 
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to be misleading. ‘The time is, we hope, not far distant,’ if I 
may quote and adopt as my own some words of the Rev. 
H. Lucas, S.J. (Dublin Review, July 1894, p. 52), ‘when the 
term “Western” will, for the future, give place to the term 
“ Syro-Latin,” the only one which truly represents, in our 
opinion, the facts of the case.’ 

In my references to Tatian’s Diatessaron I have generally 
used the convenient volume of Mr J. Hamlyn Hill, which 
bears the somewhat quaint title ‘ Zhe Earliest Life of Christ 
ever compiled from thé Four Gospels. In the parts of this 
book which have been of service to me Mr Hill has secured 
the cooperation of other scholars. Mr G. Buchanan Gray, 


' B.A., of Oxford, collated with the Arabic text Mr Hill’s 


English rendering of Ciasca’s Latin, while Professor Armitage 
Robinson is responsible for the English translation of the 
evangelical quotations in the Armenian version of Ephrem’s 
Commentary. In regard to the Latin texts of the Gospels, I 
have made continual use of the Oxford edition of the 
Vulgate, for which scholars owe a great debt to the Bishop 
of Salisbury and Mr H. J. White. The volume however 
containing St John’s Gospel did not appear until the pages of 
Chapter I., which deal with that Gospel, had passed out 
of my hands. The third volume of Dr Resch’s Aussercanon- 
ische Paralleltexte—Paralleltexte zu Lucas—reached me too 
late for me to make any use of its rich stores of Patristic 
citations. 

It only remains for me to express my sincere gratitude to 
several friends in Cambridge, and especially to a younger 
friend, Mr F. Lillingston B.A., late Scholar of Pembroke 
College, for their kindness in helping me in the correction of 
proof-sheets. I wish also to thank the readers and workmen 
of the University Press for the pains which they have be- 
stowed on the printing of the present volume and of its 
predecessor. 


CAMBRIDGE. 
July, 1895. 
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THE SYRO: LATIN TEXT OF THE 
‘GOSPELS. 


IT seems advisable briefly to state the purpose and the 
plan of this essay. 

The purpose of the investigation which follows is to gather 
and review evidence which supports the theory that assimila- 
tion to Old Syriac texts was a predominant factor in the 
formation of the Greek and Latin (so called) ‘ Western ' texts 
of the Gospels. 

The plan which I shall follow is this. 1 shall take Codex’ 
Bezae as the spokesman’ of the ‘ Western,’ or, to use a more 
accurate phrase, the ‘ Syro-Latin’ authorities. I shall, that’is, 
take the text of Codex Bezae as the chief subject of the in, 
vestigation, in connexion with it adducing and examining the 
readings of kindred authorities, especially those of the Old 


Latin MSS. 


The discussion will, for convenience sake, be conducted 
under four ‘heads : - 

(1) Select Passages. These I have 06 from the first 
three Gospels as they stand in Codex Bezae, i.e. St Matthew, 
St John, St Luke. I have confined myself (as far as the 
selected passdges are concerned) to these Gospels, because, 
while of St Mark’s Gospel the Curetonian has only a few 
verses, at least in large sections of the other Gospels we 


' have now the two Old Syriac texts, the Sinaitic and the 


Curetonian. 
(2) Harmonistic influence. The principle of assimilation 


` played an important part in the genesis of the ‘Syro-Latin’ 
text of the New Testament generally. Naturally this is 
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especially true of the text of the Gospels. For in the case 
of the Gospels the tendency to assimilate kindred passages 
took definite form in at least one well known Harmony. 
It does not however fall within the scope of my work to deal 
directly with the complicated questions which gather round 
Tatian’s Diatessaron. 

(3) Proper Names and forms of words. 

(4) Grammatical points. 


A reading from the text of Codex Bezae, the first time it 
is quoted, is printed in small uncials. A fine line under- 
neath any of its words denotes divergence from the normal 
text: a thick line indicates an interpolation: the sign , 
marks an omission. I have used the term ‘the true text’ to 
denote the common form of the Greek text, as distinguished 
from the eccentric ‘Syro-Latin’ text. As the true text in 
this sense I have printed that given in Dr Westcott’s and 
Dr Hort’s edition of the New Testament. The term ‘the 
Bezan scribe’ I have used to denote the scribe who in any 
particular passage altered ‘the true text’, and produced ‘the 
Bezan text’ at this place. 


To this brief general statement I add two remarks. 

The evidence in support of my main thesis, afforded by 
the consideration of the phenomena of the ‘ Syro-Latin’ text, 
varies infinitely in point of cogency, sometimes amounting, as 
it appears to me, to that kind of demonstration which alone 
is possible in critical and literary investigations, sometimes 
hardly, if at all, rising above simple illustration. 

Again, the strength of such evidence lies in its cumulative 
character. It is always possible, in criticising such a theory 
as mine, to allege some cause, other than the one suggested, as 
having produced this or that particular reading. If however 
a single theory supplies a natural explanation of a series of 
readings differing from each other in kind, though in the 
several cases other explanations of various sorts are not im- 
possible, the legitimate conclusion is that that theory must 
be taken (at least provisionally) as true. 


I. 


SELECT PASSAGES FROM ST MATTHEW, 
ST JOHN, AND ST LUKE. 


Matt. i. 16. iacob autem genuit ioseph 

cui desponsata’ uirgo maria 
peperit xpm ihm. 

The Bezan Greek is wanting at this point, but there is no 
reason to doubt that it corresponded to the Latin. 

The true text is Ιακὼβ δὲ ἐγέννησεν τὸν Ἰωσὴφ τὸν ἄνδρα 
Μαρίας, ἐξ ἧς ἐγεννήθη ᾿Ιησοῦς ὁ λεγόμενος Χριστός. 

The phrase cuz desponsata uirgo Marta is obviously sug- 
gested by v. 18 (μνηστευθείσης τῆς μητρὸς αὐτοῦ Μαρίας τῷ 
Ἰωσήφ), compare Le. i. 27 (πρὸς παρθένον ἐμνηστευμένην ἀνδρὶ 
K.T.X.). 

There are strong reasons for holding that this case of 
context assimilation arose in an Old Syriac version and 
passed thence into other texts. (1) The Sinaitic and the 
Curetonian texts, as it is well known, seriously differ in this 
passage. The problems suggested by this difference lie out- 
side the present enquiry. But the very seriousness of their | 
divergence emphasises their agreement in the words under 
discussion. I give the two texts side by side: 


SIN. CUR. 
Jacob begat Joseph : Jacob begat Joseph, 
Joseph, to whom betrothed was him to whom betrothed was 
Mary the-Virgin, . Mary the-Virgin, = | 
begat Jesus, she who-bare Jesus 
who-called (was) the-Messiah. the- Messiah. 
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The agreement (amid such difference) in the words under- 
lined seems to stamp these as relics of a primitive Syriac text. 
(2) The fact that in v. 20 (παραλαβεῖν M. τὴν γυναῖκά σου) 
the Curetonian reading ‘to-take Mary thy-betrothed’—a 
reading, so far as I know, found in no other authority—is 
assimilated to v. 18, confirms the impression that this type 
of phrase was characteristic of the early Syriac texts of this 
Gospel. (3) The use of the active verb—peperit Christum 
Fesum—in place of the passive in the true text, is a very 
natural corollary of the reading in the earlier part of the 
verse. The change of a passive clause into a corresponding 
active clause is very common in the Old Syriac texts of the 
New Testament (see below, p. 17). 

This reading is found in the Ferrar-group'—@ μνηστευθεῖσα 
παρθένος Μαριὰμ ἐγέννησεν ᾿Ιησοῦν τὸν λεγόμενον Χριστόν: 
in the Old Latin ag'kq (cui desponsata “1γρῸὺ (om. 4) maria 
genuit ihm), bc (cui desponsata erat uirgo maria: uirgo autem 
maria genuit ihm), and in the Armenian version. 


Matt. x. 1I—13. 
II. Η Πόλις , Εἰς HN AN εἰσέλθητε εἶς AYTHN 


EZETACATE. ܀ ܀ ܀ ܀ ܀‎ 
12. €ICEPYOMENO! AE EIC THN OIKEIAN 
ACTIACACOAl AYTHN λέγόντεςο 
Se 


ΕἸΡΗΝΗ τῷ OIKD 100 


13. α( €AN ΜΕΝ Η H Οἰκειὰ ܬ ܐܬܬ‎ ° €¢¥€ Η ΕἸΡΉΝΗ 
Ὑμῶν ΕΠ AYTHN. 


The true text is: 11 εἰς ἣν δ᾽ ἂν πόλιν ἢ κώμην εἰσέλθητε, 
ἐξετάσατε...13 καὶ ἐὰν...«ἐλθάτω ἡ εἰρήνη ὑμῶν ἐπ᾽ αὐτήν. 
The Curetonian is wanting at this point, The Sinaitic is 


1 The cursives 13, 69, 124, 346 form the so-called Ferrar-group. It seems cer- 
tain that these MSS. are derived from a common lost original, an original which 
Ferrar and Abbott (A Collation of Four Important MSS., Dublin, 1877) approxi- 
mately restore. Mr Rendel Harris (On the Origin of the Ferrar-group, 1893) con- 
cludes his discussion of the superscriptions and of certain readings found in these 
MSS. thus: ‘I think we may take it to be demonstrated that there is a decided 
streak of Syriac in the Ferrar-text’ (p. 19). 
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as follows: ‘ /nto-whatsoever city entering (are) ye ܠܐܝܢܐ)‎ 
ܐܢܬܘܢ‎ galas rata), be asking who (is) worthy and-there 


be (aoe)! till... And-when entering (are) ye it, (even) the- 
house, give peace to that house, and-if worthy (is) that house, 
your-peace shall-be ) ܢܗܘܐ‎ ( upon-it.’ 

The points of the passage are these: (1) In the last line 
but one D has éoras for ἐλθάτω. So far as I know, the 
Sinaitic is the only other authority which has this reading. 
It is one which would naturally arise in translation. (2) In 
the first line note (a) D, like Sin., omits ἢ κώμην ; so 1-118- 
209 6044 b ff'hk; (δ) the order of words in D has the appear- 
ance of being due to rough retranslation, the relative, as in 
the Syriac, being brought near the verb; (c) the words εἰς ἣν 
.«««εἰς αὐτήν are the reproduction of a Syriac idiom. The 


Peshitta has ܠܐܝܕܐ...ܕ... ܠܗ‎ (into-whatsoever...into-it), 
and so has the Curetonian in the parallel passage Lec. x. 5, 
8, 10 (so Sin. in v. 5, wanting in v.10). Thus the Bezan 
Greek in this line reveals clear signs of retranslation from a 
Syriac text differing only from the Sinaitic by the addi- 


tion of the word ܠܗ‎ (into-it), The only MS., it appears, 
which coincides with D in this line is 28. (3) The addition 
in Ὁ. 12 Néyorres...rovT@m from the parallel passage (Le. x. 6) 
is found in a large number of authorities including N*L¢ 
1-209 Old and Vulg. Lat. MSS., the Armenian. It might well 
arise independently in different texts. It may be noticed 
however that it would be suggested by the Syriac rendering 
(give peace) of ἀσπάσασθε, and that Ephrem’s quotation shews 
that it had a place in the Diatessaron (Hill, p. 344). 


1 This ‘be’ (so Pesh.) represents the μείνατε of the Greek. ther it is an 
instance of the use of ‘to be’ in the Syriac to represent a more definite verb in 


the Greek ; compare Matt. xxi. 17 ‘that-He-might-be ܕܢܗܘܐ)‎ y (ΞΞηὐλίσθη) 
in Cur., and below, ‘your-peace shall-be’ (Ξε ἐλθάτω) ; or it is a corruption 
of a primitive reading Q€p (abide) ; compare Lc. xix. 5, where Sin. Cur. Pesh. 
have Waar’ (/-should-be) to represent μεῖναι ; compare my Old Syriac 
Element, p. 9. 
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Matt. x. 42. Kal OC AN TIOTEICH: ENA Τῶν EAAYICTWN TOYTOON 
TIOTHPION YAATOC YYYPOY” α EIC ONOMA MAGHTOY 
ΔΜΗΝ λεγὼ ܐܐܪܬ(‎ OY MH ΔΠΌΛΗΤΔΙ 0 MICBOC AYTOY. 


ܡܡܠ ܘܘ (_ܫٍ̣1ܫ›܇‪÷-̇ܺܝ+܀:ܩ܇>:2 -- + — — - —_— 


The true text has καὶ ὃς ἂν ποτίσῃ Ga τῶν μικρῶν 
τούτων ποτήριον ψυχροῦ μόνον εἰς ὄνομα...οὐ μὴ ἀπολέσῃ 
τὸν μισθὸν αὐτοῦ. 

The points οὗ the passage are these: (1) The Sinaitic 
and Curetonian add ‘of water’; so most of the Old Latin 
MSS. and the Latin Vulgate. (2) The Sinaitic and the 
Curetonian omit the word ‘only’: it is retained in the Old 
Latin MSS., and in the Mempbhitic. The addition of 
‘of water’ and the omission of ‘only’ bring the clause (so 
far) into conformity with the parallel in St Mark (ix. 41). 
(3) ov μὴ ἀπόληται ὁ μισθὸς αὐτοῦ. The Sinaitic Syriac has 
‘Verily I-say to-you that-not shall-there-perish his-reward, 
In Mark, where Sin. has ‘has Jost ,(ܐܘܒܕ)‎ the Peshitta 


(alone of all authorities) has the same phrase which Sin. has 
in Matt. On somewhat similar renderings in the Syriac see 
p.17. This reading is also found in the Memphitic, in most 
Old Latin Μ55., and in Cyprian. The difference between the 
two phrases in Syriac is very slight, for it consists in the 
simple interchange of ܢܐ ܦܦ‎ (shall-perish) and ܢܘܒܪ‎ (shall- 
lose). The two phrases in the Latin are ‘non perdet mer- 
cedem suam’ (e.g. f vg), ‘non peribit merces etus’ (e.g. g' k q). 
(4) τῶν ἐλαχίστων τούτων. The Bezan Latin, with the Old 
Latin and Vulgate MSS. generally, has minimis. It is of 
course possible that the Bezan Greek is here assimilated to 
the Bezan Latin. But it is at least worthy of note that the 
Syriac phrase here is that used (Sin. Cur. Pesh.) to render 
τούτων τῶν ἐλαχίστων in Matt. v. 19. It is instructive to 
compare Matt. xiii. 48, where the Sinaitic and the Curetonian 
read ‘They-chose the-fishes which-good (were) (as) good.’ 
Here it would appear that the repetition ‘good good’ was 
misunderstood and taken as a superlative: hence D ta κὰλ- 
λιοτὰ, ἃ meliora, Old Latin MSS. generally optimos, optima. 


SELECT PASSAGES FROM ST MATTHEW. 7 


Matt. xv. 26. oyk eZecTIN AaBEIN TON APTON τῶν τέκνων. 


The true text has οὐκ ¢ ¥+ ܐ‎ καλόν κιτλ. The Sinaitic and 
the Curetonian have ܠܐ ܘܠܐ‎ (‘not necessary’). The word 


though commonly the equivalent of δεῖ, is used in the‏ ܘܠܐ 
Peshitta and the Curetonian of Matt. xx. 4 to render δίκαιον ;‏ 
in the Pesh. to render ἄξιον (2 Thess. i. 3), καθήκοντα (Rom.‏ 
(fem. plur.) appears as the‏ ܘܠܝܬܐ 18 i. 28), In Rom. fi.‏ 
ܘܠܐ equivalent of τὰ διαφέροντα. Hence this Syriac word‏ 
would be a very natural rendering of καλόν, and of this Syriac‏ 
word the Bezan ἔξεστιν a natural retranslation. :‏ 

It is of course quite possible that the reading may have 
originated in a very early Greek copy of the Gospel, in which 
the word καλόν was accidentally omitted and hence the reading 
οὐκ ἔστιν λαβεῖν produced. Compare Tert. adv. Mare. iv. 7 
(non es¢ auferre), Eus. ܐܐܐ‎ Psal. xxi. (Migne P. G. xxiii. 209). 
This ἔστιν must then have suggested the emendation ἔξεστιν. 

The Bezan reading seems to be implied in Clem. Hom. ii. 
19 ὁ δὲ.. εἶπεν" οὐκ ἔξεστιν ἰᾶσθαι τὰ ἔθνη, ἐοικότα κυσίν. It is 
found in Origen, the Old Latin MSS. abc ff»? g'1, and Latin 
Fathers. 


Matt. xvi. 16. cy εἰ ὁ ype 0 yloc ΤΟΥ ¥ TO CWZONTOC. 


In place of awfovros the true text has ζῶντος. 

We have here a reading which at once betrays its Syriac 
origin. The Syriac versions (Cur. Pesh.; Sin. wanting) have 
here ܕܐܠܗܐ ܚܝܐ‎ (of-God living). In Syriac the verb 
to live is the regular equivalent of σώξεσθαι, and the Aphel of 
the same verb (¢0 make to live) the regular equivalent of σώξειν. 
Hence the word Aving in Syriac would at once suggest the 
ideas of being saved, saving. The change implied in the 
Bezan reading from ܚܢܐ‎ (living) to ܡܢܚܐ‎ (making-to-live, 
1.6. saving) is small. Compare the note below on Lec. iii. 10. 


Matt. xvii. 27. eypHcele exel CTATHPpa. 


The added word ἐκεῖ is found in the Old Syriac (Sin. Cur.) 
—‘ And-thou-shalt-find there a-stater. The addition of the 
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word there is quite in harmony with the additions which the 
Old Syriac frequently makes to define time and place (see 
Baethgen, Evangelienfragmente, p. 22). Compare e.g. Matt. 11. 
23 ‘and-he-came ¢hither’ (Sin. Cur.); iv. 20 ‘and they imme- = 
diately left the nets there’ (Tatian, Hill, p. 62); xix. 3 ‘and- 
there-came-near to-Him ‘there the-Pharisees’ (Sin. not Cur.); 
Le. xiv. 8 ‘lest there-shall-be invited ¢here’ (Sin. Cur. Pesh.) ; 
xxiv. 23 ‘angels we-saw ‘there’ (Sin. Cur. Pesh.). In these 
passages, so far as I know, the Syriac authorities stand alone. 

The addition appears in different forms in Latin MSS.— 
(2) abcg'n LQR 281; (6) d tlic; (c) f ἐμ e0; (d) € in illum. 


Matt. xvill. 2. Kal προοκδλεοᾶμενος ὁ 0 Ιης TIAIAION €, 


The Old Syriac (Sin. Cur.) has here: ‘ τ There-called Jesus 
one boy. The addition of the word one is characteristic of 
the Syriac texts. Thus in St Matthew we find ii. 23 ‘in-a- 
city ove’ (Cur., not Sin.); viii. 2 ‘and-behold ome man a-leper’ 
(Cur. Pesh. (‘one leper’); Sin. wanting); xv. 22 ‘and-behold 
one woman’ (Cur., not Sin.); xxi. 2 ‘ome ass’ (Cur.; Sin. want- 
ing)—passages where, so far as I know, the only authority for 
the insertion is the Syriac. In our present passage the only 
authority for one besides the Old Syriac and D is that con- 
stant ally of the latter, the Old Latin e. 

` Matt. xviii. 20. 
ΟΥ̓Κ ΕἸΟΙΝ fap AYO H TPEIC CYNHTMENO! 
€1IC TO EMON ONOMA 
Trap OIC ΟΥ̓Κ EIMEl EN MECW AYTON. 

The true text is οὗ γάρ εἰσιν... ὄνομα, ἐκεῖ εἰμὶ ἐν μέσῳ 
αὐτῶν. 

This reading would obviously most easily arise in a version, 
where the initial ov was taken as a negative, a negative being 
inserted in the subsequent clause to make sense. This is 
exactly what has taken place in the Sinaitic Syriac, which 
reads here ‘For there-are-not (tad, dul) two or three who 
(-are)-assembled in-my-name, in whose midst I (am) zot 
ܐ ܕܠܐ ܐܢܐ ܒܝܢܬܗܘܢ)‎ Of this Syriac reading the Bezan 


Σ 
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reading is a somewhat literal though awkward translation—. 
Trap οἷς...ἐν μέσῳ αὐτῶν (ἃ aput quos non ero in medio corum 
- ἃ close rendering of the Greek). 

The Old Latin g' has a conflate reading. After giving the 
true text it adds, after zz medio corum, the words non enim 
sunt congregatt in nomine meo inter quos ego non sum, The 
character of this Latin reading shews that it is not the source 
of the corruption. 


Matt. xx. 28. 


I yMe€ic ܠ‎ € ZHTEITE’ EK MEIKPOY AYZHCaI 
Kal €) MEIZONOC EAATTON EINAI 

3 EICEPYOMENO! AE ܐܬ )ܐ‎ TIAPAKAHOENTEC 
AEITINHCAI" MH ANAKAEINECBAI 

δ᾽ €!¢ ¥0¥€ EZEYONTAC TOTTOYC 
MH ΠΌΤΕ ENAOZOTEPOC ΟΟΥ ETTEABH 

7 Kal TIPOCEAOWN O AEITINOKAHTWP EITTH CO! 
ET! KAT@ χωρει!᾽ Kal KATAICXYNOHCH 

9 €AN AE ANATIECHC’ EIC TON HTTONA TOTION 
Kal ΕΠΈΛΘΗ COY HTTWN 

II Ερεὶ Col 0 AEITINOKAHTWP" CYNATE ETI ܘܐܬ‎ 
Kal €CTAI COI TOYTO YPHCIMON. 


The above passage is an interpolation in the text. The 
only other Greek authority which contains this paragraph 
is (Codex Purpureus). This text (except in small matters of 
spelling, eg. ξζητιτε) differs from that of D in the following 
points alone: line 2 ἐλάττων ; 1]. 4, 5 μὴ εἰς τοὺς ἐξέχοντας 


- τόπους ἀνακλίνεσθε; 1. 10 om. καί; 1. 11 ἄγε; 1. 12 χρησιμώ- 


τερον. The Sinaitic is wanting at this point. The Cure- 
tonian text contains the following interpolation at the same 
point in St Matthew’s Gospel’: 


1 Cureton (Gospels, Preface, p. xxxvi) writes thus: ‘This same passage is also 
read in the margin of the Philoxenian version in the Vatican, and is cited by 
Adler in full: and I have found it in the margin of a copy of the Peshito of the 
Nitrian manuscripts, No. 14,456 in the British Museum. As it stands in these 
copies, it is plain that it has been translated immediately from the Greek and not 
been taken from another copy of this Syriac text, from which, indeed, it varies in 
language considerably, as it will be seen by comparing them.’ 
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! ܐܢܬܘܢ ܕܝܢ ܒܥܘ ܕܡܢ ܙܥܘܪܘܬܐ ܬܐܪܒܘܢ. 
ye-may-be-great littleness that-from seek-ye but ye‏ 


2 ܘܠܐ ܡܢ hast‏ ܬܙܥܪܘܢ. 


ye-may-be-little greatness from and-not 


3 ܡܐ ܕܡܙܕܡܢܝܢ ܐܢܬܘܢ ܠܒܝܬ ܐܚܫܡܝܬܐ. 


a-supper to-the-house-of > are-ye bidden when 
ܠܐ ܗܘܝܬܘܢ ܡܣܬܡܟܝܢ ܒܕܘܟܬܐ ܡܝܬܪܬܐ.‎ 4 
honoured in-the-place reclining be-ye not 


5 ܕܠܐ ܢܐܬܐ ܡܢ ܕܡܝܬܪ < ܡܢܟ. 


more-than-thou who-honoured (is) he there-may-come that-not 


6 ܘܢܐܡܪ ܡܪܐ ܐܚܫܡܝܬܐ ܐܬܩܪܒ ܠܬܚܬ. 
below ܿ draw-near the-supper the-lord-of to-thee and-there-say‏ 
7 ܘܬܒܗܬ ܒ̈ܥܝܢܝ ܣܡ̈ܝܟܐ. 


those-reclining in-the-eyes-of and-thou-be-ashamed 


$ ܐܢ ܕܝܢ ܬܣܬܡܟ ܒܕܘܟܬܐ ܒܨܝܪ̈ܬܐ. 


mean in-the-place thou-shalt-recline but if 
ܘܢܐܬܐ ܡܢ ܕܒܨܝܪ‎ 9 
than-thou who-mean (meaner) he  and-there-come 


10 ܘܢܐܡܪ ܠܟ ܡܪܐ ܐܚܫܡܝܬܐ ܐܬܩܪܒ 
draw-near the-supper the-lord-of to-thee and-there-shall-say‏ 


ܘܐܬܥܠܐ ܘܐܣܬܡܟ. 


and-recline and-go-up 
ܘܬܗܘܐ ܠܟ ܬܫܒܘܚܬܐ ܡܝܬܪܬܐ ܒܥܥܢܚ‎ I! 
in-the-eyes-of honourable glory to-thee and-there-shall-be 


those-reclining 


When we examine the Greek of D and ¢ we find indi- 
cations that we have not before us the original form of the 
gloss, (1) The awkwardness of the Greek points to retrans- 
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lation: see especially the first two lines. (2) The gloss 
evidently takes its rise from words in the context (v. 26), 
which are as follows: ὃς ἂν θέλῃ ἐν ὑμῖν μέγας γενέσθαι 
ἔσται (v. 1. ἔστω) ὑμῶν διάκονος. But the phraseology of the 
gloss itself bears no resemblance to that of the context. (3) 
The main body of the gloss is obviously based on Le. xiv. 
8—10 ὅταν κληθῇς ὑπό τινος εἰς γάμους, μὴ κατακλιθῆς εἰς 
τὴν πρωτοκλισίαν, μή ποτε ἐντιμότερός σου ἦ κεκλημένος ὑπ᾽ 
αὐτοῦ, καὶ ἐλθὼν ὁ σὲ καὶ αὐτὸν καλέσας ἐρεῖ σοι Δὸς τούτῳ 
τόπον, καὶ τότε ἄρξῃ μετὰ αἰσχύνης τὸν ἔσχατον τόπον κατ- 
έχειν. ἀλλ᾽ ὅταν κληθῆς πορευθεὶς ἀνάπεσε εἰς τὸν ἔσχατον 
τόπον, ἵνα ὅταν ἔλθῃ ὁ κεκληκώς σε ἐρεῖ σοι Φίλε, προσανάβηθι 
ἀνώτερον" τότε ἔσται σοι δόξα ἐνώπιον πάντων τῶν συνανα- 
κειμένων σοι. The verbal links between this part of the 
gloss and its original, it will be seen, are but few. 

From the Greek we turn to the Syriac. (1) The 
contrast between the halting and awkward character of the 
former and the simple and forcible nature of the other is 
striking. Notice, for example, the first two lines—how the 
presence of the negative in the second clears up what in the 
Greek is obscure. We see at once how parallel these two 
sentences are to the two parts of the Lord’s saying (Le. xiv. 
11, Xviii. 14) ‘Everyone that exalteth himself shall be humbled, 
and he that humbleth himself shall be exalted.’ (2) Two 
key-words of the first two lines are taken from the context 
(v. 26): ‘Whoso (is) wishing among-you that-he-should-be 
great ;'(ܪܒܐ)‎ hence ܬܐܪܒܘܢ‎ , whast’. (3) The 
words ‘littleness’, ‘ ye-may-be-little’ seem to be derived from 
the parallel passage Lc. xxii. 26 (6 μείζων ἐν ὑμῖν γινέσθω 
ὡς ὁ νεώτερος), where the Old Syriac (Sin. Cur.) 1185 : ‘but who- 
soever great among-you shall-be as the-ittle-one .ܙ ܥܘܪܐ)‎ 
(4) The language of the main body of the gloss is modelled 

1 It will be noticed that, while nothing in the context in the Greek suggests 
αὐξῆσαι, the Syriac verb ‘to be great’ is the regular equivalent of αὐξάνειν (Matt. vi. 
28, ΧΙ, 32, Mc. iv. 8, Le. i. 80, ii. 40, xii. 27, xiii. 19, Jn. iii. 30), and therefore, 


if the Syriac form of the gloss is the original, the Syriac verb would naturally sug- 
gest this Greek verb here; see p. 14 n. 
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on that of Lc. xiv. 8—10, which runs thus in the Old Syriac 
(Sin. Cur.): 


ܐܡܬܝ ܕܡܙܡܢ:ܐ ܐܢܬ ܠܡܫܬܘܬܐ ܠܐ [ܬܐܙܠ] 


[Cur. shalt-thou-go] not to-a-feast (art) thou bidden when 
ܬܣܬܡܟ ܠܟ ܒܕܘܟܬܐ ܡܝܩܪܬܐ ܕܠܡܐ‎ 
lest honourable in-the-place [om. Cur.] for-thee shalt-thou-recline 


ܢܗܘܐ ܡܙܡܢ ܬܡܢ ܡܢ ܕܡܝܩܪ ܡܢܟ. 
more-than-thou who-honourable (is) he there fom. Cur.] bidden there-be‏ 
ܘܢܐܬܐ ܗܘ ܡܢ ܕܠܟ ܘܠܗ ܙܡܢ ܘܢܐܡܪ ܠܟ ܗܒ 
give to-thee and-say bade and-him that-thee he and-there-come‏ 


ܐܬܪܐ [ܕܘܟܬܐ] ܠܗܢܐ ܘܗܝܕܝܢ ܟܕ ܒܗܝܬ ܐܢܬ 
thou ashamed while and-then  to-this-man ([Cuwur. place] place‏ 


ܬܣܬܡܟ ܒܕܘܟܬܐ ܐܚܪܝܬܐ ܐܠܐ ܡܐ ܕܐܙܕܡܢܬ 


thou-art-bidden when but last in-the-place _shalt-recline 


ܙܠ ܐܣܬܡܟ ܠܟ ܒܕܘܟܬܐ ܐܚܪܬܐ ܕܡܐ 


that-when last in-the-place [om. Cyr.] for-thee recline go 


ܕܐܬܐ ܗܘ [eso]‏ ܕܙ ܢܐܡܪ ܪܲܚܝܡܝ . 


my-friend to-thee he-may-say who-bade-thee [Cur.] he there-has-come 


ܐܬܥܠܐ ܠܥܠ ܘܬܗܘܐ ܠܟ ܬܫܒܚܬܐ aloes‏ 


in-the-eyes-of glory to-thee and-there-shall-be above ascend 


[Cur. all-of-them] those-reclining 


The phrase ‘lord of the supper’ is drawn from the imme- 
diate context of the passage just quoted (Lec. xiv. 12) ‘And- 
He-said also to-the-lord-of the-supper’ (Sin. Cur.), the word 
supper being used in vv, 12, 13, 16, 24%. (5) There are 


1 Cur. has the Ethpaal part. ܡܙܕܡܢ‎ . In the next line Cur. has ܕܠܐ‎ (lest). 


2 The compound Greek word in D—é de:rvoxAyrwp—seems intended to repre- 
sent the Syriac compound expression ‘ the lord of the supper.’ 
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certain correspondences in the Syriac which seem to point to 
this as the original form. The ‘draw near’ of 1. 6 answers to 
the ‘draw near’ of 1. 10; ‘in the eyes of those reclining’ of 
1. 7 to the same words in 1. 11; the ‘mean’ of 1. 8, applied to 
the seat at table, prepares the way for the ‘mean’ of 1. 9 
applied to the guest, just as the ‘honoured’ of 1. 4 corresponds 
to the ‘honoured’ of 1. 5. This last word indeed may be said 
to be a key-word, for it has a place in the final: promise of 
commendation. ‘There shall be to thee honourable (or 


abundant) glory.’ Further, the word ܡܝܬܪܬܐ‎ in the last 
line is a link between the Bezan and the Curetonian texts. 
For this Syriac root connotes utility, profit ; thus, words from 
this root are used in rendering χρήσιμον in 2 Tim. ii. 14, 
ὠφέλιμα in Tit. iii. 8, ὠφελία in Rom. iii. 1. Tosum up: a 
review of the Syriac form of the gloss shews (i) that it runs 
smoothly and naturally ; (ii) that it itself reveals its origin: 
it springs out of the language in the context, and it is com- 
posed of phrases derived from certain passages of the Gospels 
which would be naturally brought together (Le. xiv. 8 ff., xxii. 
26). 

The gloss is found also in many Old Latin MSS., viz. 
abceff'*hn; the first part (vyets—elvas) is also preserved 
in mg’, the second part (eicepyouevor—the end) ἴῃ ρ΄. It is 
also given (see Bp Wordsworth zz Joco) in some MSS. of the 
Vulgate. The form of the gloss in the Old Latin Cod. 
Vercellensis (a), the chief variants being noted, is as follows 
(see Tischendorf ܐܐ‎ Joco)— 

‘uos autem (6 evzm) quaeritis de (m 222) pusillo (πὶ modicts, 
emm modico) crescere (m exrtol/2), : 

et de maiore (and magnts,m maximts, emm maximo, bg! 
theo mzinore) minores (c minor,m emm minut, € minorari, bg" 
and theo mazores) esse (e om., ff g' fierz). 

Intrantes (m g? emm cum autem introteritis) autem et (e ff’ 
om.) rogati (and om. e rogati, mg* emm ad cenam uocatt) ad 
cenam (theo cenare) 

-nolite recumbere (ff! ἢ discumbere) in locis eminentioribus 
(g? emm theo superioribus loc., τὰ honorificis locts) 
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ne forte clarior (πὶ σ᾽ emm theo dignior, e honoratior) te 
superueniat 

et accedens (g* emm add. 25) qui ad cenam uocauit te (ff 
qui inuttautt te, τὰ inuttator) dicat tibi: adhuc deorsum (g’ 
emm inferius, m infra) accede, 

et confundaris (ff? theo ef ܐܧ‎ tb: confusio). 

Si autem in loco inferiori recubueris (ff? ἢ dtsc.), 

et superuenerit (g* emm aduenerit) humilior te, 

(e add. tunc) dicet tibi qui te ad cenam uocauit (and 
tnuttauit): accede adhuc (e om.) superius (Ὁ ff" ἢ and sursum, 
m ܐܐ‎ superiori loco), 

et erit hoc tibi utilius (e ܐܐ‎ tunc erit tibt gloriam coram 
adiscumbentibus).’ 

It is sufficient to give two reasons for the belief that we 
cannot seek the original form of the gloss in the Latin. 
(1) Putting aside those variations which imply difference 
of reading, the number of synonymous variants seems to 
imply different attempts to render a common original. (2) 
In the first line an imperative is required. ‘Seek ye from a 
lower position to rise to a higher.’ This is demanded by the 
illustration of the feast which follows. The imperative then— 
‘seek ye’—must be the original form. The Greek ζητεῖτε is 
ambiguous. The Latin authorities agree in having the 
indicative. The gquaerttts then of the Latins has every 
appearance of being a mistaken rendering of the Greek 
ζητεῖτε". 


1 In Le. xxii. 27 D reads erw fap EN MECW YMWN ηλθον ΟΥχ ὡς oO 


ΔΝΔΚΕΙΛΛΕΝΟΟ AAA WC O AIAKONWN Kal YMEIC HYZHOHTE EN TH Ala- 


KONIA MOY WC Ο AIAKONWN. The points are: (1) The passage is assimilated 


to the passage in Matt. xx. 28; for the Bezan ἦλθον comes from ἦλθεν (Matt.). 
(2) With the οὐχ ὡς ἀνακείμενος ἀλλ᾽ ὡς διακ. compare the Curetonian of Le. xxii. 
26 ‘And-he-that(-is)-chief is as the-server and-not as he-that-reclineth’ (οὐχὶ 6 
dyax.; being read as if it had been οὐχ ὁ dvax., and transplanted into an earlier 
clause). This incorporation in the gloss of a reading peculiar to Cur. suggests that 
the gloss was originally Syriac. (3) This suggestion is confirmed by ηὐξήθητε, 
which would naturally represent the Syriac word ‘ ye-became-great,’ derived from 
‘ Whosoever (is) great among-you’ (v. 26), ‘ who-is great?’ (v. 27); see p. 11 ἢ. 
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Matt. xxi. 28 ff. 


ΥΠΔΓΕ CHMEPON EpraZOY εἰς TO AMTTEAWNA 


0 δε ἀπόκρειθειο EITIEN OY BEAW 

YCTEPON AE METAMETAMEAHBEIC 

ATIHAGEN EIC TON ἀμπελωνὰ 
ES IE - Ὁ 


προσελθὼν AE TW ETEPW EITIEN WCAYTWC 


0 AE ATIOKpEIGEIC EITIEN εγὼ KE ὑπάγω 


Kal OYK ATTHABEN’ TIC EK TON AY 
TO BEAHMA TOY TIATPOC ETTOIHCEN 


AEPOYCIN 0 Διοχδτος. 


The true text has ὕπαγε σ. ἐργ. ἐν τῷ ἀμπελῶνε᾽ ὁ δὲ 
ἀποκριθεὶς εἶπεν Ἔ γώ, κύριε' καὶ οὐκ ἀπῆλθεν. προσελθὼν 
δὲ τῷ δευτέρῳ εἶπεν ὡσαύτως" 6 δὲ ἀποκρ. εἶπεν Οὐ θέλω" 
ὕστερον μεταμεληθεὶς ἀπῆλθεν. τίς ἐκ τῶν δύο ἐποίησεν τὸ 
θέλημα τοῦ πατρός ; λέγουσιν Ὃ ὕστερος. 

The Sinaitic Syriac has : ‘He-said to-the-first, Go, my-son 
[Cur. add. to-day] work the-work in-the-vineyard. He-said 
to-him I-will not; and-in-the-sequel there-repented-him 1115 - 
soul, and-he-went to-the-vineyard. And-he-said to-the-other 
(ܠܐܚܪܢܐ)‎ likewise ; and-he-answered and-said, Yea, my- 
Lord ; and he-went not. Which of these [Cur. add. two 
seemeth to-you that-he-] did the-will of-his-father? Saying 
(were they) to-Him, That last [Cwr. first].’ 

The Bezan, it will be seen, agrees with the Old Syriac 
(Sin. Cur.) in (@) the transposition of the two sons: so also 
the Peshitta and Old Latin MSS.; (6) the interpolation 
‘into-the-vineyard’ in line 4; so many Latin MSS. Further, 
the Sinaitic agrees with D 604 and Latin MSS. in transposing 
the order of the sons and at the same time in reading ‘the 
fast’ in the answer of the crowd. 


Matt. xxii. 34. CYNHYOHCAON ΕΠ AYTON. 


The true text has ἐπὶ τὸ αὐτός The Sinaitic and the 
Curetonian have ‘there-were-assembled unto-Him (or agatnst- 


Him, )ܠܘܬܗ‎ The Arabic Tatian (Hill, p. 180) has: ‘ The 
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Pharisees...assembled themselves fogether against Him, to 
strive with Him. As this reading differs from that of the 
Peshitta ‘there-assembled ‘ogether’ (= ἐπὶ τὸ αὐτό), it is prob- — 
able that the Arabic here preserves the true Tatianic reading. 
The substitution of ‘unto-Him’ for ‘together’ (ἐπὶ τὸ αὐτό) 
is quite in harmony with the pronoun-loving Syriac. 

This apparently Syriac reading is preserved in b ce ff? h; 
aeth.; Hil. Like the Arabic Tatian, f has the conflate 
reading i” unum ad cum. 


Matt. xxiii. 9. 
Kal TIATEPA MH KAAECHTE YMEIN €#| THC FHC 
Εἰς Γὰρ ECTIN ὁ TIATHP Ὑμῶν Ο EN OYPANOIC. 


The true text has καὶ πατέρα μὴ καλέσητε ὑμῶν ἐπὶ τῆς 
γῆς, εἷς γάρ ἐστιν ὑμῶν ὁ πατὴρ ὁ οὐράνιος. 

The Syriac (Sin. Cur. Pesh.) has: ‘ And-father ye shall not 
call for-you (ܠܟܘܢ)‎ on-earth: for one is (809) your-father, 
who-(1s-)in-heaven. Compare Aphraat’s paraphrase (p. casa): 
‘Father shall not we call for-us (A) on-earth.’ This use of 
the preposition A with the reflexive pronoun is very common 
in Syriac (Néldeke Gram. § 224); see e.g. above, p. 12, 11. 2, 7. 

This ‘for you’ is found in 26°, Old and Vulgate Latin MSS., 
the Egyptian Versions, and in Clem. Alex. (Strom. iii. 12, 
p. 551 ed. Potter). 


Matt. xxv. 41. 
€IC TO ΠῪΡ TO AIWNION 
0 HTOIMACEN O TIATHP MOY 
TW AlABOAW Kal TOIC APPEAOIC AYTOY’ 


For the second line the true text has τὸ ἡτοιμασμένον. 
Neither the Sinaitic nor the Curetonian is extant at this 
point. Aphraat (p. sz) has ‘to that fire whzch-(es-)pre- 
pared (ܥܬܝܕܐ)‎ for-the-evil-one and-for-his-angels.’ The 
mention of the Father however in the Bezan text shews 
that in that text the passage has been assimilated to Matt. 


---- + ܐܢܝܕ ܝܒܒ ܗܪܝ ܪ 
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XX. 23} (ols ἡτοίμασται ὑπὸ τοῦ πατρός μου). This latter 


passage is literally translated in the Curetonian and in the 
Peshitta, but in the Sinaitic it runs thus: ‘for whom my- 
Father prepareth ܕܡܛܝܒ ܠܗܘܢ ܐܒܝ)‎ Further, the 
Arabic Tatian (Hill, p. 165) has: ‘for whom my Father hath 
prepared it.’ This resolution of a passive verb (with the agent) 
into an active verb (with the subject) is specially characteristic 
of the Old Syriac version. I have noticed the following 
instances in the Sinaitic Syriac of St Matthew: iii. 6 
(ἐβαπτίζοντο.. ὑπ᾽ αὐτοῦ) ‘he was baptising them’; ix. 17 
(ῥήγνυνται οἱ ἀσκοῦ ‘lest the wine split those skins’; ix. 32 
(δαιμονιζόμενον) ‘whom a devil rode’; x. 22 (ἔσεσθε μισού- 
μενοι ὑπὸ πάντων) ‘men shall be hating you’; xiv. 11 
(ἠνέχθη ἡ κεφαλὴ αὐτοῦ) ‘they brought the head of John’; 
xviii. 30 (τὸ ὀφειλόμενον) ‘what he owed’; xix. 12 (εὐνοῦχοι 
οἵτινες εὐνουχίσθησαν ὑπὸ τῶν ἀνθρώπων) ‘eunuchs whom 
men have made ;'(ܥܒܕܘ)‎ xxiii. 7 (καλεῖσθαι ὑπὸ τῶν ἀνθρώ- 
πων) ‘that men should be calling them’; xxvii. 12 (ἐν τῷ 
κατηγορεῖσθαι αὐτὸν ὑπὸ τῶν ἀρχιερέων) ‘when the chief 
priests and Pharisees accused Him’; xxvii. 64 (κέλευσον οὖν 
ἀσφαλισθῆναι τὸν τάφον) ‘command that they watch the 
sepulchre. Compare also ii. 16, iii. 13, ¥. 13, xviii. 25, 
xxiv. 9; see Baethgen, Evangelienfragmente, Ὁ. 29, for. 
similar instances in the Curetonian. 

Thus a Syriac reading in Matt. xx. 23 has been intro- 
duced into the Bezan text of Matt. xxv. 41; or—may we 


‘say ?—into the Syriac text which underlies parts at least 


of the Bezan text. 

The Bezan reading in Matt. xxv. 41 has a special interest 
through its wide attestation in quite early Patristic authorities’, 
viz. Justin Dial, 301 D; Clem. Hom, xix. 2; Iren. ii. 6 § 1, 


1 It is worth noting that in the parallel passage, Mc. x. 40 (ἀλλ᾽ οἷς ἡτοίμασται), 
Sin. taking ἀλλ᾽ ols as ἄλλοις has ‘for-others however it-is-prepared.’ The 
converse confusion is found in the Curetonian of Jn. iv. 38 (ἄλλοι κεκοπιάκασιν) 
‘but those who laboured.’ In Mc. x. 40 Dab ff? k aeth have the same mis- 
reading as Sin. Comp. Jn. vi. 23 (below, p. 20). 

° For the Patristic authorities see Dr Hort’s note (troduction, Notes on Select 
Readings) and Resch, Aussercanonische Paralleltexte, p. 313 ff. 


C. 2 
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iii. § 33, 2, iv. 55 § 1, 65, 66; Clem., Cok. ad Gentes, ix.; Tert. 
Hermog. xi. (the true reading being found in De carne xiv.); 
Cyprian 757. ii. 30, iti. 1, De opere 23. It is found also in 
I 22abcff gthrrR. 


Matt. xxvi. 15. οἷο. Δὲ €CTHCAN δύτω .A. CTATHPAC, 


The true text has ἀργύρια. 

There is no special reason why such a reading should 
arise in the Greek. For Greek has the convenient neuter 
plural ἀργύρια. The Sinaitic and the Peshitta have here 
‘thirty of-silver ܬܠܬܝܢ ܕܦܣܦܐ)‎ It would be very easy 
for a Syriac reading or gloss to arise, inserting the coin 
after the numeral. The cursives 1-209! have στατῆρας apyv- 
ptov, the latter word exactly answering to the Syriac ‘of- 
silver’; compare h stateres argenteos. It should be further 
noticed that the Arabic Tatian (Hill, p. 218) inserts a 
mention of the coin—‘thirty dirhems (ie. drachmas) of 
money*.’ | 

The Bezan reading is found in abq and in Euseb. Dem. 


1 Mr F. C. Burkitt in his notice of the Sinaitic Syriac MS. (Guardian, Oct. 31, 
1894) writes thus: ‘ Two groups of cursives with mixed texts stand out as having a 
special affinity with Syr-vt. These are 1-(118-131-)209 and the “‘ Ferrar group”.’ 
Though these two cursives do not here coincide with Sin., their relation to the Old 
Syriac text makes it not improbable that they preserve here an Old Syriac reading, 
ἃ supposition confirmed by the genitive ἀργυρίου. 

5.1 take this opportunity to notice the Bezan reading in Mc. xii. 14 AOYNal 
ETTIKAIPAAAION (true text κῆνσον) Kaicapi (d, dare ¢rebutum Caesari). The word 
κῆνσος occurs in the N. .ܐ‎ only in Matt. xvii. 25, xxii 17, 19, Mc. xii. 14. In 
Matt. Sin. Cur. Pesh., in Mc. (where Cur. is wanting) Sin. Pesh. translate κῆνσος 
by the words ‘money-of the-head’ ,(ܟܗܦܐ ܪܝܫܐ)‎ ‘money of-the-heads’ 
ܖܪ̈ܫܐ)‎ %, Sin. in Mc.). The word φόρος is so translated by Sin. Cur. Pesh. in 
Le. xx. 22, xxiii. 2, and by the Peshitta in Rom. xiii. 6f. The last named version 
renders the words é rats ἡμέραις τῆς ἀπογραφῆς (Acts ¥. 37) by the paraphrase 
‘in-the-days (in) which-written were the-men in-he-money of-the-head.? Thus the 
regular Syriac equivalent of the Greek words denoting ‘ ¢rzbute’ is a phrase mean- 
ing ‘foll-tax.’ It would seem then that a bilingual scribe, familiar with this Syriac 
phrase, introduced into the Bezan text the Greek word for ‘ poll-tax’ (ἐπικεφάλαιον, 
[Arist.] Occon. i., xv.). The Old Latin k (which has a text closely akin to that of 
6, the constant ally of D; see Dr Sanday in Old-Latin Biblical Texts, No. 11. 
pp. Ixvii ff., xciv ff.) has the corresponding Latin term—capitularium, 


SELECT PASSAGES FROM ST JOHN. 19 


Evan. (Migne, P. G. xxii. 743), Origen (lat. interp.: Migne, 
P. G. xiii. 1726). 


John iv. 42. ΟΥ̓ΚΕΤΙ Ald THN CHN MAPTYPION TIICTEYOMEN. 


The true text has λαλιὰν in place of μαρτυρίαν. The 
Sinaitic Syriac is wanting iv. 37—v. 6. The Curetonian in 
v. 42 has: ‘And-saying were-they to that woman, Now it-is 
not because-of thy-word (ܡܓܠ ܡܠܬܟܝ)‎ believing (are) we 


in-Him. In v. 39 (...πολλοὶ ἐπίστευσαν eis αὐτὸν τῶν Lap. 
διὰ τὸν λόγον τῆς γυναικὸς papTupovons...) the same version 
has: ‘And-from that city many believed in-Him...because-of 
her-witness (τ (ܡܛܠ ܣܗܕܘܬ‎ (even) of-that woman who- 
saying was All that which-I-have-done He-told me.’ In the 
latter verse the Curetonian gives the ideas connoted by the 
Greek, but changes the form of the phrase: the notion of 
witness comes early in the sentence, being expressed by the 
substantive. Thus the phraseology of the Curetonian in 
Ψ, 39 is perfectly natural: no other authority has the reading. 
Clearly v. 42 is closely parallel to v. 39. In the Bezan text 
we have an instance of context-assimilation, v. 42 being 
apparently assimilated to the Old Syriac text of v. 39. Is 
it not probable that in Ὁ. 42 D reproduces an old Syriac 
reading? 
The Bezan reading is found in δ bl. 


John vi. 17. KateAaBen δὲ AYTOYC H CKOTIA. 


The true text has καὶ σκοτία ἤδη ἐγεγόνει. 

The Curetonian and Peshitta have’: a\ ܘܚܫܟܬ ܗܘܬ‎ 
(and-darkness was to-it (i.e. the boat)). There are thus two 
points common to the Bezan and the Syriac texts, (1) the 
omission of zow ; (2) the insertion of a pronoun. 

Further, if in the Syriac sentence the word δια πε - - 
the verb used as the equivalent of καταλαβεῖν in reference to 
darkness in Jn. i. 5, xii. 3s—-were inserted before ܗܘܬ‎ then 

1 The only words legible in Sin. at this point are: ‘ To-Capernaum because... 
to-it (or it).’ 


2—2 
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the Syriac (the ܠ‎ now denoting the object) becomes ‘ And- 
darkness had taken (or took) it’—the equivalent of the Bezan 
Greek. Thus, while to produce the Greek Bezan reading 
the whole sentence is remoulded, the corresponding reading 
in Syriac would be generated by the simple insertion of a 
single word, suggested by two parallel passages. 

The Bezan reading is found elsewhere only in &. 

This theory as to the reading under discussion is, I think, 
confirmed when we remark that we have evidence that in the 
Diatessaron the same verb apparently was inserted in a 
similar passage. In Matt. xxvii. 45 we read σκότος ἐγένετο 
ἐπὶ πᾶσαν (Mc. xv. 33, Le. xxiii. 44 ἐφ᾽ ὅλην) τὴν γῆν---ἃ 
sentence literally translated in the Syriac versions. The 
Arabic Tatian has: ‘ Tenebrae occupauerunt uniuersam terram’ 
(Ciasca, p. 92); ‘darkness covered the whole land’ (Hill, 
p. 248). Further, the Gospel according to Peter (ed. Swete, 
p. 7) has σκότος κατέσχε πᾶσαν τὴν ᾿Ιουδαίαν". 


John vi. 23. ἄλλων πλοιδρειῶν ἐλθοντῶν. 


The true text has ἀλλὰ ἦλθεν πλοῖα. 

It is evident that ἄλλων comes from the ἀλλά of the true 
text misread as ἄλλα. But this misreading, taken in con- 
nexion with the recasting of the sentence, implies the medium 
of a version. The Curetonian*, making this mistake of 
reading ἀλλά as ἄλλα, has: ‘And-when there-came boats 
other (ܐܚܪ̈ܢܝܬܐ)‎ from Tiberias.’ Of this natural Syriac 
representation of the true text (misread) the Bezan Greek is 
the natural retranslation. 

N has ἐπελθόντων οὖν τῶν πλοίων. Here we must take 
account of (1) the construction, which, like that in D, recalls 
the Syriac; (2) the omission of ‘other’ and ‘but’; (3) the 
compound verb. Was the ܐܚܪܢܝܬܐ‎ (‘other’) esther changed 
in some Syriac text, ov read by some Greek scribe as though 

1 For indications that this document is in large part based on the Syriac 
Diatessaron see my Old Syriac Element, pp. 116 ff. 


2 The following words alone appear to be legible in Sin.: ‘Boats came from 
1:40 


ܡܐ ܥ < 
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it had been changed, into πόδι, ter (‘ postremae’) or ܐܚ ܪܝܬ‎ 
(‘postea’)? If so, we have an explanation of the compound 
verb ἐπελθόντων. The Old Latin Ὁ has a conflate reading : 
‘et cum superuenissent alae naues’; € has: ‘uenerunt 6 
nauiculae.’ 

In £. 23 the words εὐχαριστήσαντος τοῦ κυρίου are omitted 
in the Curetonian 17 69* ae arm. | 

John vi. 56. εν EMO! Μένει ܬ)ܐ‎ 0 EN AYTO 


Κἀθῶς EN EMO! 0 TIATHP κἀγω EN TO 11410 


OMHN AMHN λεζῶ YMEIN 





€AN MH AdBHTE TO CWMA TOY YIOY 


TOY ἀΝθρωποῪ ὡς ΤῸΝ APTON THC _ZWHC 
. ΟΥ̓Κ €XETE ZOHN EN AYTOD. 

The first line of the gloss is modelled on v. 57, x. 14, 
XIv. 10, xv. 9. How easily these words would arise is seen in 
the following passage of Aphraat (p. (ܣܛ‎ : ‘When a man 
gathers his soul in the name of Christ, Christ abides in him, 
and God abides in Christ. So then that one man is of 
three parts, himself, and Christ who abides in him, and God 
(v. 4 the Father) who is in Christ, as our Lord said: I in my 
Father and my Father in me.’ 

The last four lines are founded on v. 53 ἀμὴν ἀμὴν λέγω 
ὑμῖν, ἐὰν μὴ φάγητε τὴν σάρκα τοῦ υἱοῦ τοῦ ἀνθρώπου καὶ 
πίητε αὐτοῦ τὸ αἷμα, οὐκ ἔχετε ζωὴν ἐν ἑαυτοῖς. The differences 
between this verse and the gloss (over and above the substi- 
tution of ἐν αὐτῷ for ἐν ἑαυτοῖς and the omission of the 
reference to the blood) are (1) the substitution of τὸ σῶμα 
for τὴν σάρκα, (2) of λάβητε for φάγητε, (3) the insertion of 
the words ὡς τὸν ἄρτον τῆς Swns. 

To take first the substitution of τὸ σῶμα for τὴν σάρκα: 
in v. 53 the Syriac (Sin. Cur. Pesh.) has: ‘ Verily, verily, 
saying-(am-)I to-you that except ye-eat His-body (ܦܓܪܗ)‎ 
(even) of-the-Son of-Man and-drink His-blood there-is-not 
to-you life in-you’.’ The Syriac versions (Sin., which how- 


1 AAs (Sin. Cur.) ܒܩܢܘܡܟܘܢ‎ (Pesh.) 





ι 7 
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ever is wanting in Ὁ. 52, Cur. Pesh.) have ‘body’ throughout 
John vi. to translate σάρξ. So also in John i. 13, 14 the 
Curetonian (not Pesh., Sin. wanting); Aphraat does not quote 


i. 13, but he twice (pp. , Map) quotes i. 14 in this 


form. No other authority, so far as I know, reads ‘body’ 
in any of these passages, with the one exception of the Old 
Latin m in John vi. 51 (et hic panis quem ego dabo pro 
huius mundi uita corpus meum est). The word ‘body’ then 
is a frequent and characteristic rendering of σάρξ in the 
Syriac versions of St John. The use of the word capa in the 
Bezan interpolation seems to be a clear proof of its Syriac 
origin. 

We pass on to consider λάβητε in place of φάγητε. 
Compare the reading of D in v. 53 ean mH λάβητε (true text 
φάγητε) THN capKa and in v. 57 ὁ AamBanwn (true text 
τρώγων) me. Clearly the substitution of ‘take’ for ‘eat’ fol- 
lows upon the Syriac substitution of ‘body’ for ‘ flesh,’ since 
the word ‘body’ at once recalls the ‘take’ of the words of 
Institution (Matt. xxvi. 26 λάβετε, φάγετε, τοῦτό ἐστιν TO 
σῶμά μου, Mc. xiv. 22 λάβετε, τοῦτο κιτ.λ.}. We have more- 
over some direct evidence for the substitution of ‘take’ for 
‘eat’ in an Old Syriac text of John vi. 53, since Ephrem 
(Moesinger, p. 245) has the words ‘Si quis carnem meam 
non sumpserit, uitam non habet.’ 

The interpolation is found in a somewhat different form in 
the Old Latin aff?: ‘si acceperit homo corpus filii hominis 
quemadmodum panem uitae, habebit uitam in eo (ff? illo),’ 
Here the word homo should perhaps be compared with the 
Syriac (Sin. Cur. Pesh.) of v. 50: ‘This is the bread which 
came down from heaven that ܐ‎ man (ὡς. τό = τις) should eat 
thereof.’ 

It should be added that a and Victorinus in v. 53 have 
the interpolated words stcut panem uttae. 


1 Aphraat (ρ. eZ %) gives the words of Institution thus: ‘This is my body ; 
take, eat of it all of you.’ 
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John viii. 53. ΜῊ Cy Μειζῶν εἰ TOY α ABpaam- OT! .ܬܘܡܬ‎ 


The true text has (4) ὅστις, not ὅτι, (6) πατρὸς ἡμῶν 
before ᾿Αβραάμ. 

In regard to the ὅτι, while it is of course possible that it 
is to be explained as an ttacism for ὅστις, 1 should be 
noticed that the Syriac ܕܡܝܢܬ‎ means because he died or 
who died’. The Old Latin a seems to be the only companion 
of D in this reading. 

The omission of ‘our father’ would be easier in Syriac 
than in Greek or Latin. For in Syriac (1) it would be the 


. omission of a single word ; (2) the word ܐܒܘܢ‎ (our-father) 


would easily fall out before ܐܒܪܗܡ‎ (Abraham), the words 
beginning with the same two letters. As a matter of fact 
‘our-father’ is omitted in the Sinaitic Syriac, which has: 
‘Art-Thou greater than Abraham and-than the-prophets 
who-died (or because-they-died)?’ The same omission is 
found in the Old Latin abce 63]. 


John xi. οὗ. oyyel AwAeKa wpac eyel ܪܙ‎ HMEPA... 
EAN δὲ TIC TEPITTATH EN TH NYKTI TIPOCKOTITE! 
OT! TO Φως OYK ECTIN EN AYTH. 


The true text is οὐχὶ δώδεκα ὧραί εἰσιν τῆς ἡμέρας ;...ἐν 
αὐτῷ. 

There are two points here. (1) The Syriac (Sin. Pesh.) 
of the first line is: ‘Not twelve hours are-there (δι τὸ in-the- 
day?’ The Syriac ܐܝܬ ܒ‎ (there-is in), like ܐܝܬ ܠ‎ (there-is 
to), is a not infrequent equivalent of ἔχει. Thus δαιμόνιον 
éyes (Le. vii. 33) becomes in the Syriac ‘ A-devil chere-1s in- 
him.’ If therefore the Bezan scribe were following the Syriac 
at this point, he would naturally retranslate the Syriac by 
its most obvious Greek equivalent, ic. by the words of the 
Bezan text. D here seems to stand alone. Compare p. 41 f. 


1 The Bezan Latin is guontam. Head the word there been ga, it might have 
been urged that ga arose from gu. 
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(2) The Sinaitic Syriac of the last two lines is: ‘Whosoever 
in-the-night however walketh stumbleth, because the-light 
(or light) is not in-him or in-it (eas). The last word ܒܗ‎ 
can grammatically refer either to the man or to the night. 
It is in itself quite ambiguous. In Latin, it should be noticed, 
there is no ambiguity (nocte...in eo)’. The reading therefore 
is important in view of somewhat similar Bezan readings, 
which might be regarded as due to the influence of an am- 
biguity either in the Syriac or in the Latin. Thus in Le. ii. 
22 D has at Ἡμερὰι Toy KaOapicmoy aytoy. Here the Syriac 
suffix ܬܕܟܝܬܗ)‎ , his- or her-purification) and the Latin ܐܧ‎ 


are alike indeterminate. Compare O/d Syriac Element, pp. 
81, 152. 


John xi. 28. kat TayTa εἰπογοὰ aTTHAGEN Kal EONHCEN 
THN AAEADHN AYTHC MAPIOM €. 


The true text has in the last line M. τὴν ad. αὐτῆς λάθρα. 

The Sinaitic Syriac has: ‘And-when she-had-said these- 
things she-went sidently? ܡܫܬܩܐܝܬ)‎ ( she-called Mary and 
(was) saying.’ In connexion with the verb she went the 
word si/ently is natural and forcible. It becomes paradoxical 
in the place to which it is transplanted in D, most Old 
Latin MSS. and Latin Vulgate (wocauzt Mariam sororem 
eius szlentio). 

Two other readings in this chapter may be noticed : 


(i) Xi. 14. Aazapoc ὁ Φιλοςο ἡμῶν δπεθᾶνεν. 


The only other authority, so far as I know, in which the 
words ‘our friend’ are added here from v. 11, is Ephrem’s 
quotation from the Diatessaron, ‘ Lazarus our friend is dead’ _ 
(Hill, p. 367). Here then we have a Tatianic reading, due to 
context-assimilation, preserved in D alone. 


1 Apparently the only other authority in which the Bezan reading is found is 
the Thebaic (ed. Woid). 


2 In Matt. i. 19 the Old Syriac (Sin. Cur.) translates λάθρα by ܒܗܝܠܐܝܬ‎ 
(quietly, silently). 
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(ii) xi. 35. Kal €daKpycen ὁ IHC. 

The added ‘and’ appears in Ephrem’s quotation—‘ And 
our Lord wept?’ The addition is also found in δὲ 61** 69— 
̇ 346 (the two last belonging to the Ferrar-group) 6°°, Old 
Latin MSS., Lat.-vg. me. arm. aeth. There is no doubt that 
the ‘and’ was added in an early Syriac text; but clearly 
such an addition might arise independently in different 
copies and versions. 

Similarly in v. 48 D has kai ean adwmen with the Sinaitic, 
Ephrem, and the Peshitta— Ad if we suffer Him.’ It is found 
also in 235 me. aeth. In the same verse N* ff? arm. join the 
Sinaitic (which has the simple participle Jdeleving) and 
Ephrem (‘all men defeve on Him’) in having the present 
tense (true text πιστεύσουσιν). 


John xii. 32. εγα ܐܬܧ‎ YYWOW 
ΔΊΟ THC FHC EAKYCW) TIANTA TIPOC EMAYTON. 


The true text has ἐκ in place of ἀπό and reads πάντας 
ἑλκύσω. The Peshitta? has ‘And-I, when that-I-have-been- 
raised from the-earth, will-draw every-man (zis) to-me.’ 
Two points are to be noted: (1) The order in D agrees with 
that in the Peshitta—‘I-will-draw every-man,’ (2) πάντας 
(true text) = gala (cf.eg. Matt. xix. 11, xxvi. 33, Le. xxi. 17, 
John i. 7, xiii. 35) - πάντα (Ὁ). Thus, when these two points 
are considered together, it seems likely that πάντα is the 
masculine singular, a retranslation of the Syriac ܟܠܢܫ‎ . The 
reading πάντα is found in 8* 56. The Latins (Old Latin and 
Vulgate) took πάντα as neuter plural: hence their omnia. 
If this explanation is correct, this reading has a peculiar 
value as being an instance of a Syrism in the Latin text, 
which has clearly come through a Greek medium. 


John xiii. 14. Tocw μᾶλλον Kal YMEIC οφειλετε. 


The true text has καὶ ὑμεῖς ὀφείλετε. 


1 Sin. and Pesh. have ‘ Aud-coming there-were His-tears (even) of-Jesus.’ 
? Sin. Cur. wanting. 
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The Sinaitic Syriac has: ‘ Héw-much-more (ré=an) fit 
for-you that-also ye &c.’ With this reading that found in 


Aphraat! (p. 1&4) and in the Arabic Tatian )' How much more ` 
fit is it?’ Hill, p. 220) coincides. The Peshitta has: ‘ How- 
much-more ye debtors (are) ye?’ In the Bezan text then we 
have here an Old Syriac and Tatianic reading. 


This reading is found in a ff?g1m mm. 


John xxi. 7. Aerel OYN ὁ MAOHTHC EKEINOC 
ON Hatta IHC τῶ TIETpW 0 KC ECTIN ἡμῶν. 


The Syriac (Sin. Pesh.) for the last clause is: ‘ This our- 
Lord is. Were Ὁ reproduces the regular Syriac equivalent 
of κύριος and ὁ κύριος, when applied to Christ *. 


John xxi. 7. Kal HAATO 





€|€ THN OAAACCAN. 


The true text has ἔβαλεν ἑαυτόν. The Bezan Latin has a 
conflate reading: ‘misit se et salibit. The reading of the 
Sinaitic Syriac is: ‘And-he-fe// in-the-sea and-swimming 
was-he and-he-came®” The word ‘fell’ is not an unnatural 
equivalent of the true Greek text; for in Matt. xxi. 21 the 
Sinaitic has: ‘If ye-shall-say to this mountain Be-taken-up 
ana-fall (= βλήθητι) in-the-sea*” Is not the Bezan ἥλατο an 
attempt to give a Greek rendering of the Syriac ‘he-fell,’ 
without the extreme baldness of a literal translation ? 

No other authority, so far as I know, shews any sign of 
disturbance in the text at this point. 


1 Aph. inserts ‘ye’ before ‘fit,’ and omits ‘ also.’ 

3 The only other authorities which have this reading are the Aethiopic and 
Persian versions. The latter is ‘obviously made from the Peshitto Syriac’ 
(Scrivener, troduction, vol. iii. p. 165). 

3 The Pesh. adds here ‘that-he-might-come to Jesus’ from Matt. xiv. 29, a good 
instance of the assimilation which is so characteristic of the Syriac texts. See the 
note on Jn. xxi. 13. 

4 So in Matt. viii. 32, Mc. ¥. 13 Sin. has “ΚΔ into-(Mc. in-)the-midst-of the- 
sea’ (=els τὴν θάλασσαν). 
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John xxi. 13. 
EPYETAI IHC 
Kal AAMBANEl TON APTON EYYAPICTHCAC EAWKE 


AYTOIC KAI TO OYAPION OMOIOC. 


The true text has ... τὸν ἄρτον καὶ δίδωσιν αὐτοῖς 6.72 

The Sinaitic Syriac is as follows: ‘ And-He-took-up 
(even) Jesus the-bread and-the-fish and-blessed upon-them and- 
gave to-them.’ The passage is evidently assimilated to the 
accounts of the earlier miracles. Thus compare eg. Mc. vi. 
41 (καὶ λαβὼν τοὺς πέντε ἄρτους καὶ τοὺς δύο ἰχθύας ἀναβλέ- 
ψας εἰς τὸν οὐρανὸν εὐλόγησεν καὶ κατέκλασεν τοὺς ἄρτους 
καὶ ἐδίδον τοῖς μαθηταῖς), which runs thus in the Sinaitic 
Syriac: ‘ And He took-up these five loaves and-two fishes and- 
looked to-heaven and-blessed and-brake the-bread and-gave 
to-His-disciples*.’ It will be noticed that, while the Sinaitic 
has ‘ He-déessed, D has the synonymous expression evyapt- 
στήσας. The Jerusalem Lectionary (p. 423) has ‘ He-gave- 
thanks and-gave.’ The Old Latin authorities have the word 
used in the Sinaitic*, the gloss in them taking two forms 
(a) df et benedicens—a reading which looks like the translation 
of a Greek aorist participle ; (δ) g mm et benedtxtt et. 


Luke i. 79. anatoAH εξ yyoyc επιφᾶνδι we. 


It appears that D is the only authority which adds φώς. 
The word would not unnaturally arise in a text assimilated 
to a Syriac text. The Sinaitic has ‘it-shall-make-light 
(toashh),’ the Peshitta ‘to-make-light (atcarsal)’; the Syriac 
versions, that is, here use the causative of the verb which is 
of the same family as the Syriac word for light—rt tama. 


1 It is worth noting that whereas in the Greek two words are used to describe 
the fish—ol ἐχθύες and τὸ dydprov—the Syriac has only one word. 

? The Greek and Latin of Ὁ, it will be seen, differ (εὐχαριστήσας, benedicens). 
Are they independent representatives here of the Syro-Latin text? Or is the Latin 
an inaccurate reading of the Greek? The participle (denedtcens) of the Latin 
favours the latter alternative. 


ܗܗ ܗܠ ܟ 
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Luke ii. 5. 
-- -BHOAEEM , ἀπογράφεοθδι 
CYN ܬܐ ܬܪܬ‎ TH EMNHCTEYMENH AYTO) 
OYCH ENKYW Ala TO ΕΙΝΔΙ AYTON εξ OIKOY 
Kal πάτριδο ܬ !€ ܐܬܠ‎ 


D appears to be the only’ authority which places the last 
clause (διὰ τὸ εἶναι αὐτόν «.7.r.) after, instead of (as in the 
true text) immediately defore, the clause ‘to enrol himself 
with Mary &c.’ 

It will be convenient to give the whole passage in the 
English: ‘And Joseph also went up from Galilee, out of the 
city of Nazareth, into Judza, to the city of David, which is 
called Bethlehem, decause he was of the house and family of 
David ; to enrol himself with Mary, who was betrothed to 
him, being great with child. And it came to pass, while they 
were there, the days &c.’ 

I hope to make it probable that D here gives the Tatianic 
order of the clauses, though it fails to reproduce what seems 
to have been the Tatianic reading. 

There is an important passage in Aphraat (p. ܬܥܒ‎ Bert, 
p. 388), which is as follows: ‘And Jesus was born from Mary, 
the Virgin, from the seed of the house of David, from the 
Spirit of holiness, as zt 7s written that Foseph and Mary his 
espoused (were*) both of them (e_acasthr) from the house of 
David’ With this passage we must compare the following 
from Ephrem’s commentary on the Diatessaron (Moesinger, 
p. 16): ‘Quodsi, quia Scriptura dixit: “ Elisabeth soror tua,” 
ideo hoc dictum esse putas, ut manifestaretur, Mariam esse 
ex domo Levi, alio loco eadem Scriptura dixit, utrumque, 
Fosephum et Mariam, esse ex domo David, 

These two passages’ seem to make it clear that the text 
of the Diatessaron (note ‘as it is written’ (Aph.), ‘eadem 


1 Except Sin. ; see the end of this note. 
2 Cod. A inserts ܗܘܘ‎ 


8 They are brought together in Zahn, Forschungen zur Gesch. des Neutesta- 
mentlichen Kanons, τ. Theil, p. 118. 
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Scriptura’ (Eph.)) expressly asserted that Joseph and Mary 
were both of Davidic descent. It would seem probable then 


that in place of ‘because he was (Pesh. amadur’s ܡܛܠ‎ 
ܗܘܐ‎ ( of the house and family of David, Tatian by a very 


simple alteration read ‘ because they were ܡܛܠ ܕܐܝܬܝܗܘܢ)‎ 


aac) of the house &c.’ But this emendation of the text of 
the clause must have been accompanied by a change in its 
position. As emended it could not stand before the words 
‘with Mary his espoused one, for Mary had not been men- 
tioned in the previous context. It would naturally be placed 
where it stands in the Bezan text, after the mention of 
Mary. 

The evidence then of Aphraat, Ephrem, and D enables us 
with great probability to restore a Tatianic reading. D, it 
will be seen, witnesses indirectly to the reading, though it has. 
not preserved the actual reading itself. The Bezan scribe 
gives the Tatianic order of the clauses; but he simply ¢van- 
scribes the true Greek text διὰ τὸ εἶναι αὐτόν (not αὐτούς). 

I have left this note precisely as it was written some months 
ago. The subsequent publication of the Sinaitic Syriac reveals 
to us (1) the actual readings, (2) the order of the clauses in 
an Old Syriac text. The passage is as follows: ‘ And-also 
Joseph...[went] from Nazareth, a-city of-Galilee, to-Judza to- 
the-city of-David which(-is)-called Bethlehem, he and-Mary 
his-wife while great-with-child, that-there they-might-be enrolled, 
because that-both-of-them (qe ATs IAN A\ =) Jrom his-house 
were (even) of-David.’ Thus the discovery of the Old Syriac 
text entirely confirms the conclusion reached on critical 
grounds as to the position of the clause 61a τὸ εἶναι «.7.X. in 
the Old Syriac text of St Luke. 


Luke ii. 48. ܠܙܐ‎ 0¥ 0 TaTHP COY Kar@ οδυνώμενοι 
Kal AYTIOYMENO! EZHTOYMEN CE. 
The Sinaitic Syriac has simply ‘in-grief much seeking 
were-we Thee.’ The Curetonian however amplifies the phrase: 


ܐ : 


30 THE SYRO-LATIN TEXT OF THE GOSPELS. 


“in-anxiety and-tn-grief’ much seeking were-we Thee. Tatian, 
as quoted by Ephrem (Hill, p. 337), has: ‘ Behold, I and Thy 
father sorrowing (and) grieving were going about and seeking’ 
Thee.’ In two Old Syriac texts then (the one using substan- 
tives, the other verbs) two words are employed as the equi- 
valent of a single Greek word. The Bezan reading coincides 
with that of Tatian. This double rendering is found in many 
Latin authorities—a € ff*1 qr D™ G L gat. 


It will be convenient to bring together the double render- 
ings found in the Bezan text of the Gospels, and to discuss 
briefly this characteristic feature of the Syro-Latin text. 


Matt. xix. 25. eZeETMAHCCONTO Kal EOBHOHCAN Codpa. 


The Sinaitic is fragmentary at this point. The Curetonian 
has: ‘Wondering were-they and-they-feared much.” The 
Arabic Tatian (Hill, p. 157) has in this place: ‘And they 
that heard were the more astonished, saying among them- 
selves, being now afraid, Who, think you, can be saved?’ As 
the Arabic Tatian here differs from the Peshitta, which has 
not the interpolated words, we probably have here the 
genuine Tatianic reading. The words et temebant are added 
in a large number of Latin texts—a bce ff? 9°P LOR. 


Matt. xxv. 1. εἰς ATIANTHCIN TOY NYMQ@IOY Kal THC NYMQHC. 


This reading is rather of the character of a deliberate 
interpolation than of a double rendering. It may however 
for convenience sake be noticed here. The added words are 
found in the Sinaitic Syriac (the Curetonian is not extant 
here), the Peshitta*; also in X* 1*-209 262*, the Latin MSS. 
(lat-vt-vg), arm., Origen, Hilary: on the reading of the Ferrar- 
group see Ferrar’s note 2 loco. 


1 Comp. the Arabic Tatian (Hill, p. 234): ‘Their eyes were weighed down 
Jor sorrow and anxiety’ (Matt. xxvi. 43, Mc. xiv. 40). 

2 The amplification ‘ going about and seeking ’ should be noticed. 

ὃ The added words are given in the Arabic Tatian (Hill, p. 214). But the 
addition may be due simply to assimilation to Pesh. 


DOUBLE RENDERINGS. 31 


Luke viii. 8. em) THN ΓῊΝ THN araOHN Kal KAAHN. 


Ephrem, as represented by the Armenian translator, gives 
Tatian’s reading as ‘fat (and) good ground’ (Hill, p. 350); in 
the commentary (Moesinger, p. 125) he has the epithets in the 
reverse order. The Curetonian has a second epithet derived 
from the context. The words are: ‘ And-other fell on-ground 
good and-giving fruit, and-sprang-up and-gave fruit a-hun- 
dred-fold.’ The Old Latin MSS. cer have ‘donam et optimam,’ 
a has ‘optimam et bonam. I believe that the Bezan Greek 
and Latin are independent here, the latter having, it would 
appear, a genuine Old Latin reading—‘ donam et uberam*’— 
coinciding with, perhaps derived from, the reading preserved 
in Ephrem’s Tatian. The relation of D to this series of 
readings it seems impossible to settle. It has perhaps em- 
ployed the epithet καλήν, the epithet used in Matt. xiii. 8, 
23, Mc. iv. 8, 20, to represent the interpolated epithet of some 
version*®, The evidence at our disposal at present does not 
seem to take us further than this point. 


Luke ix. 16. mpocHyZaTo Kal €]. 


It seems that D alone has this double phrase. See 
below, p. 36. 


Luke xxiii. 28. ΜῊ KAaleTe EME MHAE TIENGEITE. 


The true text has ἐπ᾽ ἐμέ. In regard to this interpolation, 
so far as I know, D stands alone. 


Luke xxili. 48. TymTONTeC TA CTHOH KAl TA Μετωπὰ. 


No other authority, so far as I know, has this interpolation. 
The Old Latin ¢ however has /frontes suas in place of pectora 
Sua. 


1 Is it possible that in some Latin MS., high in the stream of descent, an 
original ofzmam was emended into oftimam? In that case ofimam and udberam 
(d) might be divergent representations of the reading found in Tatian (Eph.). 


2 Pesh. has: ‘land good ( chal, the word used in Matt., Mc.) and- 
beautiful ܘܫܦܝܪܬܐ)‎ ).’ This reading has the appearance of being a rendering 
of the reading which we find in D. 
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So far I have cited only such double renderings as are 
found in Codex Bezae. I proceed to give those which are 
found in the Old Syriac textual authorities, limiting myself to 
the Gospel of St Matthew. 

ii. 8. ἀπαγγείλατέ μοι. ‘Come shew-me’ (Sin. Cur. Pesh.). 

iv. 5. παραλαμβάνει αὐτὸν ὁ διάβ. εἰς τὴν ay. πόλιν. 
‘The-devil led-Him a@nd-made-Him-to-go to-the-city of-holi- 
ness’ (Sin. Cur.). Compare v. 8 παραλαμβάνει αὐτὸν... εἰς ὄρος. 
‘Satan led-Him and-made-Him)-go-up and-placed-Him upon 
a-mountain’ (Sin., not Cur.). Tatian (Eph., Hill, p. 339) has: 
° He brought (Him and) ¢ook (Him and) “οὐ Him on a corner 
of the temple...Brought Him (and) ook (Him) into an ex- 
ceeding high mountain.’ | 

v.13. μωρανθῇ. ‘ Be-instpid and-be-foolish’ (Cur.). 

Vili. 5. παρακαλῶν αὐτόν. ‘Seeking was-he from-Him 
and-entreating Him’ (Cur.). 

xii. 43. διέρχεται. ‘Going (is it) wandering’ (Sin. Cur.). 
In Le. xi. 24 (the parallel passage) the Curetonian (Sin. want- 
ing) uses the same paraphrase to render the same Greek verb. 

xii. 44. εἰς τὸν οἶκόν μου ἐπιστρέψω. ‘I-will-return /-wed/- 
go to-my-house’ (Sin. Cur.). 

xiv. 32. ἐκόπασεν ܘ‎ ἄνεμος. ‘The winds rested and ceased’ 
(Tatian (Eph.), Hill, p. 352). 

XV. 23. «pater ὄπισθεν ἡμῶν. ‘She(-is)-crying and-coming 
after-us’ (Sin. Cur.). Tatian (Eph., Hill, p. 353) has: ‘The 
woman was crying out and following Him.’ The Old Latin Ὁ 
has: quia sequttur et clamat post nos. 

XVi. 21. πολλὰ παθεῖν. ‘Endure much and-suffer’ (Cur. ; 
Sin. wanting). 

Xvi. 21. ἀποκτανθῆναι (so Le. ix. 22). Tatian (Eph., Hill, 
p. 357) has: ‘The Son of Man must de crucified and die and 
rise again.’ 

xxiv. 20 (so Mc. xiii. 18). προσεύχεσθε. ‘Pray ye and ask’ 
(Tatian (Eph.), Hill, p. 370). 

XXvii. 5. ἀπήγξατο. ‘He hung and-was-strangled’ (Sin.; 
Cur. wanting). Tatian (Eph., Hill, p. 374) has: ‘hanged 
himself and died.’ 
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xxvii. 41. ἐμπαίζοντες. ‘Mocking were-they at-Him and- 
insulting were-they Him’ (Sin.). Tatian (Arabic, Hill, p. 247) 
has: ‘mocked Him and laughed to each other. 

For other examples in the Curetonian see Baethgen, Evan- 
gelienfragmente, p. 15 f. 

An examination of these double renderings’, which are 
clearly characteristic of the Syriac texts of the New Testa- 
ment, shews that they are chiefly due to (1) the essentially 
pleonastic character of Syriac; (2) its inability to render 
Greek compound words except by some kind of periphrasis ; 
(3) a desire to bring out the full force of Greek prepositions ; 
(4) the principle of assimilation—a potent factor in the Syriac 
texts of the New Testament (see above, p. 31, on the Cure- 
tonian reading in Le. viii. 8). 

The evidence seems clearly to lead to the conclusion that, 
speaking broadly, double renderings found in the Greek and 
Latin authorities for the Syro-Latin text are derived from a 
Syriac text. 

It is instructive to compare Bp Lightfoot’s statement as 
to the characteristics of the Syriac version of Clement’s 
Epistle. Here at least Latin influence can hardly be a 
factor®. The Syriac version, he says (Clement, vol. i, p. 
136 f.), ‘has a tendency to run into paraphrase in the trans- 
lation of individual words and expressions. This tendency 
most commonly takes the form of double renderings for a 
word, more especially in the case of compounds.’ Bp Light- 
foot proceeds to give a large selection of examples, eg. § 1 
περιπτώσεις lapsus et damna [impedimenta|; ὃ 6 παθοῦσαι 
quum passt essent et sustinutssent | passt|; §15 μεθ᾽ ὑποκρίσεως 
cum assumptione personarum et tllustone [stmulatores : sentence 
recast]; ὃ 19 ἐπαναδράμωμεν curramus denuo (et) revertamus 


1 Compare Old Syriac Element, p. 78. I have there collected instances of 
such double renderings in the Peshitta of the Acts—readings in which Pesh. 
seems to stand alone. 

2 T have in each passage appended to Bp Lightfoot’s translation of the Syriac 3 
version the renderings given in the newly discovered Latin version of Clement 
(Anecdota Maredsolana, vol. ii.), enclosing them in square brackets. 
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[recurramus]|; ἀτενίσωμεν videamus ct contemplemur [intu- 
camur| ‘Sometimes however, he continues, ‘the love of 
paraphrase transgresses these limits and runs into greater 
excesses.’ Among other illustrations he quotes ὃ 21 μὴ Aswo- 
τακτεῖν ἡμᾶς ἀπὸ τοῦ θελήματος αὐτοῦ ne rebellantes ct deserentes 
ordinem faciamus aliquid extra voluntatem cjus [non desertores 
nos esse a uoluntate tllius| ‘The characteristic,’ he proceeds, 
‘which has been noticed arose from the desire to do full 
justice to the Greek. The peculiarity of which I have now 
to speak is a concession to the demands of the Syriac. The 
translation not unfrequently transposes the order of words 
connected together: e.g. ταπεινοφροσύνη καὶ wpairns....This 
transposition is most commonly found when the first word is 
incapable of a simple rendering in Syriac, so that several 
words are required in the translation, and it is advisable 
therefore to throw it to the end in order to avoid an am- 
biguous or confused syntax (the Syriac having no case 
endings). Τῆι... ταπεινοφροσύνη is humilitas cogitationts.’ 
Luke iii. 10, 12, 14. τι TIOIHCWMEN INA εωθῶμεν. 


In vv. 12, 14 the gloss is found only in D. Inv. 10 however 
bq gat G have the interpolation in the following form ut 
uiuamus. How are we to account for this double form of the 
gloss? The answer is clear when we turn to the Curetonian 
(v. 10) We there read: 

rasa ܡܢܐ ܥܒܕ‎ 
and-live or and-be-saved shall-we-do what 

The Syriac verb ῶΣῶ ve is the constant equivalent in 
the N.T. of the Greek σωθῆναι (compare above, p. 7, on Matt. 
xvi. 16). Here then it is indisputable that the Latin autho- 
rities have incorporated in the text the translation of an 
Old Syriac gloss. The Syriac word being capable of two 
interpretations, we find one of these in D?, the other in the 
Latin MSS. ; compare the note on Matt. xxvi. 60 (τὸ ἑξῆς), 
p. 78 ff. The interpolation is doubtless due to assimilation to 


1 The analogy of e.g. Matt. xxvi. 60 is against, but does not exclude, the sup- 
position that the gloss first arose in Greek, and passed thence into the Syriac. 
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Acts xvi. 30 (τέ με δεῖ ποιεῖν ἵνα owe ;), where the Peshitta 
has: ‘What is-it-necessary for-me to-do in-order that-I-may- 
be-saved (or-live ; ܐܟ ܕܐܚ ܐ‎ 


Luke v. 7 f. 


EABONTEC OYN ETIAHCAN AMMOTEPA 
TA πλοιὰ WTE Trapa Ti ByéizecOal, 
ܟ«‎ 0 AE CIMMN , TIPOCETIECEN AYTOY TOIC TIOCIN 


AEN TIAPAKAAG εζελθε ATT EMOY. 


The true text is: καὶ ἦλθαν, καὶ ἔπλησαν ἀμφότερα τὰ 


ἰδὼν δὲ Σίμων Πέτρος προσέ- 


πλοῖα ὥστε βυθίξεσθαι αὐτά. 


πεσεν τοῖς γόνασιν Ἰησοῦ λέγων" ἔξελθε ἀπ᾽ ἐμοῦ. 
It will be convenient at once to give the words of the 
Sinaitic Syriac and of the Peshitta (Cur. being wanting): 


PESH. 


And-when they-came, 


They-filled those ships both-of- 
them, 
So that-near were-they to-sink. 


When there-saw(it) however Simon 
Peter, 
He-fell before the-feet of-Fesus, 


And-said to-Him, 
Asking (am)I from-Thee my-Lord, 
Depart for-Thee from-me. 


(1) The παρά 


SIN. 


And-when they-came, 

They-got-aboard the-fish, 

And-they-filled the-ships both-of- 
them, 

And-near were-they from-their- 
weight to-sink. 

And-when there-saw(it) Simon, 


He-fell on his-face before the-feet 
of-Fesus, 

And-said to-Him, 

My-Lord, 

Depart for-Thee from-me. 


The points in the Bezan text are three. 


τι represents a phrase found (Cur. being wanting) in the two 
Syriac versions. Compare the Arabic Tatian (Hill, p. 62) 
‘They filled both the boats, so that they were a/most sunk.’ 
The naturalness of the Syriac phrase here used is clear when 
we turn to two other passages. In Le. viii. 23 (καὶ συνεπλη- 
ροῦντο καὶ ἐκινδύνενον), where practically there is no variation 
of reading in Greek or Latin authorities, we find the Syriac 
texts having—‘ And-there-was-filled their-ship and-near were- 
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they to-sink’ (Sin.), ‘ And-there-was-filled their-ship from the- 
waves, and-near was-tt to-sink’ (Cur.), ‘And-near was the- 
ship to-sink’ (Pesh.). Again in viii. 42 the Greek text is καὶ 
αὐτὴ ἀπέθνησκεν, and, except that D reads ἀποθνήσκουσα, 
there appears to be no variation of reading. The Syriac 
texts however (Sin. Cur. Pesh.) have: ‘ And-near was-she to- 
die’ The reading in Lc. ¥. 7, which a comparison of these 
passages seems to stamp as indigenous in the Syriac, passed 
over into the Old Latin ce g*r (ut pene...), arm." (2) αὐτοῦ 
τοῖς ποσίν. In this form of expression D coincides with the 
two Syriac texts. In the similar passage Mc. i. 40 (γονυπετῶν 
αὐτόν) the Sinaitic and Peshitta both have: ‘He-fell at-(Zz. 
upon-)/7/zs-feet’—a reading for which no other authority is 
quoted. It would seem therefore that such a rendering of 
‘to fall at (on) the knees’ was natural in Syriac. In Le. 
I-118-131-209 c me. join with the Syriac texts and D. 
(3) παρακαλῶ. This addition, common to the Peshitta and 
D, appears in Old Latin authorities in two forms—oro te ce, 
rogo te 7, Compare Acts viii. 19. The ἐλθόντες, the first 
word of the extract, points to retranslation. 


Luke ix. 16. 


ANABAEYAC EIC TON OYPANON 
TIPOCHYZATO ΚΑΙ EYAOTHCEN ETT AYTOYC. 


There are two points to be considered. (1) What of the 
construction εὐλογεῖν ἐπί τινα) When we turn to the Cure- 
tonian (the Sinaitic is wanting here) we find a phrase of 


which the Bezan Greek is a literal translation ܒܟ ܥܠܝܗܘܢ‎ 


(He-blessed upon-them). We find the same Syriac con- 
struction in Matt. xxvi. 26, where the Sinaitic renders evAoy- 
naas ἔκλασεν by ‘ He-dlessed upon-it (the bread) and-broke’?®; 
in Mc. viii. 7, where the Sinaitic translates εὐλογήσας αὐτά by 


1 ‘Ita ut énciperent mergi’ is the reading of the Memphitic. 

3 The object after εὐλογεῖν is expressed (a) in the N.T. by the accus.; 
(8) in the LXx. by the accus, or more rarely the dative (e.g. Dan. ¥. 23, Ecclus. 
1. 22). 

3 Aphraat (p. πα ἢ) has simply ‘He-blessed and-gave.’ 


ܢܝܗ ܥܢܢܡܐܣܝܕܣ"ܣܢܕܐܕܚܝܩܒܣܝܣܣܣܣܕܣܐܝܢ ܣܣ ܐܝܡܣ nr re rm‏ ܥ ܝܐ ܗ 
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the phrase ‘and-also xfon-them when He-had-blessed’—a 
phrase retained in the Peshitta (‘and-also upfon-them He- 
blessed’). In Jn. xxi. 13 the Sinaitic has ‘He-took-up (even) 
Jesus the-bread and-the-fish and-d/essed upon-them. We 
compare also the Sinaitic in Le. xxii. 19, 17 (εὐχαριστήσας 
ἔκλασεν, εὐχαριστήσας ἔδωκεν) ‘He-gave-thanks upon-it (ποιό 
(ܥܠܘܗܝ‎ and-brake.... He-gave-thanks upon-it and-said.’ 
There can, I think, be no doubt that here we have a Syriac 
idiom reproduced in the Bezan text. (2) In view of the 
frequency of double renderings in the Syriac New Testament 
and of the fact that, where we have two Old Syriac texts of 
a passage, we find such a rendering in one and not in the 
other (see above, p. 32), we can hardly resist the conclusion 
that, though the Curetonian has simply ‘He-blessed upon- 
them,’ yet in the Old Syriac text, which lies behind the Bezan 
text at this point, the phrase was ‘He-frayed and-blessed 
upon-them "ν᾽ 

It should be added that the Syrism ‘ He blessed upon’ 
reappears in the Latin MSS. ab ff*lqrG (super tllos; ἃ super 
cos). Epiphanius (p. 313, comp. p. 327) includes the reading 
ἀναβλέψας εἰς τὸν οὐρανὸν εὐλόγησεν ἐπ᾽ αὐτούς in his list of 
what he considers as Marcion’s wilful corruptions of the text 
of St Luke. 


Luke x. 5. 
ΕἸ. HN AN AE EICEABHTE’ TIP@TON OIKIAN 


λέγετε EIPHNH τῶ OIKW TOYTW. 


The true text has εἰς ἣν δ᾽ ἂν εἰσέλθητε οἰκίαν πρῶτον 
λέγετε Εὐρήνη τῷ οἴκῳ τούτῳ. 

The Old Syriac (Sin. Cur.) has: ‘ And-into-whatsoever 
house ¢he-first-one entering are-ye into-it, be saying Peace zn- 
the-house (Cur., this)” The πρῶτον of the true text could be 
taken with the first part of the clause—‘into whatsoever 
house ye enter first. The actual displacement of the word 


1 For the construction ‘to-pray upon’ (though the preposition here bears a 
different meaning) see e.g. the Sinaitic of Matt. ¥. 44 (προσεύχεσθε ὑπέρ x.T.X.). 
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‘first’ to an earlier position in the sentence would be likely 
to arise in a version. It did occur, as we see, in two early 
Syriac texts. The reading, whether it arose independently, 
as would seem not improbable, or not, is found in more than 
one form in Old Latin MSS.: a primum domum intraueritis, 
blq domum primum intrauerttis, c primam domum intraue- 
ritis primum. . 

The Old Syriac reading ‘Peace ܐܐ‎ the house’ is found 
elsewhere only, so far as I know, in the Ferrar-group—etpnvy 
ἐν τῷ οἴκῳ τούτῳ. 


Luke xi. 52 ff. 


OYAl YMEIN τοις 
-NOMIKOIC ΟΤΙ EKPYYaTE THN KAEIN 


THC FNWCEWC Kal AYTOI OYK ICHABATE 
Kal TOYC EICTTOPEYOMENOYC EKWAYCATE 
A€fontéc AE TAYTA προς AYTOYC 
ENWTTION TIANTOC TOY AdOY HPZANTO 
ΟΙ dapicaio! Kal OF ΝΟΜΙΚΟΙ δεινῶς 
EXEIN Kal CYNBAAAEIN AYT περι 
TIAEIONWN ZHTOYNTEC ADOPMHN 


TINA AdBEIN AYTOY INA EYPWCIN 
ΚΔΤΗΓΟΡΗΟΔΙ ΔΥΤΟΥ πολλῶν δε 
οχλῶν CYNTTEPIEXONTON κγκλὼ 
@CTE AAAHAOYC ΟΥΝΠΝΙΓΕΙΝ K.T.A. 


The true text is as follows: οὐαὶ..... ὅτε ἤρατε τὴν κλεῖδα 
τῆς γνώσεως" αὐτοὶ οὐκ εἰσήλθατε καὶ τοὺς εἰσερχομένους 
ἐκωλ. κακεῖθεν ἐξελθόντος αὐτοῦ ἤρξαντο οἱ γραμματεῖς καὶ 
οἱ φ. δεινῶς ἐνέχειν καὶ ἀποστοματίζειν αὐτὸν περὶ πλειόνων, 
ἐνεδρεύοντες αὐτὸν θηρεῦσαί τι ἐκ τοῦ στόματος αὐτοῦ. ἐν οἷς 
ἐπισυναχθεισῶν τῶν μυριάδων τοῦ ὄχλου, ὥστε καταπατεῖν 
ἀλλήλους 7 

It will be convenient at once to give the Old Syriac. The 
Sinaitic and the Curetonian agree here, except that the 
former omits the clause, which is printed below in italics, 
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‘Woe to-you Scribes because-ye-hid (ܕܛܫܝܬܘܢ)‎ the-keys 
of-knowledge. Ye entered not, and-those who-entering (were) 
ye-hindered. And-while saying was-He these-things against- 
them in-the-presence-of all the-people, He-began abominated 
was-He to-the-Scribes and-fo(om. Cur.)-the-Pharisees, and- 
disputing were-they with-Him about many-things, and-seeking 
were-they to-take ([ܠܡܐܚܕ)‎ against-Him a-cause (ܥܠܬܐ)‎ 
that-they-might-be-able (or find) they-should-accuse Him. And- 
when there-assembled unto-Him a-multitude great, so-that 
they-trod one on-one &c.’ 

The chief points in the passage are these: (1) ἐκρύψατε 
in place of ἤρατε, the former being found in 157, in the Old 
Latin MSS. abcd (abscondistis) eq (absconditis), and in 
the Armenian’. The reading is also found in Ephrem’s 
Commentary on the Diatessaron : ‘Woe unto you, lawyers, 
for ye hide the key.’ It is clear that the reading is not 
due to the Armenian translator of Ephrem, but is really 
Tatian’s, because Ephrem comments on the word. So too 
Ciasca (not Pesh.), ‘ye have hidden the keys’ (Hill, pp. 203, 
369). The concurrence of the Sinaitic, the Curetonian, and 
Tatian goes far to shew that this was the primitive Syriac 
equivalent of ἤρατε. (2) The Bezan text exactly coin- 
cides with the Old Syriac in the words λέγοντος... τοῦ λαοῦ. 
In the words which follow (ἤρξαντο... ἔχειν) the Bezan scribe 
in the main gives the true text substituting (4) νομικοί for 
γραμματεῖς" and (δ) éyew for ἐνέχειν. (3) The clauses in 
the true text ἀποστοματίξζειν...ἐκ τοῦ στόμ. αὐτοῦ are less 
simple than is commonly the case with the Gospel narrative: 
hence in a version they were almost certain to be more or 
less paraphrased. I believe that an examination of the Old 


1 The verb is in the present tense in the Armenian version of Ephrem’s 
Commentary on Tatian as in the Armenian Vulgate (see Hill, p. 369), and as in 
the two Old Latin MSS (eq). The Aethiopic has a conflate reading— ye took 
away and hid.’ | 

2 This is perhaps due to the last ‘woe’ (v. 52). It should however further 
be noticed that Sin. Cur. Pesh. translate voyuxés by the word used to translate 
γραμματεύς except in Matt. xxii. 35 (Sin. Pesh,), Le. x. 25 (Sin. Cur.). 
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Syriac and the Bezan texts shews that the former is a natural 
paraphrase of the true text, and that the Bezan is a natural 
representation of the Old Syriac text. We may take the 
points in order: (4) ἀποστοματίξζειν αὐτόν. The verb is an 
unusual and ambiguous one. It would be natural roughly 
to represent it in Syriac by an expression used in a like con- 
nexion elsewhere. This the Old Syriac does by the words 
ܘܕܪ̈ܫܝܢ ܗܘܘ‎ (and-disputing were-they), the word 215 being 
used in Mc. ix. 16 (cuv{nretre), xii. 28 (αὐτῶν συνζητούντων), 
Acts vi. 9, ix. 29, xvii. 18, xvili. 28. Further, the word 
συμβάλλειν is a natural representation of the Syriac word, 
the latter in fact being used in the Peshitta to render 
συμβάλλειν in Acts xvii. 18. (δ) ἐνεδρεύοντες αὐτὸν θηρεῦσαί 
τι ἐκ τοῦ στ. αὐτοῦ. Such words were sure in ἃ version 
to sink into commonplace. The word ‘seeking’ is made to 
do duty in representing évedp. αὐτόν. Again, the words Onp. 
Tt ἐκ τοῦ στ. αὐτοῦ are toned down into ‘to-take against-Him 
a-cause that-they-might-be-able (find) they-should-accuse 
Him. It will be remarked how perfectly natural the Syriac 
word ܥܠܬܐ‎ (a-cause) is in the forensic sense, being defined 
by the subsequent clause ‘that. they might be able to accuse 
Him.’ On the other hand the Bezan ἀφορμήν is not suited 
itself to the context, but would most naturally arise from 
the Syriac word, this latter being its equivalent in the 
Peshitta every time ἀφορμή occurs. Further, the αὐτοῦ of 
this clause suggests retranslation by a bungling hand. The 
defining clause ‘that-they-might-find, &c.’ comes from Le. vi. 
7, where Greek and Syriac are the same as here’. (4) The 
last two lines in D differ from the Old Syriac in three 
respects: (4) the latter has the singular ‘There-assembled a 
great multitude’: but, as the noun and adjective can both be 
vocalized as plural, the addition of an unpronounced ἃ to 
the verb, making it the 3rd person plural, brings the Old 


1 There is however a difference of reading in regard to one word. Many MSS. 
have κατηγορίαν. All other MSS. (except D, which has the aortst infin.) read xary- 
γορεῖν. The same phrase occurs in Cur., alone of all authorities, in Matt. xii. 10 
(va κατηγορήσωσιν αὐτόν), Sin. being here wanting. 
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Syriac into harmony with the Bezan text'; (6) the Syriac 
has nothing to answer to the κύκλῳ reinforced by the -περι- 
of the compound verb; (c) the Syriac has ‘so-that they-trod 
one on-another’; Ὁ has ὥστε συνπνίγειν. This reading, whether 
it arose in a Syriac or in a Greek text, is due to assimilation 
to Le. viii. 42 (οἱ ὄχλοι συνέπνιγον αὐτόν). 

It remains to add a few notes to shew how the Syriacised 
text of the passage (v. 53 f.) spread. 

(i) The Ferrar-group have coincidences with D. éyesr (for 
ἐνέχειν) is found in 124, συμβάλλειν (for ἀποστομ.) in 69. 

(ii) I subjoin the text of the Old Latin Cod. Brixianus (f), 
noticing the chief variations in other MSS. ‘Cum haec ad illos 
diceret coram omni populo (plebe, bilq; in conspectu totius 
populi, ce) coeperunt pharisaei et legisperiti (legis doctores, 
ce; tam scribae quam et legis doctores, a) contristari (male 
(+se, a) habere,abq; grauiter habere, cei; grauiter ferre, | ; 
moleste ferre, r) et altercari cum illo (comminare illi, a ; com- 
mittere cum illo, bilqr; conferre cum eo, c; conferre illi, e) 
de multis (de pluribus, ace) interrogantes eum quaerentes 
(+ de multis, Ὁ) capere aliquid ex ore eius. ut occasionem 
inuenirent accusare eum (occasionem aliquam inuenire ab illo 
(de illo, bq; in illo,i; om.cel)abceilqr). The variety of 
‘rendering in the Latin texts seems to indicate that they are 
different representations of a common original. 


Luke xiii. 11. KAl IAOY ΓΎΝΗ εν ACOENEIA HN 
TINC €Tt IH. 


The true text has καὶ ἐδοὺ γυνὴ πνεῦμα ἔχουσα ἀσθενείας 
érn δέκα ὀκτώ. The character of the reading suggests retransla- 
tion from the Syriac. For Syriac has no word which exactly 
represents ἔχει. Hence any such phrase as δαιμόνιον ὄχει 
has to be paraphrased in Syriac, e.g. ‘a devil is to (in) him’ 
(Matt. xi. 18, Mc. iii. 11, 30, Le. iv. 33, vil. 33, vill. 27); and 


1 The Arabic Tatian (Hill, p. 206) has: ‘Now when many multitudes were 
gathered together.’ As this differs from the Peshitta (‘and-when there-were- 
assembled (plur.) an-abundance of-crowds many’) it very probably represents the 
̇ Tatianic reading. 
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in the present passage the Old Syriac (Sin. Cur.) has ‘to whom 
there was a spirit’ (Pesh. adds ‘of infirmity’). Now in (a) the 
statement as to the number of years, and (4) the use of the 
word ‘infirmity’ there are points of affinity between the 
present passage and Jn. ¥. 5 (τριάκοντα ὀκτὼ ἔτη ἔχων ἐν τῇ 
ἀσθενείᾳ αὐτοῦ"). In Jn. ν. § the Peshitta (Sin. wanting ; 
Cur., ‘who...was infirm’) has: ‘There was there a-man 
a-certain-one who-thirty and-eight years was ܐܝܬܘܗܝ)‎ 
face) in-infirmity2” We know how potent a factor assimi- 
lation was in the Syriac texts. Hence in view of Jn.v.5a 
Syriac reading might easily arise in Le. xiii. 11—  who-in- 
infirmity of-spirit was eighteen years.’ 

Three other passages may be noticed where this Syriac 
mode of dealing with ἔχεν seems to have affected other texts: 
(1) Jn. ii. 3 οἶνον οὐκ ἔχουσιν. This necessarily becomes in the 
Peshitta (Sin. Cur. wanting) ‘Wine is-not to-them.’ δὲ (whose 
‘Western’ readings deserve careful attention) has οἶνος οὐκ 
ἔστιν. (2) Le. xix. 34 ὁ κύριος αὐτοῦ χρείαν ἔχει. The 
Sinaitic and Curetonian have: ‘ For-his-Lord (Pesh. for-our- 
Lord) required (is he)’ The Old Latin af have: ‘domino 
(+ suo, a) necessarius est.’ (3) Mc. viii. 17 ܬ¢‎ πεπωρω- 
μένην ἔχετε τὴν καρδίαν ὑμῶν ; The Sinaitic is not extant 
here. The Peshitta has: ‘Still the-heart hard 15-1£ to-you ? ' 
D 2” have menwpwmenH® ecTIN H κἀρδιὰ YMON; Among the 
Latin MSS. (i) fg*l vg. have: caecatum adetes cor uestrum ? 
(ii) aq obtusum est cor uestrum? (iii) bcd ff?i obtusa ܓ‎ 
corda uestra ? 

Luke xiii. 17. 

Kal TAC 0 Οχλος 


EXAIPEN EN TTACIN OIC ἐθεώρουν 


a ENAOZOIC α ΥΠ AYTOY [EINOMENOIC. 


1 Similarly in L Matt. ix. 20 is assimilated to Jn. v. 5; for after the words 
δώδεκα ἔτη L adds εχουσα ev τη ασθενηα. 

2 The similarity of Lc. to Jn. is more striking in the Syriac than in the Greek; 
for the Syriac (Sin. Cur. Pesh.) has in Lc.: ‘ There was there (om. Sin.) a-woman 
a-certain-one (om. Pesh.).’ 

3 D has πεπῆρωμενη, the correction apparently being made by the original 
scribe. 
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The true text is καὶ πᾶς ὁ ὄχλος ἔχαιρεν ἐπὶ πᾶσιν τοῖς 
ἐνδόξοις τοῖς γινομένοις ὑπ᾽ αὐτοῦ. What account can be given 
of the interpolated words οἷς ἐθεώρουν ἡ When we remember 
the love which the ‘ Syro-Latin’ text has for assimilation, we 
can hardly doubt that they are derived from the very similar 
passage in Lc. xix. 37, ἤρξαντο ἅπαν τὸ πλῆθος τῶν μαθητῶν 
χαίροντες αἰνεῖν τὸν θεὸν φωνῇ μεγάλῃ (D om. φ. μ.) περὶ 
πασών ὧν εἶδον δυνάμεων (D περι πᾶντῶν ὧν EIAON Γεϊινομενων). 
But the Bezan form of the interpolation must have come 
through the medium of aversion. This version cannot be the 
Bezan Latim ; for that slavishly follows the Greek idiom : ‘ 2 
omnibus quibus uidebant mirabilibus ab eo fiert’ We accord- 
ingly turn to the Syriac. The Curetonian (the Sinaitic being 
illegible) has in xiii. 17: ‘And-all the-people rejoicing was 
in-all the-wonders which-being(done) were in-His-hand.’ The 
preposition ‘z#-all,’ answering to the Bezan ἐν πᾶσιν, will 
be noticed. In xix. 37 the Old Syriac (Sin. Cur.) has: 
‘There-began all the-crowd of-the-disciples (om. Cur.) rejoicing 
[were-they, Cur.] and-praising God with a-great voice about 
everything which-they-saw (δ ܥܠ ܟܠ ܡܕܡ‎ If in an 
Old Syriac text the single word ܐܚܙܘ‎ (which-they-saw) were 
interpolated in xiii. 17 after the word ‘wonders, the passage 
would read thus: ‘ rejoicing in-all the-wonders which-they-saw 
that-being(done) were-they in-His-hand.’ Thus the insertion 
of the word ‘which-they-saw’ is very easy, and it at once, 
without any alteration of the surrounding words, takes a 
natural place in the sentence. Of that Syriac sentence the 
Bezan Greek is a natural rendering. The Bezan scribe would 
be likely to translate the Syriac ats by θεωροῦσιν, for this 
Syriac verb is the constant equivalent of this Greek verb 
(see e.g. Matt. xxvii. 55, xxviii. 1, Mc. iii. 11, ¥. 15). 

The theory that Lc. xiii. 17 was assimilated to Lc. xix. 37 
in an Old Syriac text is confirmed by the fact that in the 
Curetonian text of Matt. xxi. 9 (Sin. is wanting here) we 
find an interpolation based largely on Lec. xix. 37. The verse 
is as follows: ‘...Hosanna in-the-highest. And-there-went- 
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out to-meet-Him many, end-rejouing were-they and-praising 
God about all that which-they-saw ܟܠ ܡܐ ܕܚ ܥܘ)‎ As)’ 
This interpolation seems to be found elsewhere only in Φ 
(Codex Purpureus): ὡσαννὰ ἐν τοῖς ὑψίστοις" ἀπήντων δὲ αὐτῷ 
πολλοὶ χαίροντες καὶ δοξάζοντες τὸν θεὸν περὶ πάντων ὧν 
εἶδον (MS. ἐδον). καὶ εἰσελθόντος κ.τ.λ.' 

The interpolation in Lc. xiii. 17 has found its way into 
Latin texts: in praeclaris quae uiderant fieri ab ipso, bc (60) 
ff? (uidebant) il q r(— ab ipso fieri); in omnibus guae uidebant 
praeclara fieri ab illo, e; in uniuersis praeclaris uirtutibus 
quae utdebantur fieri ab eo, f. The diversity of phrase 
seems to imply that the Latin texts present here various 
attempts to render a common original. 


Luke xiii. 24 f. 
OT! TIOAAO! AEf@ YMEIN ZHTHCOYCIN 
EICEABEIN KAI ΟΥΧ EYPHCOYCIN: ad OTOY 
AN 0 OIKOAECTIOTHC εἰσέλθη Kal 
ATIOKAEICH THN θγρὰν. 


The true text is: ὅτε πολλοί, λέγω ὑμῖν, ξητήσουσιν 
εἰσελθεῖν καὶ οὐκ ἰσχύσουσιν, ἀφ᾽ οὗ ἂν ἐγερθῇ ὁ οἰκοδεσπότης 
καὶ ἀποκλ. τὴν θ. , : 

The points are: (1) The reading οὐχ εὑρήσουσιν is 
peculiar to Ὁ. The Syriac rendering of the true text οὐκ 
ἰσχύσουσιν /' 15 ̇ ܠܐ ܢܥ ܦܬܙ 4 ܢ‎ . The Syriac verb means both 
‘to be able’ and ‘to find.” Hence the Bezan οὐχ εὑρήσουσιν 
is a natural retranslation of the Syriac. (2) The reading 
εἰσέλθῃ is found in the Ferrar-group, in most Old Latin 
MSS., and in the Latin Vulgate. It is doubtless due to 
assimilation to the very parallel passage in Matt. xxv. 10, 
ai ἕτοιμοι εἰσῆλθον pet’ αὐτοῦ εἰς τοὺς γάμους, καὶ ἐκλείσθη 
ἡ θύρα. Just below, the doubled κύριε (κύριε, κύριε ἄνοιξον 


1 It will be observed that the interpolation in Cur. is the original οὗ ¢ and not 
vice versa; for the words ‘ there-went-out to-meet-Him’ (Cur.) are precisely those 
of the parallel passage (Jn. xii. 13) as given in Sin. Pesh., and their origin is thus 
accounted for. The Greek (Jn. xii. 13) is ἐξῆλθον els ὑπάντησιν αὐτῷ καὶ ἐκραύγα- 
ܘܐ‎ ὡσαννά. 
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ἡμῖν), found in a very large number of MSS,., is derived 
from Matt. xxv. 11. 


Luke xiv. 9. Kal ΤΟΤΕ €CH META 
AICYYNHC , ECYATON TOTION KATEYEIN. 


The true text has ἄρξῃ instead of ἔσῃ, and inserts τὸν 
before ἔσχατον. 

The Bezan Latin preserves the true text—‘et tunc zucepiens 
(=incipies) cum confusione nouissimum locum tenere.’ 

The Old Syriac (Sin. Cur.) represents the ἄρξῃ... κατέχειν 
by the simple future—‘ And-then while ashamed thou shalt- 
recline in-the-place the-last-one.’ Elsewhere however the 
Syriac versions represent a similar Greek phrase by the verb 
‘to be’ followed by the participle’. Thus in Le. xiii. 25 
(καὶ ἄρξησθε ἔξω ἑστάναι καὶ κρούειν τὴν θύραν) the Old 
Syriac (Sin. Cur.) and the Peshitta have: ‘ And-ye-shall-be 
standing without and-knocking at-the-door. Again, in xiv. 29 
(va μὴ.. ἄρξωνται αὐτῷ ἐμπαίζειν) they (Sin. Cur. Pesh.) read : 
‘that-not...they-be mocking at-him.’ In Lec. xiv. 9 therefore 
the Bezan construction (ἔσῃ... κατέχειν), which could not 
arise simply in Greek, seems to witness to a similar rendering 
of ἄρξῃ... κατέχειν in an Old Syriac text lying at this 
point behind the text of D—‘and-then ‘¢hou-shalt-be reclining 
in-the-place the-last-one.’ The Bezan scribe, instead of 
writing κατέχων, has suffered the κατέχειν of the true text 
to remain. The Old Latin e, the constant companion of D, 
has a reading which exactly answers to that of D—‘et tunc 
erts...tenere. The chances are infinite against this reading 
having arisen independently in two allied texts. We are forced 
to the conclusion that e has here simply translated the Greek 
phrase which we find in D. Thus we are led once more to 
notice the remarkable kinship which subsists between D and e. 

1 Similarly the Old Syriac neglects μέλλει. Thus in Le. xix. 4 (ὅτι ἐκείνης 
ἤμελλεν διέρχεσθαι) Cur. has ‘because thus passing was Jesus.’ In John vii. 35 
(ποῦ οὗτος μέλλει πορεύεσθαι ;) Sin. and Cur. have ‘ Whither then going(is) this- 
man?’ The word δεῖ is dealt with in a similar way in Matt. xxiii. 23 (Sin. 


Cur.), Le. xi. 42 (Cur., Sin. has the proper equivalent of δεῖ), xviii. ܐ‎ (Sin. Cur.). 
See Baethgen, Evangelienfragmente, Ὁ. 14. 
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Luke xv. 4. kal ἀπελθὼν TO ATIOAWAOC ΖΉΤΕΙ. 


The true text has καὶ πορεύεται ἐπὶ τὸ ἀπολωλός. 

The Old Syriac (Sin. Cur.) and the Peshitta have: ‘ He- 
goeth (Air) seeketh that which-perished.’ Here there are 
two points: (1) The Bezan ἀπελθών is clearly derived from 
the πορεύεται of the true text; but it arises through the 
medium of a version. The Syriac ܐܙܠ‎ is the natural 
rendering of πορεύεται (see eg. Matt. ii. 8, 9). But the 
verb ἀπελθεῖν is an equally natural retranslation of this 
Syriac verb (see eg. Matt. viii. 18, 19, 21, 33). (2) The 
words ‘goeth seeketh’ is a characteristic Syriac periphrasis 
to bring out the meaning of the preposition ἐπί. Note the 
following renderings in the Old Syriac—Le. viii. 33 (ὥρμησεν 
«« «κατὰ TOU κρημνοῦ εἰς τὴν λίμνην) ‘there-rushed all that 
flock to-the-precipice and-they-fell in-the-sea’ (Sin. Cur.); 
xix. 29 (ἤγγισεν εἰς Βηθφαγὴ...πρὸς τὸ ὄρος) ‘ He-came to- 
Beth Phage...and-came to the-mount’ (Sin. Cur.); xxiv. 5 
(κλινουσῶν τὰ πρόσωπα εἰς THY γῆν) ‘ They-bowed their-heads 
and-looking were on-the-earth’ (Sin. Cur.); Jn. i. 42 (ἤγαγεν 
αὐτὸν πρὸς τὸν ᾿]ησοῦν) ‘He-led-him and-came to Jesus’ 
(Sin. Cur.); Jn. iv. 35 (λευκαί εἰσιν πρὸς θερισμόν) ‘ they-are- 
white and-they-have-come to-the-harvest’ (Sin. Cur.). See 
above p. 32f., and Baethgen, Evangeltenfragmente, Ὁ. 17. 

In the present passage the periphrasis, which we have 
seen to be characteristically Syriac, has passed in different 
forms into the Old Latin MSS. :—ae uadit ad illam quae 
perit (e perierat) guaerens; ܬ‎ uadit guaerere eam quae errauit. 
The Bezan Latin is: uadit δύ guaerit quod perierat. 


Luke xv. 29 f. 


Kal OYAETIOTE 
TIAPEBHN COY ENTOAHN Kal OYAETIOTE 


EAWKAC ΜΟΙ EPIDON εξ AIFWN INA META τῶν 
@IAWN MOY APICTHCO τῶ AE YIW COY 
τῷ KAPALONT! TANTA META TON πορνῶν 
Kal EAGONT! EBYCAC , TON CEITEYTON MOCYON. 


ASSIMILATION TO THE OLD TESTAMENT. 47 


The true text is καὶ οὐδέποτε ἐντολήν σου παρῆλθον, καὶ 
ἐμοὶ οὐδέποτε ἔδωκας ἔριφον ἵνα... εὐφρανθῶ. ὅτε δὲ ὁ vies σον 
οὗτος ὁ καταφαγών σου τὸν βίον μετὰ [τῶν] πορνῶν ἦλθεν, 
ἔθυσας αὐτῷ τὸν σιτευτὸν μόσχον. 

Two points call for attention. (1) We have here a good 
example of a passage rewritten—the ideas preserved, the 
language altogether changed. The phenomena imply re- 
translation. The Sinaitic and the Peshitta have’: ‘ And-not 
(ever, Pesh.) did-I-transgress against (om. Pesh.) thy-com- 
mands (thy-command, Pesh.), and-from ever one kid (a-kid, 
Pesh.) not didst-thou-give to-me that-I-might-be-merry with 
my-friends ; and-this thy-son (to-this-man however thy-son, 
Pesh.) when he-had-devoured thy-property with-harlots (and- 
came, Pesh.), thou-didst-kill for-him that calf (the-calf, Pesh.) 
of-fatting.’ It will be seen that the recasting of the clauses in 
the Sinaitic and the Peshitta is quite natural in a Syriac 
translation, and that this form of the clauses is pretty closely 
followed in D. The πάντα of the last line but one seems 
due to context-assimilation to v. 31 (πάντα ta ἐμά); this 
suggestion is confirmed by the fuller form in which the 
reading is preserved in that constant ally of D, the Old 
Latin e: ‘filio autem tuo qui comedit omnia tua cum forni- 
cariis adueniente laniasti saginatum uitulum.’ (2) The 
reading ἔριφον ἐξ αὐγών is important as being a clear instance 
of the assimilation in the Syro-Latin text of a passage in 
the New Testament to the language of the Old Testament 
(see Gen. xxvii. 9, xxxviii. 17, 20, Judg. vi. 19, xiii. 15). The 
phrase itself is too simple to reveal in what language the 
assimilation was first made. 


I take this opportunity of bringing together some passages 
from Syro-Latin texts of the Gospels in which we can clearly 
trace assimilation to the Old Testament. 


1 Cur. is wanting here. 
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(i) Luke iii. 22. 
Kal QO@NHN εκ TOY OYPANOY 


FeNecOal Υἱὸς MOY Εἰ CY α ἐγὼ CHMEPON 
Γεγεννηκὰ Ce. 
Dis ai SE ae ee SiS 


The interpolation from Ps. ii., as is well known, is found 
in connexion with the Baptism in many early authorities—the 
Old Latin MSS. abc ff?1 (Le. iii. 22), Justin Dza/. 88, 103, 
Clem. Alex. Paed. i. 6, the ‘Ebionite’ Gospel quoted by 
Epiphanius, p. 138". It will be noticed that the words ‘ Thou 
art My Son’ are common to Lc. and the Ps. I cannot doubt 
that these words were a link between Lc. and the Ps., which 
led to the insertion in Lc. of the clause from the Ps. On the 
use of the Old Testament in the Early Church see below, p. 51 f. 


(ii) Mark x. τι ἢ. 


OC AN ATTOAYCH THN [YNAIKA. AYTOY 
KAl AAAHN [AMHCH" MOIXATAL ETT AYTHN 
Kal EAN [YNH E€ZEAGF ATTO TOY ANAPOC 


Kal AAAON FAMHCH® MOIXATAI. 


For the words underlined the true text has ἐὰν αὐτὴ 
ἀπολύσασα τὸν ἄνδρα αὐτῆς yaunon ἄλλον. The Bezan 
̇ ἐξέλθῃ is found in the Ferrar-group 28 2” 604, ἃ adtscesserit, 
Ὁ exzet, [3 exeat, q exterit; compare € reliquerit, k relinquit. 
There can, I think, be little doubt that it is due to assimilation 
to Jer. iii, 1 ‘They say, If a man put away (nei) his wife, 


and she go from him (AD m3), and become another 


man’s, shall he return unto her again?’ 

In what language did the reading in question arise? The 
versions are as follows: 

LXX.: ἐὰν ἐξαποστείλῃ ἀνὴρ τὴν γυναῖκα αὐτοῦ, καὶ ἀπέλθῃ 
ἀπ᾽ αὐτοῦ καὶ γένηται ἀνδρὶ ἑτέρῳ >. 

Latin Vulgate (Cod. Amiatinus): Si dimiserit uir uxorem 
suam, et recedens ab eo duxerit uirum alterum... 


1 For later Patristic evidence see Resch, Agrapha, p. 346 ff. 
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Syriac: 
ܓܒܖܶܐ ܐܢܬܬܗ ܘܬܐܙܠ ܡܢ‎ sane ܘܐܢ‎ 
from and-she-go-away his-wife a-man there-put-away and-if 
ܠܘܬܗ ܘܬܗܘܐ ܠܓܒܪܐ ܐܚܪܢܐ.‎ 
another to-a-man and-she-be with-him 


In regard to the Syriac it should be added that Aphraat 
(p. \\o) quotes Jer. iii. 1 in the following form?!: 


ܟܕ ܢܣܒ ܓܒܪܐ ܐܢܬܬܐ ܘܬܦܘܩ ܡܢ ܠܘܬܗ 


with-him from and-she-go-out a-wife a-man __ there-taketh when 


ܘܬܗܘܐ ܠܓܒܪܐ ܐܚܪܢܐ. 


-another to-a-man and-she-be 


It will be noticed that the Syriac of Jer. has two points of 


contact with the Syriac of Mc.*; (1) the word ass. (Sin.) 
answers to ἀπολῦσαι (Mc., comp. eg. Matt. ¥. 32, xix. 9) and 
is used in Jer.; (2) the phrase ‘to be to another man,’ in the 
sense of ‘to marry another man,’ is common to Mc, (Sin. 
Pesh.) and Jer. The evidence does not perhaps warrant a 
decided verdict, but it certainly points to the Bezan reading 
having arisen in an Old Syriac text. 

(iii) Luke xxi. 25 (καὶ ἐπὶ τῆς γῆς συνοχὴ ἐθνῶν ἐν ἀπορίᾳ 
ἠχοῦς θαλάσσης καὶ σάλου, ἀποψυχόντων ἀνθρώπων ἀπὸ φόβον 
«.7.r.). The Sinaitic Syriac has: ‘ And-distress on-the- 
earth and-feedbleness-of hands (sta Azata) of-the- 
peoples &c.’ It is clear that the Syriac translator had before 
him, or translated as if he had before him, a Greek text 
as follows: ἐπὶ τῆς γῆς συνοχή, ἐθνῶν ἀπορία, and that he 
represented this last word by the paraphrastic expression 
‘feebleness of hands.’ What is the source of this phrase? 
I cannot doubt that it is a reminiscence of descriptions in 
the prophets of the coming of judgment—Ezek. vii. 15 13 

1 The words ‘when a man taketh a wife’ are due to assimilation to Deut. xxiv. 1. 

2 Sin. has (Mc. x. 11): ‘Whatsoever woman (is) putting-away (asyg.) 


her-husband and being to-another-man (is) committing adultery.’ 
3 The whole passage in Ezek. should be compared with the context in Lc. 


Cc. 4 
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‘The sword is without and the pestilence and the famine 
within...All Aands shall be feeble ;ܐܝܕܝܐ ܢܬܪܶܫܠܢ)‎ and all 
knees shall be weak as water’; xxi. 7 ‘And it shall be, 
when they say unto thee, Wherefore sighest thou? that thou 
shalt say, Because of the tidings, for it cometh: and every 
heart shall melt, and all hands shall be feeble ܡܬܪܫܠܢ ܟܠܗܝܢ)‎ 
,ܐܝܕܝܐ‎ and every spirit shall faint.’ Compare Jer. 1. 43 ‘The 
king of Babylon hath heard the fame of them, and hzs hands 
wax feeble (Avtar) Thus in the Syriac version of the 
Old Testament a certain phrase is used in the pictures of 
men’s fear of divine judgment; in the Syriac Gospel in our 
Lord’s discourse on the coming woes, an adaptation of that 
phrase is employed, the verb giving place to the correspond- 
ing substantive. 

It would seem that the Curetonian reading’ ܦܘܫܟ‎ 


(wavering of hands: see Brockelmann, Lex. Syr.) was‏ ܐܝܕܝܐ 
derived from that of the Sinaitic. Syriac words from the‏ 


root ܦܫܟ‎ are the constant equivalents of Greek words 
belonging to the same family as ἀπορία (see Payne Smith, 
Thes. Syr.). The word WEAR (wavering) seems to have 


been substituted for {zat (feebleness), the two words having 
the same general meaning, but the former being nearer to 
the Greek ἀπορία. 

(iv) Luke xxiii. 9 (αὐτὸς δὲ οὐδὲν ἀπεκρίνατο αὐτῷ). The 
Old Latin c adds guast non audiens. The source of this 
gloss is suggested to us by a passage of Cyril’s Lectures (Caz. 
xiii, xvi.), where he is speaking of our Lord’s silence before 
Pilate: καὶ ὁ Ἰησοῦς ἐσιώπα. λέγει ὁ ψαλμῳδός Kal ἐγενόμην 
ὡσεὶ ἄνθρωπος οὐκ ἀκούων καὶ οὐκ ἔχων ἐν τῷ στόματι αὐτοῦ 
ἐλεγμούς (Ps, xxxvii. 15) ἢ 

With these passages, where the language of the Gospels is 


1 So Pesh. The Arabic Tatian (Hill, p. 211) has ‘wringing of hands.’ 

3 It is impossible not to connect this gloss in ¢ with the gloss in the Curetonian 
Syriac: ‘ But Jesus returned him not any answer, as though he had not been there.’ 
But on the relation between the two glosses it is vain to speculate. On a some- 
what similar phrase in ¢he Gospel of Peter see Old Syriac Element, Ὁ. 123. 
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assimilated to that of the Old Testament, I may be allowed 
to refer to the Bezan reading in Acts xii. 10. I have pointed 
out elsewhere (Old Syriac Element, p. 86) how naturally the 
appearance of the angel and St Peter’s guidance by the angel 
through the precincts of the prison would recall Ezekiel’s 
vision (Ezek. xl.) of the supernatural being who guided him 
through the precincts of the Temple (vv. 5ff.). It must 
suffice here to place the two passages—Ezek. xl. 6 (22) and 
Acts xii. 10 as it appears in Codex Bezae—side by side. 


Ezek. xl. 6. Acts xii. 10 (D). 
Then came he unto the gate HA@ON ETT! THN ΠΎΛΗΝ THN Cl- 
ληρὰν : 
which looketh toward the east, THN φερογοὰν €) ¢ THN ΠΌΛΙΝ. 


HTIC AYTOMATH HNYfH AYTOIC 
and went up the steps thereof. Kal €Z€AQONTEC KATEBHCAN TOYC 


ܐ 9 6ܬ8 .2 


For other probable or possible cases of assimilation to the 
language of the Old Testament in the Bezan text of the Acts 
see Old Syriac Element, pp. 32 (Acts iii. 3), 60 (v. 38), IO! 
(xix. 29). 

The interweaving into the text of the New Testament of 
phrases taken from the Old Testament is seen to be most 
absolutely natural, when we realize the position which the 
Old Testament occupied in the Christian Church in the 
second century—the century when the ‘Syro-Latin’ (or 
‘Western ’) text of the New Testament was gradually taking 
shape. ‘The Old Testament was still the great storehouse 
from which the Christian teacher derived the sources of 
consolation and conviction®.’ At least in the earlier part of the 


and they went up unto it by 
seven steps! (v. 22). 


1 The Lxx. introduces the numeral (ἐν ἑπτὰ ἀναβαθμοῖς) in v. 6. So also the 
Codex Syro-Hexaplaris Ambrosianus (ed. Ceriani), which has in v. 6 ‘ And-he- 
entered that gate which-looketh towards the-east by-the-seven steps ܒܫܥܦܥܐ)‎ 
ܙܕܕܓܐ‎ 

3 Bp Westcott, Jtroduction to the Study of the Gospels, p. 169. The works of 
Justin Martyr are the best commentary on this statement. Compare also e.g. 
Ignatius, Magn. ix., Philad. v., viii., ix, Smyr. v.; Hegesippus (Eus., 27. £., iv. 22) 
ἐν ἑκάστῃ πόλει οὕτως ἔχει ws ὁ νόμος κηρύσσει Kal ol προφῆται καὶ ὁ κύριος. 


4--2 
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century it was the Books of the Old, rather than those of the 
New, Testament which were regarded as possessed of primary 
authority. With these the apostolic writings were gradually 
becoming coordinated. The harmonies even in small points, 
which the devout thought of the early Christians discovered 
between the Old and the New Scriptures, were thus invested 
with a peculiar importance. Coincidences in language were, 
as we know from early Christian literature, reverently and 
eagerly noted. 
Luke xvi. 31. 
OYAE AN TIC εκ νεκρῶν 
ANACTH KAI ATTEABH TIPOC AYTOYC 


TIICTEYCOYCIN. 


The true text is: οὐδ᾽ ἐάν τις ἐκ vex. ἀναστῇ πεισθήσονται. 

The interpolated words are clearly a context-supplement, 
and come from v. 30 πορευθῇ πρὸς αὐτούς. But the variation 
in the verb (ἀπέλθῃ, πορευθῇ) implies the intervention of a 
version. When we turn to the Sinaitic Syriac we read 
(vv. 30, 31), ‘Lf one from the-dead go (Aires) to-them, 
repenting (are they). He-said to-him If Moses and-the- 
prophets they-hear not, not-even if one from the-dead go 
(Avets), (will they be) delieving him’ Thus πορευθῇ (true 
text, v. 30)= ܢܐ ܙܠ‎ = ἀπέλθῃ (Ὁ, v. 31). 

The reading appears in various authorities in different 
forms: 225 245 πορευθῇ; 4 8111 ad tllos terit (-int il), bcq 
ad illos abterit (-ent Ὁ), e abterit a mortuts, dr surrexerit et terit 
ad eos; Iren. IV. 11. 3 (lat. int.) ܐ‎ mortuts resurgens ad tllos 
eat, credent et; Dial. contr. Marc.’ πορευθῇ. 


Luke xviii. 14. 
KATEBH. OYTOC AEAIKAIWMENOC , 


MAAAON TAP AIKEINON TON Φδριζδιον. 


The true text is: κατέβη οὗτος Sed. εἰς τὸν οἶκον αὐτοῦ 
παρ᾽ ἐκεῖνον. 


1 See Dict. Chr. Biog. (Adamantius), Prof. Robinson, δ λεοοαζία, p. χὶν δ, ᾿ς | 


ܠ 
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The Old Syriac (Sin. Cur.) and the Peshitta have: ‘ There- 
went-down this-man to-his-house (Cur., to-his-house this-man; 
Pesh., this-man justified to-his-house) justified rather than (lit. 
from) that-man (Pesh., that Pharisee).’ 

There are three points: (1) The omission of ‘to his house’ 
would be easy in Syriac, for it would be the omission of 
a single word. The fact that the word has a different 
position in the sentence in each of the three texts (Sin. Cur. 
Pesh.) is an indication how easily it would fall out altogether. 
As a matter of fact it has no place in Tatian as quoted 
by Ephrem—‘ This man went down justified more than 


(he)’ (Hill, p. 362). (2) Baethgen, Evangeltenfrag., p. 18, 
gives a long list of additions in the Old Syriac similar 
to ‘that Pkharisee’ here. (3) The Syriac rendering 


of the idiomatic παρά of comparison is the natural, indeed 
the necessary, one. It is retranslated in the Bezan Greek 
through the added μᾶλλον (= Ys). It is instructive to 
notice that a literal rendering of the Syriac = (from) has 
passed into some Latin texts—magis 26 illo, E; magis ille 
pharisaeus ad illo, gat; αὖ illo fariseo, Τ'. The sequel is 
curious. This αὖ z//o,a Syrism transplanted into the Latin, 
was unintelligible. Hence, though it was retained, it was put 
to a fresh use—aé zllo magis quam 1116 fariseus, Q ; descendit 
hic iustificatus in domum suam αὖ i/o, vg. Thus Bede 
ad loc. ‘iniustus ad templum uenit, iustificatus »ܐ‎ 062 
rediit.. Or perhaps ad zé/o (taken with iustificatus) was re- 
ferred to God (v. 13). 


Luke xix. 4. Kal TPOAABOON 


a €MTIPOCOEN ANEBH ETT! CYKOMWPEAN 
INA IAH AYTON OTI EKEINH HMEAAEN 


AIEpyecOal Kal EYENETO EN τω 


Alepyecdal AYTON EIAEN KAI , EITTEN AYTO 


ZAKYAIE CTIEYCON KATABHOI. 
The true text is: καὶ προδραμὼν eis τὸ ἔμπροσθεν ἀνέβη 


1 Similarly in Matt. xii. 6 the Bezan Latin (quia ® templo maior est hic) 
seems to preserve a Syriacised Old Latin reading. 


54 THE SYRO-LATIN TEXT OF THE GOSPELS. 


ἐπὶ σ. ἵνα...ἐκείνης.. καὶ ὡς ἦλθεν ἐπὶ τὸν τόπον, ἀναβλέψας 
[6] Ἰησοῦς... εἶπεν πρὸς αὐτόν Ζακχαῖε, σπεύσας κατάβηθι. 

The Curetonian is: ‘And-he-ran, anticipated - Him 
(ca.20%0), and-climbed-up into-a-fig-tree a-tasteless-one that- 
he-might-see-Him, because-so passing was Jesus; and-when 
He-passed (even) Jesus, He-saw-him (scmrerve), He-said, 
Hasten, come-down, Zacai’.. The points ‘in the passage 
are these: (1) προλαβών. If the reading stood alone, 
we should regard it as an ttactsm arising from προδραμών. 
But it will be noticed that the Curetonian, as so often, 
represents the προ- of the compound word προδραμών by the 
addition of the verb ‘he anticipated.’ It would seem then 
that the Bezan scribe, following the Syriac, retranslated this, the 
most emphatic word in the sentence’. (2) The Curetonian 
and the Bezan texts agree in substituting for ὡς ἦλθεν ἐπὶ 
τὸν τόπον the phrase (drawn from the context) ‘And when 
He passed,’ the Bezan text being a little fuller. (3) εἶδεν. 
The (4) word and the (4) mood must alike be noticed. 
(a) Syriac has no compound verbs. In representing the 
compound verbs of the Greek it esther has recourse to a 
periphrasis or contents itself with an inadequate rendering 
by a roughly equivalent (simple) verb. In the present case, 
as elsewhere (see eg. Matt. xi 5, Mc. x. 51 ἔ, Jn. ix. 18), 
it used the common verb ܚܪܐ‎ (to-see) to represent ἀναβλέψαι. 
Hence the Bezan translation εἶδεν. (ὁ) The Syriac regularly 
resolves the Greek aorist participle into an indicative followed 
by ‘and’ (see below, p. 115): hence the Bezan εἶδεν καὶ εἶπεν. 
(4) σπεῦσον κατάβηθι. Here again the Syriac is unable 
to represent exactly the participle σπεύσας (see below, p. 116). 
It therefore, as so often, uses two imperatives asyndeta. 
Hence the Bezan retranslation σπεῦσον κατάβηθι. 


1 The Sinaitic is only partially legible at this point. It has: ‘And-he-ran 
before-Him and-climbed-up into-a-fig-tree a-tasteless-one...because.... He was... 
He-said to-him Hasten, come-down, Zacai.’ 

3 So e praccessit. Below (ἐγένετο.. αὐτόν) there agree with D the following ܐ‎ 
157abceff?ilqrs. In the following clause a large number of MSS. (Gr. Lat.) 
have a conflate reading of some form, e.g. 157 εἶδεν αὐτόν" ἀναβλέψας δὲ κιτιλ. 


SELECT PASSAGES FROM ST LUKE. 55 


The significance of these coincidences between the Bezan 
and the Syriac texts lies in their combination. 
Luke xx. 34. 
ΟἹ YIOl TOY AIWNOC TOYTOY FENNONTAI 
KAI [TENNGOCIN [FAMOYCIN ΚΑΙ [TAMOYNTAI. 


The Old Syriac (Sin. Cur.) has: ‘The-sons of this age 
(are) bearing and-begetting ,(ܝܠܕܝܢ ܘܡܘܠܕܝܢ)‎ and(-are)- 
taking wives and-becoming (ܘܗܘܝܢ)‎ wives to-men. The 
word ,ܝܠܕܝܢ‎ which I have ventured to translate (ave) bearing, 
seems to be commonly emended into ܝܠܝܕܝܢ‎ and taken in the 
sense of (are) begotten’. But the discovery of the Sinaitic 
MS. furnishes what seems to be a conclusive reason against 
this interpretation; for it is almost impossible to suppose that 
the Sinaitic and the Curetonian should have independently 
preserved the same z¢aczsm ܘ ܝܠܕܝܢ)‎ petals). The interpre- 
tation which I propose introduces no new difficulty. For the 
awkwardness of the phrase ‘ The sons of this age are bearing’ 
is parallel to the awkwardness of the phrase ‘ The sons of this 
age...are becoming wives to men.’ On the other hand the in- 
terpolated clause thus becomes strictly parallel to the clause 
which follows it, both clauses speaking of the respective 
parts which men and women play in this world. Such we 
may, I think, say with certainty was the original meaning, 
and such the original form, of the gloss. There are two 
stages in its later history. (1) When it was transplanted 
into a Greek text, where it was followed by a clause with an 
active and a passive verb (γαμοῦσιν καὶ γαμίσκονται), it was 
natural to conform it to that clause and to render ܝܠܕܝܢ‎ as 
though it were ܝܠܝܕܝܢ‎ (begotten): hence the Bezan γεννώνται 
καὶ γεννῶσιν. The gloss is found in this form in some Latin 
MSS. viz. fP ig gat* E Q (generantur et generant), τ (nascuntur 


1 So e.g. Cureton and Baethgen (p. 82) adopting the Bezan Greek (γεννῶνται 
καὶ γεννῶσιν). So too Mrs Lewis in her translation of the Sinaitic Syriac. 

3 In E the interpolation stands after the clause: nudunt εἰ traduntur ad 
nuptias. Cyprian Aug. ce 83110 gat omit the clause they marry &c. altogether. 
The Bezan Latin is: pariuntur et pariunt, nubunt ܓܓ‎ nubuntur. 
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et generant). (2) The gloss was next further conformed 
to the following clause, in which the active verb comes first. 
In this form it is found in acel Cypr. Zest. iii. 32, de Hab. 
Uirg., 22 (generant et generantur), in Clem., Strom., iii. 12, 
Origen, Augustine. 
Luke xxii. 12. 
EKEINOC YMEIN AEIZEl ἀνάγδιον ΟἾΚΟΝ 
ECTPU)MENON. 


In place of οἶκον the true text has μέγα. The explanation 
of this strange substitution is, I believe, simple if we look for 
its origin in a Syriac text. The Syriac versions (Sin. Cur. 
Pesh.) have 


ܥܠܝܬܐ ܚܕܐ ܪܒܬܐ ܕܡܫܘܝܐ. 
-which(-is)-furnished large an(one) upper-room‏ 


In some Syriac text in place of ܪܒܬܐ‎ (large) the word 
ܕܒܝܬܐ‎ (of-a-house)—‘an upper-room of-a-house which(-is)- 
furnished ’—was written, or was read by a copyist. The 
confusion between 3% and % is too common to need illustration ; 
in the present passage the substitution of 3 for % would 
be especially obvious, as the following word begins with 3. 
The emendation, whether intentional or not, makes excellent 
sense. The ‘ Bezan scribe’ however, when he reproduced this 
Syriac reading, or perhaps his own misreading of the Syriac 
word (/arge), in Greek, instead of οἰκο wrote oikon, assimi- 
lating the termination to that of the previous word anaraton ?. 

The Bezan Latin scribe took the word ἀνάγαιον as an 
adjective meaning ‘upper’: hence his sup~ertorem domum 
(sup. locum, q). 


In Mark xiv. 15 D has: 


OIKON ECTPQ@OMENON‏ 10 ܬ̄ ]ܬ ܐܐܬ 
€ETOIMON.‏ ܐܬ |€)) 


The true text is ἀνώγαιον μέγα ἐστρωμένον ὅτοιμον. The 


1 For such an assimilation in the Bezan text comp. e.g. Matt. ¥ 12 ¥0¥6 
TTPOMPHTAC TOYC TTPO YMWN YTTAPXONTWN. 
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Bezan Latin is: stratum paratum grande. It would seem 
that the Bezan (Greek) scribe repeated in Mc. the reading 
which had been introduced into the parallel passage in Lc., 
later in the sentence adding μέγαν from the true text (μέγα). 
The word ‘large’ has the same position in ff*iq Or™ as it 
has in Ὁ. It is omitted in several cursives (see Tisch. ὦ» oc.), 
among these being 131 (see above, p. 18n.) and 346 (see 
above, p. 4 n.). 


Luke xxiii. 36 f. 


ENETIEZON AE AYTW KA! Οἱ CTPATIWTAI 
TIPOCEPYOMENO! OZOC TE TIPOCEEPON , 


α A€LONTEC* Xalpe_o BaciA€YC TWN IOYAAIOON 


TIEPITEBENTEC AYTW KAI AKANOINON 
Ee -- 50 - - -ο Ee ae ον τσ Re a ERD) 
ܐܘܐܬܛܘܗܘ‎ 
ܡ‎ we ens San] 


The true text is ἐνέπαιξαν... ὄξος προσφέροντες αὐτῷ καὶ 
λέγοντες Ei σὺ εἶ ὁ βασιλεὺς τῶν ᾿Ιουδαίων, σῶσον σεαυτόν. 

The Old Syriac (Sin. Cur.) has: ‘ And-mocking were-they 
at-Him also the-soldiers (Cur., at-Him were they; and-also 
the-soldiers) and-approaching (Cur., approaching) were-they 


to-Him (Sin. ܠܘܬܗ‎ , Cur. cal) and-saying Peace to-Thee ; if 
Thou art the-King of-the-Jews, save Thyself. And-they-set 
also (om. Cur.) on-His-head a-crown of-thorns.’ 

The Old Latin c has the same remarkable addition which 
is found in D and the Old Syriac: ‘aue rex iudaeorum, 
libera te; imposuerunt autem illi et spineam coronam. In 
a shorter form it stands at the beginning of the verse in a 
Milan MS. (=M) (see Bp J. Wordsworth ܐܐ‎ ρα): ‘et in- 
posuerunt in capud eius spineam coronam.’ 

There is nothing, so far as I know, in any of the different 
forms of the gloss to indicate in what language it first 
arose. But it is important to note that it is clearly due to 
assimilation. Three points in Lec. xxiii. 36 £, viz. (1) the 
mention of the soldiers ; (2) the mention of mockery ; (3) the 
phrase ‘king of the Jews,’ link this passage with Matt. xxvii. 
27 ff., John xix. 1 f., both which latter passages speak of the 
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soldiers placing on the Lord’s head the crown of thorns and 
of ‘their derisive salutation ‘Hail king of the Jews.’ The 
addition at this point (Lc. xxiii. 36) then is natural. 

We find a similar addition in one form of the Gesta Pilatt 
(Tischendorf, Evangelia Apoc., p. 231): ὅτε ἀπῆλθαν ἐπὶ τὸν 
τόπον, ἐξέδυσαν αὐτὸν τὰ ἱμάτια αὐτοῦ καὶ περιέζωσαν αὐτὸν 
λέντιον, καὶ στέφανον ἐξ ἀκανθῶν περιέθηκαν αὐτῷ περὶ τὴν 
κεφάλην. καὶ ἐσταύρωσαν αὐτόν. Here, it will be observed, 
the addition is inserted at an earlier stage of the history. 
If then its insertion where it occurs in the Old Syriac Dc M 
was natural, it seems likely that the interpolation was originally 
made in the Syro-Latin text, and was thence taken by the 
author of the Gesta Pilati and placed in a different setting ἢ 


Luke xxiii. 40 ff. amoxpideic δε 0 ετερος 
ETTETEIMA AYTW AECWN OT! OY MOBH cy 


TON ΘΝ OTI EN TW δυύτω KPIMATI εἰ 
Kal HMEIC ECMEN Kal HMEIC MEN 
AIKAIMC AZIA FAP GN ETTPAZAMEN 
ATIOAAMBANOMEN OYTOC AE OYAEN 
TIONHPON ETTPAZEN KAI CTPAdeEic 


TIPOC TON KN €(€" AYT@ , MNHCOHTI MOY 
Hee Oe 


εν TH ἩΜμερὰ THC ελεγοεῶς COY 
ATTOKPIOEIC_AE_O IHC EITIEN OYTO τῶ ETTAHCONT! 


Bapcel α (ἭΜΕΡΟΝ MET EMOY ECH 
EN TO TIAPAAEICO. 


The true text has: ἀποκριθεὶς δὲ ὁ ὅτερος ἐπιτιμῶν αὐτῷ 
ἔφη Οὐδὲ φοβῇ σὺ τὸν θεόν, ὅτε ἐν τῷ αὐτῷ κρίματι εἷ; καὶ 
ς ܝ 4 ܕܗ‎ @ 3 , 3 , 
ἡμεῖς μὲν δικαίως, ἄξια yap ὧν ἐπράξαμεν ἀπολαμβάνομεν" 
οὗτος δὲ οὐδὲν ἄτοπον ἔπραξεν. καὶ ἔλεγεν Ἰησοῦ, μνήσθητί 
μου ὅταν ἔλθῃς εἰς τὴν βασιλείαν (υ. .7. ἐν τῇ β.) σον. καὶ εἶπεν 
αὐτῷ ᾿Αμήν σοι λέγω, σήμερον μετ᾽ ἐμοῦ ἔσῃ ἐν τῷ παραδείσῳ. 


The Old Syriac (Sin. Cur.) is as follows (uv. 39 ff.): ‘One of 


1 Yet the context in the Gesta Pilati has a point of contact with Matt. xxvii. 
a8 (καὶ ἐκδύσαντες αὐτὸν χλαμύδα κοκκίνην περιέθηκαν αὐτῷ). 
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those however doers-of evil-things (or evil) who-crucified were 
(with-Him, Cur.) blaspheming was at-Him, and-he-said to-Him 
(om. Cur.): Art not Thou the-Christ ? save Thyself and-also 
us (and-us also us, Cur.). And-there-rebuked him his-fellow 
the-(that, Cur.) other, and-he-said to-him: Not-even of God 
afraid-art-thou (afraid thou, Cur.), because-lo also we in-it we 
in-the-judgment [i.e. we also are in the same judgment]? And- 
lo we as deserving are-we (Sin. wom, Cur. (ܗܘܝܢ ܗܘܢ‎ , 
and-as we-did we-are-requited. But this-man not-even any- 
thing that-hateful (is) (is) done by-Him. And-he-said to-Jesus: 
My-Lord remember-me when Thou-comest (coming (art) 
Thou, Cur.) in-Thy-kingdom. There-said to-him Jesus: Verily 
I-say to-thee that-to-day with-me thou-shalt-be in-Paradise (I 
say to-thee to-day that-with-me thou-shalt-be in-the-garden-of 
Eden, Cur.).’ 

The chief points in the passage are as follows: (1) καὶ 
ἡμεῖς ἐσμεν. When we turn to the Old Syriac we see that 
the words ‘because lo also we (are) in the same judgment 
ܐܦ ܚܝܢܢ ܒܗ ܚܢܢ ܒܕܝܢܝܐ)‎ τς) are due to assimilation 
_ to the context as given in the Syriac, where in the previous 
verse (σῶσον σεαυτὸν καὶ ἡμᾶς) the Sinaitic has: ‘Save Thy- 


self and also us ,(ܘܐܦ ܠܢ(‎ the Curetonian the more em- 


phatic words ‘Save Thyself and ws also us ܘܐܚܢ ܐܦ ܠܢ(‎ 
Thus in the Old Syriac the ‘and also us’ (Sin.), ‘and us also 
us’ (Cur.) of the one robber suggests the ‘lo, also we’ of the 
other. The Bezan scribe copied the εἶ of the true text and 
thus confused his assimilation to the Syriac. It should be 
added that the simple ἐσμεν in place of ef is found in C* me 
theb aeth, Gesta Pilati x, (Cod. A), Chrys. vii. 287 A, xi. 249 17, 
760 C. (2) οὐδὲν πονηρὸν ἔπραξεν. Chrysostom (ii. 480) 
has οὐδὲν πονηρὸν ἐποίησεν. One MS., viz. C (Tisch. p. 1xxi), 
of the Gesta Pilati and Cyril, Cat, xiii. 3 have οὐδὲν κακὸν 
ἐποίησεν. Another form of the Gesta (Tisch. p. 286) has 
οὗτος δὲ πάντως οὐδὲν κακὸν ἔπραξε. Compare the Gospel 


.1 If we considered this reading by itself, it might be plausibly suggested that it 
arose from the following words καὶ ἡμεῖς μέν having been dittographed. 
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of Peter iv. ἡμεῖς διὰ τὰ κακὰ ἃ ἐποιήσαμεν οὕτω πεπόνθαμεν. 
It is easy to see how the word ܒܝܫܬܐ‎ (evil), which might 
be translated by κακόν or πονηρόν, would naturally arise as 
a reading or a gloss in Syriac. ἔπραξεν is rendered by 
ܥܒܝܕ ܠܗ‎ (done by-Him). This-at once recalls the 
phrase used to render κακοῦργοι (Vv. 39), viz. ܒܝܫܬܐ‎ “5135. 
(doers-of evil-things, ov evil). If the word ‘evil’ were intro- 
duced into the speech of the penitent robber, this point would 
be added to his words—‘ We have been doers of evil things: 
not any thing evil has been done by Him. He is not to be 
ranked among us malefactors, us doers of evil things.’ We 
may compare the interpolation found in the Sinaitic Syriac at 
Matt. xxvii. 16: ‘A prisoner...whose name was Jesus Bar Abba. 
He had been thrown into prison because of the evil things 
which he had done ) ܒܝܫ̈ܬܐ ܕܥܒܕ ܗܘܐ‎ and because he was 
a murderer’; so in Le. xxiii. 19 ‘because of evel things and 
murder. Thus in Syriac evel (Lc. xxiii. 41) would be due to 
context-assimilation. (3) καὶ στραφεὶς πρὸς τὸν κύριον εἶπεν. 
This reading is, so far as I know, found only in two other 
authorities. One form of the Gesta Pilati (Tisch. p. 286) 
has καὶ στραφεὶς πρὸς τὸν Ἰησοῦν λέγει αὐτῷ Κύριε, ὅταν 
βασιλεύσῃς, μή μου ἐπιλάθου. ὁ δὲ εἶπεν αὐτῷ Σήμερον λέγω 
cot ἀλήθειαν ἵνα σε ἔχω εἰς τὸν παράδεισον μετ᾽ ἐμοῦ. Again, 
in the Armenian translation of the Acts of St Polyeuctes 
(Conybeare, p. 138) we read as follows: ‘ Bethink thee of the 
thief who was crucified on the right side; what did he say to 
the thief who was crucified on the left, and who reviled the 
Lord? “We suffer justly for what we have done, but our 
Saviour’ was guiltless and sinless of the cross,” and as he said 
this he turned and satd “Remember me, Lord, in Thy 
kingdom’.”...He said “This day art thou with me in Paradise.” 


1 For this οὕτω πεπόνθαμεν compare Gesta Pilati (Tisch. p. 286) ἡμεῖς ἄξια 
ὧν ἐπράξαμεν ἐπάθομεν, and the Old Latin b: ‘et nos quidem iuste haec patimur’ ; 
see also the Armenian Acts of Polyeuctes quoted below. 

2 Comp. the Gospel of Peter οὗτος δὲ σωτὴρ γενόμενος τῶν ἀνθρώπων τί ἠδίκησεν 
ὑμᾶς; 

# This seems to have been Tatian’s reading—‘ Lord, remember me in Thy 
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The addition seems due to the vivid fancy which would fain 
picture all the details of a scene, which appealed profoundly 


‘to Christian feeling. (4) μνήσθητί μου ἐν τῇ ἡμέρᾳ τῆς 


ἐλεύσεως σου. It should be noticed (see below, p. 94 £( 
that the Bezan scribe has the word ἔλευσις in Le. xxi. 7 in 
a phrase which seems to come from Matt. xxiv. 3 through 
the medium of the Syriac. The reading before us, whether 
it arose in Greek or in Syriac, seems due to context- 
assimilation. The robber is made to ask our Lord to 
remember him ‘iz the day of Hts coming. The answer is 
‘ To-day shalt thou be with me’ —s_ (5) αὐτῷ τῷ ἐπιπλήσσοντι. 
The addition seems to be a context-supplement and to be 
derived from the ἐπιτιμῶν of v. 40. But the variation of the 
word, as indeed the phraseology (αὐτῷ τῷ ἐπιπλ.), implies 
the medium of a version?» I would suggest therefore that 
the Bezan scribe is here following a Syriac reading or a 
Syriac gloss: 


ܐܡܪ ܠܗ ܝܫܘܥ ami‏ ܕܟܐܐ ܗܘܐ 


was who-rebuking to-him Jesus to-him_ there-said 


kingdom’ (Hill, p. 375). So Gesta Pslati (Tisch. p. 233), μνήσθητί pov, Κύριε, ἐν 
τῇ βασιλείᾳ cov. 9 

1 This is the connexion of fo-day in Aphraat (p. Qo), as in the Sinaitic 
Syriac, ‘Verily I say unto-thee that-to-day with-me &c.’ In another place (p. 
Wa) Aph. omits ¢o-day—‘ And to one of them that were crucified with Him, 
who believed in Him, He swore that “ with-Me shalt-thou-be in the garden of 
Eden.” ° The omission is probably due to the fact that 0-day is not required in 
connexion with the purpose of the quotation. The Curetonian on the other hand 
has a different connexion: ‘Verily I say to-thee to-day that-with-me &c.’ This 
reading seems implied in Ephrem’s Commentary on Tatian (Hill, p. 375). 
Compare also Gesta Pilati (Tisch. p. 286), quoted above. This arrangement of the 
words was perhaps due to an early misunderstanding of the word ‘ Paradise’ (or 
‘Garden of Eden’), as though it meant the final state of glory, whereas the Lord 
‘descended into Hades.’ In later times we know that such a misunderstanding did 
suggest this connexion of the words (see Archbp Trench, Studies in the Gospels, 
p- 306f.). Other difficulties were felt as to the words in early times; see the 
passages from Origen and Chrysostom quoted by Tischendorf ἐπ oc. Marcion 
according to Epiphanius omitted (apparently) the whole verse (see Dr Hort, Notes 
on Select Readings, p. 68 f.). 

3 The supposition that this version was Latin is excluded by the fact that the 
Bezan Latin has a/ius increpabat eum (v. 40), gut obiurgabat εἴ (v. 43). 
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The word era is used in v. 40. The word ἐπιπλήσσειν 
is a word which the Bezan scribe uses in another passage, 
where the phraseology makes it probable that he is re- 
translating. In Matt. xii. 16 (καὶ ἐπετίμησεν αὐτοῖς) D reads 
TIANTAC δε OYC εθεράπεγοεν ἐπέπληξεν ayToic. The Curetonian 
(Sin. wanting) and the Peshitta here render ἐπετίμησεν by 
.ܟܐܐ‎ (6) θάρσει. The addition is obviously due to 
assimilation to other words of absolution and promise; see 
Matt. ix. 2,22". No other authority for this reading is given 
by Tischendorf. It is found however in Cyril, Cat., xiii. 31 διὸ 
καὶ δικαίως ἤκουσε Θάρσει᾽ οὐχ ὅτι τὰ πράγματά σου τοῦ 
θαρσεῖν ἄξια, ἀλλ᾽ ὅτι βασιλεὺς πάρεστι χαριζόμενος.... οὐ 
λέγω σοι Σήμερον ἀπέρχῃ" ἀλλὰ Σήμερον μετ᾽ ἐμοῦ ἔσῃ. θάρ- 
σησον᾽ οὐ ἐκβληθήσῃ. Touttée in his note refers to the epistola 
de uera circumctstone printed in the Appendix to Jerome’s 
works (v. p. 164): ‘ Forti animo esto: Amen dico tibi, hodie 
mecum &c.’ He adds ‘Idem quoque uerbum ab aliis auc- 
toribus citatum legi.’ The only other reference however 
which he gives is to Codex Bezae. 

To sum up: the examination of the readings in this 
passage seems to shew (i) that pious fancy was especially 
dctive in regard to the story of the penitent robber, and was 
not without effect on the Biblical text; (ii) that the principle 
of assimilation accounts for some of the Bezan readings; 
(iii) that there are signs that Syriac influence had at least 
some share in the genesis of the Bezan text at this point. 


Luke xxiii. 53. kal E@HKEN AYTON EN MNHMEIW 
AEAATOMHMEND) OY OYK HN OYTIO 


OYAEIC KEIMENOC KA! BENTOC AYTOY eETTEBHKE 
eri 





TW MNHMEI@ AEIBON ON MOLIC EIKOC! 
ܗܫܕܐ‎ 
EKYAION. 


1 For a somewhat similar assimilation of words spoken by our Lord on the 
cross to words spoken during His ministry, compare Tatian’s version of our Lord’s 
commendation of the Virgin to St John (Eph.; Hill, p. 375): ‘ Zhou young man, 
behold, thy mother.’ See Lec. vii. 14 f. ‘And He said, Young man, I say unto 
thee, Arise...And He gave him to his mother.’ 
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. The true text is καὶ ἔθηκεν αὐτὸν ἐν μνήματι λαξευτῷ οὗ 
οὐκ ἦν οὐδεὶς οὔπω κείμενος. 

In regard to this remarkable passage there are two 
questions for discussion. They are these: (1) To what 
source or sources can we trace this strange gloss? (2) Are 
there in the passage and in the immediate context any signs 
of retranslation? These two questions, it should be added, 
are quite distinct. 

(1) Whence did this perplexing gloss come? (a) First 
of all it is plain that the account of St Luke is supplemented 
by the addition of words from the parallel passage in 
St Matthew (xxvii. 60)—xat ἔθηκεν αὐτὸ [τὸ σῶμα) ¢ τῷ 
καινῷ αὐτοῦ μνημείῳ $ ἐλατόμησεν ἐν TH πέτρᾳ, Kal προσκυλίσας 
λίθον μέγαν τῇ θύρᾳ τοῦ μνημείου ἀπῆλθεν. Compare Mc. 
xv. 46 καὶ προσεκύλισεν λίθον ἐπὶ τὴν θύραν τοῦ μνημείου. 
Certain MSS., viz. U, the Ferrar-group and, according to 
Tischendorf, fifteen others, together with the Memphitic 
Version and two MSS. of the Aethiopic, insert words clearly 
derived from Matt. (cf. Mc.)\—xai προσεκύλισεν λίθον μέγαν 
ἐπὶ τὴν θύραν τοῦ μνημείου. If Ciasca’s Arabic truly re- 
presents Tatian, his history of the burial was as follows (Hill, 
p. 251 f.): Jn. xix. 38-42 (... There then, because the sabbath 
had entered in, and because the tomb was nigh at hand, they 
left Jesus); Matt. xxvii. 60b (and they volled a great stone 
and thrust it to the door of the tomb, and departed) ; 
Mc. xv. 47a (And Mary Magdalene and Mary named after 
Joses came after them unto the tomb); Matt. xxvii. 61b 
(and sat down over against the tomb); Le. xxiii. 55 Ὁ (and 
saw how they brought in and placed the body there). It 
appears then that in the Diatessaron, just before the mention 
of the women, the phrase about the stone derived from Matt. 
(cf. Mc.) had a place. Thus the interpolation is one of the 
many instances in which, as it appears, a Tatianic reading 
influenced the Bezan text. © (4) But in the Bezan text the 
μέγαν of Matt. gives place to the description—dv μόγις εἴκοσι 
ἐκύλιον. The phrase is, I believe, derived from Joseph., de 
Bello Fud., vi. 5. 3 (ed. Niese, vol. vi. p. 5.51), or, it may be, from 
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a traditional account of what Josephus there records. The 
passage is part of the description of the portents which, as 
Josephus tells us, took place shortly before the destruction of 
the Holy City. It runs as follows: ‘During the same feast 
[i.e. ‘the feast of unleavened bread ’]...the eastern gate of the 
inner sanctuary (rod ἐνδοτέρω ναοῦ), which was of brass and 
very solid (στιβαρωτάτη), which in the evening was with 
aifficulty shut by twenty men (κλειομένη δὲ περὶ δείλην μόλις 
ὑπ᾽ ἀνθρώπων εἴκοσι), and which was supported by iron-bound 
bars and had posts reaching far down, let into the floor of 
solid stone, was seen about the sixth hour of the night Ὁ 
have been opened of tts own accord (αὐτομάτως ἠνουγμένη). 
The guards of the Temple ran and told the officer (τῷ 
στρατηγῷ); and he went up and was with difficulty able to 
shut it (μόλις αὐτὴν ἴσχυσε κλεῖσαι). This also seemed to 
the ignorant a portent of most happy meaning; for they 
fancied that God had opened to them the door of His bles- 
sings. But the learned were of opinion that the security of the 
sanctuary was of “its own accord” being broken up, and that 
—a free gift to the foe—the gate was being opened, and among 
themselves they explained the sign as indicative of desolation.’ 

That this story made a deep impression and was widely 
known appears from the fact that it is referred to by the 
Roman historian (Tac., 77697, ν. 13): ‘Euenerant prodigia.... 
Uisae per caelum concurrere acies, rutilantia arma, et subito 
nubium igne collucere templum. Fzpassae repente delubri 
fores, et audita maior humana uox, excedere deos.’ Thus 
there is nothing violent in the supposition that this story was 
well known in the birthplace of the Bezan text, especially if, as 
I believe, there are strong reasons for thinking that that birth- 
place was the Syrian Antioch. Moreover, the desolation 
of the Holy City after the revolt in Hadrian’s reign would 
revive the memory of, and give special point to, the stories 
current as to the siege of Jerusalem under Vespasian. It 
would appear that at this time, that is, in the second quarter 
of the second century, the ‘Syro-Latin’ text of the Gospels 
was taking shape. 
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But what are the links which connect the story of the 
Temple gate in Josephus with the description of the tomb in 
St Luke? What would carry the mind of a reader, or 
transcriber, of St Luke’s words, to the portent in the Temple 
on the eve of the destruction of Jerusalem? The points 
of connexion are these: (1) In both cases the size and weight 
of the barrier are emphasised (comp. Mc. xvi. 3f.). In both 
cases it is miraculously removed without human intervention’. 
(2) The gate in Josephus closed the way into the sanctuary 
(ναός). The stone in the Gospel lay at the mouth of the 
tomb where there lay ‘the sanctuary of His body’ (ὁ ναὸς 
τοῦ σώματος αὐτοῦ, Jn.ii.21). (3) The miraculous opening of 
the Temple gate was an omen of the destruction of Jerusalem. 
The murder of our Lord ensured the doom of Israel. Besides 
these, other minor coincidences may be noted: (a) Both 
events took place at the time of the Passover. (δ) The gate 
was shut at evening. The stone was placed at the door of 
the sepulchre at evening. (c) The floor was of solid stone. 
The tomb was hewn out of the rock. (4) When the gate 
was miraculously opened, the temple guards (οἱ τοῦ ἱεροῦ 
φύλακες) ran and told the officer (τῷ στρατηγῷ). When the 
soldiers at the tomb saw the wonders of the Easter morning, 
some of them went into the city and told the chief priests 
what had happened. 

The coincidences then are striking. Such coincidences 
might well appeal to the imagination of second century 
Christians, and their sense of them find expression in the 
substitution of the description of the Temple gate for the 
Evangelist’s simple epithet μέγαν. 

The gloss is found in (a) the Old Latin c: ‘et cum 
positus esset in monumento, posuerunt lapidem quem uix 
. uiginti uoluebant.’ The Bezan Latin is: ‘et posito eo in- 
posuit in monumento lapidem quem uix uiginti mouebant.’ 
(8) the Thebaic Version : ‘When he placed Him however, he 


± With the αὐτομάτως ἠνοιγμένη of Josephus compare the phrase in the 
Gospel of Peter (ix.): ἀφ᾽ ἑαντοῦ κυλισθεὶς ἐπεχώρησε παρὰ μέρος. 


¢ 5 
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placed a stone in the mouth of the tomb, which twenty men 
would be able to roll.’ It would seem that the two Latin 
texts (cd) understood θέντος as though it were τεθέντος and, 
though in different ways, gave a passive verb (cum positus 
esset, posito eo). The difference of phraseology implies trans- 
lation from a common original. Thus all the phenomena 
point to the Greek as prior to the Latin. 

But if the Bezan Greek is prior to the Latin, is the Bezan 
Greek itself the original form of the gloss? There is of 
course no ὦ priori objection to this view. A careful exami- 
nation of the language of the most famous of the Bezan 
glosses—the man working on the Sabbath (Lc. vi. 4 f.}—does 
not reveal any indication of retranslation. The case might 
be the same here. It is simply a matter of evidence. We 
must examine (i) the immediate context, (ii) the gloss itself, 
and see whether the language shews signs of retranslation. 

(i) The context: (4) εν MNHMEIO) AEAATOMHMENDD (Ὁ. 53 ; 
true text ἐν μνήματι λαξευτῷ). The Syriac (Cur. Pesh.; Sin. 
wanting) naturally renders λαξευτῷ by the passive participle, 
of which the Bezan λελατομηνένῳ is an exact representation. 
This coincidence however cannot be pressed into an argument, 
since in Mc. xv. 46 we have ἐν μνήματι ὃ ἦν λελατομημένον. 
(δὴ) In v. 55 we have the form ἀγδλιλόιδο ; see below, p. 102. 
(c) KATHKOAOYOHCAN δε ayo’ PYNAIKEC...KAI EBEACANTO (2. 55; 
true text κατακολουθήσασαι... ἐθεάσαντο). The Bezan Greek 
reproduces the Syriac rendering of the Greek participle: 
‘Those women who-went with-Him from Galilee went to the 
sepulchre in-their-footsteps and-saw...’ (Sin. Cur.); comp. p. 115. 

(ii) The gloss itself: (4) The words καὶ θέντος αὐτοῦ 
ἐπέθηκεν read to me like a somewhat halting piece of trans- 
lation. This however is a matter of impression. (δ) In the 
Greek Gospels the only word used to describe the placing the 
stone at the sepulchre is προσκυλίσαι (Matt. xxvii. 60, Mc. xv. 
46). The Old Syriac (Sin.; Cur. wanting) however has in 


1 The δύο (also found in 29 a Ὁ e ff? qr Q) is probably due to the mention of the 
two Maries (see the Arabic Tatian quoted above, p. 63). 
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Matt. xxvii. 60 ‘ And-he-placed (lit. he-cast, azateva) a great 
stone a¢ (lit. upon, As.) the-door of the sepulchre’; in 
Mc. xv. 46 ‘He-rolled a-stone, he-placed (59 τ) (it) at 
(As) the-door of the sepulchre. The Syriac words ‘he- 
placed...upon (at)’ would precisely suggest the Bezan 
ἐπέθηκεν. (c) The word ἐκύλιον is to be noticed on two 
grounds, (i) On the one hand we have here the simple verb. 
In the Greek Gospels the compound forms of this verb 
(προσκυλ., ἀποκυλ., ἀνακυλ.) alone are used. The Syriac of 
course has only an uncompounded verb (Ans). (ii) On the 
other hand the imperfect tense is to be remarked. The 
sense required is ‘could roll’ rather than ‘were rolling.’ 
Now this ‘could roll’ would be concisely expressed by the 
Syriac imperfect (see Noldeke, Syr. Gram., § 266). It seems 
as if this idiomatic Syriac imperfect were literally translated 
by the Greek imperfect. 

Further, the story of the miraculously opened gaze of the 
temple, as told by Josephus, would to a reader of the Syriac 
Gospels very naturally connect itself with the history of our 
Lord’s Passion. The phrase τὸ καταπέτασμα τοῦ ναοῦ 
ἐσχίσθη becomes in the Old Syriac ‘there was rent the front 
of the gate (ܬܪ̈ܥܐ)‎ of the sanctuary (Matt. Sin.), of the 
temple (Mc., Sin.; Le., Sin. Cur.) Josephus tells us that 
the supernatural opening of the gate was regarded as pro- 
phetic of the destruction of the temple. Ephrem gives a 
similar explanation of the rending ‘of the veil’—‘in scisso 
uelo imaginem templi diruendi proposuit, quia Spiritus eius 
ex eo exierat’ (Moesinger, p. 256). 

When these indications of Syriac influence in the gloss 
itself and in the context, in which it is embedded, are con- 
sidered together, there seems to be good, though not perhaps 
conclusive, reason for thinking that it came into the Bezan 
text from a Syriac source. 

One question remains. Can the gloss, assuming that it 
is derived from the story as to the Temple gate, have been 
originally Syriac? If the gloss is derived from oral tradition, 


5—2 
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there is no difficulty in giving an affirmative answer to this 
question. But if the source of the gloss is literary, not 
traditional, i.e. if it is derived from the narrative of Josephus, 
is the supposition that it first found its way into a Syrzac text 
of St Luke excluded? The story occurs in Josephus’ treatise 
The Fewish War. It appears from the Preface to that 
treatise (comp. Contra Ap. i. 9) that Josephus first wrote 
the history in his native Aramaic and circulated it in the East, 
and then translated it into Greek for use in the Roman 
Empire’. Thus there is nothing at all improbable in the 
supposition that Syriac-speaking Christians knew the de Bello 
Fudaico of Josephus in its original Aramaic form. 

Briefly to sum up: I have given reasons for thinking that 
̇ we have in this Bezan gloss, found also in one Latin MS., and 
in one Egyptian version, a reference to a story connected 


with the destruction of the Holy City. The Bezan gloss — 


itself has probably come from an Old Syriac text. If so, 
it must remain uncertain whether the gloss was original in 
this Syriac form, or whether it came into the Syriac from a 
Greek text; but there is nothing improbable in the former of 
these two suppositions. 


Luke xxiv. 32 f. Ol A€ ΕἸΠῸΝ προς EayTOYC 
OYX! H Κὰρδιδ HN HM@N KEKOAYMMENH 
ὡς EAAAE] HMEIN ἘΝ TH ao  — 
WC HNYTEN HMEIN TAC FPAPACc 
KAl ANACTANTEC AYTIOYMENO! AYTH TH ® 
YTIECTPEAN. 
The true text is καὶ εἶπαν πρὸς ἀλλήλους Οὐχὶ ἡ K. ἡμῶν 
καιομένη ἦν ὡς.. ὁδῷ, ὡς διήνοιγεν K.T.A. 
The points to be considered are these: (1) κεκαλυμμένη. 
The Syriac rendering of the true text (καιομένη) is Name, 


which is the reading of the Peshitta. But this Syriac word 
suggested either to the original Syriac translator or to an 


1 “EAAGS: γλώσσῃ μεταβαλὼν ἃ rots ἄνω βαρβάροις τῇ πατρίῳ συντάξας ἀνέπεμψα 
πρότερον. 
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early copyist an obvious and attractive emendation which 
would assimilate this verse to v. 25 ܠܒܐ‎ «tame (= βραδεῖς 
τῇ καρδίᾳ). Hence both in the Sinaitic and in the Curetonian 
we have ‘Our-heart Heavy (tams) was.’ This obviously Syriac 
reading appears in the Old Latin 1 (optusum'), the Thebaic 
and the Armenian. This emendation in the Old Syriac text 
seems to lie at the root of the other variations. It changed 
the whole tone of the sentence: the predicate became one 
expressive of disparagement. The remaining readings are 
three in number. (a) The Old Latin e has erterminatum. 
The word exteyminare is very common in Old Latin Biblical 
texts and in early Latin Christian literature in the sense of 20 
destroy: see the instances quoted by Ronsch (/tala τ. Vulgata, 
p. 365 £, comp. pp. 56, 74), and note especially the rendering 
of Ps. xxii. 17, twice given by Tertullian (Adv. Fud. x. xiii.): 
‘ Exterminauerunt (= ὥρυξαν) manus meas et pedes.’ I believe 
that this erterminatum of € arose from a very obvious z¢acism 
̇ in some Syriac text which here lies behind €, or possibly from 
a misreading of the Syriac word on the part of a bilingual 
scribe. The common Old Syriac reading was, as we see in 
the Sinaitic and the Curetonian, tame (heavy). This word by 
mistake was written or read as ܩܝܠ‎ (= hewn out, Matt. xxvii. 
60, Mc. xv. 46, Le. xxiii. 53), and this perplexing z¢acism is 
somewhat skilfully represented by the exterminatum of e. 
(6) The Old Latin c has ercecatum. It would be very 
natural, when once the adjective in the sentence under 
discussion got a disparaging tone, to compare with this 
passage, dealing with the Christian interpretation of the Old 
Testament by Jews, the words of St Paul in which he treats 
of precisely the same subject (2 Cor. iii. 13 ff.) ‘The children 
of Israel...their minds weve hardened (ἐπωρώθη τὰ νοήματα 
αὐτῶν): for until this very day at the reading of the old 
covenant the same veil remaineth unlifted.... Unto this day, 
whensoever Moses is read, a veil eth upon their heart! Now 


1 This optusum may however come from 2 Cor. iii. 14 (optuse sunt sensus 
eorum): see below. 
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in the Peshitta the phrase ἐπωρώθη τὰ ν. αὐτῶν is rendered 
‘But they-were-dlinded )ܐܬܥܘ ܪܽܘ)‎ in-their-minds.” Hence 
it appears likely that the Old Latin ¢ excecatum is derived 
from 2 Cor. iii. 14 through the medium of a Syriac text. 
(c) Lastly there is the Bezan reading (κεκαλυμμένη). It also 
comes from 2 Cor. iii. 13 ff, like the reading ofc. But in itself 


1 ¢Probably from 2 Cor. iii. 14f.’. (Dr Hort, Notes on Select Readings, 
p- 72). With these readings derived from 2 Cor. iii. compare the Bezan text of 
Acts xv. 29 ad WN AIATHPOYNTEC EAayYTOYC EY TIPAZATE PEPOMENO! EN 


TW :]ܬ‎ TINI eppwc@e. Irenaeus (iii. 17, ed. Harvey) has: ‘a quibus 
custodientes uos ipsos, bene agetis, ambulantes tn Sptritu Sancto.’ Tert., de 
Pudic. xii, gives the gloss in the form ‘ uectante “μος Spiritu Sancto.’ On this 
interpolation I wrote (Old Syriac Element, p. 95) thus: ‘I believe that the desire 
to make the Apostolic decree more spiritual led to the introduction into the Old 
Syriac text [which here lies behind the Bezan text] of a phrase from a Pauline 
Epistle, which deals with the Judaistic controversy. See Gal. v. 18.2 Mr Rendel 
Harris (Four Lectures on the Western Text, p. 78 ff.) makes two criticisms on this 
position. (i) He does not allow that in the Bezan text an attempt is made 
to spiritualize the decree. In answer to this criticism I can only appeal to the 
decree as a whole in the Bezan text, and to the amplification in that text of the 
reference to the decree in xvi. 4 (true text παρεδίδοσαν αὐτοῖς φυλάσσειν τὰ δόγματα 
τὰ κεκριμένα ὑπὸ τῶν ἀποστ. Kal πρεσβ.): EKHPYCCON Kal TTAPEAIAOCAN AYTOIC 


META _TTACHC TTAPPHCIAC TON ΚΝ IHN XPN AMA TTAPAAIAONTEC Kal TAC 
ENTOAAC ATTOCTOAWN Kal πρεοβυτερων. The ‘tendency’ here cannot be 
mistaken. On τὰς ἐντολάς (which exactly represents the Syriac equivalent in 
the N. T. of τὰ δόγματα) see Old Syriac Element, p. 95 n. (ii) Mr Harris gives 
his own theory thus (p. 77): ‘‘The gloss does not belong where Mr Chase 
imagines and where I first thought it to belong, but is a part of the following 
sentence, describing the Apostolic Mission to Antioch. The current text of this 
passage is 
ol μὲν οὖν ἀπολυθέντες κατῆλθον els ᾿Αντιόχειαν, , 
with which we must compare the parallel passage (xiii. 4), 


οἱ [sic: lege αὐτοὶ] μὲν οὖν ἐκπεμφθέντες ὑπὸ τοῦ ἁγίου πνεύματος κατῆλθον 
εἰς Σελευκείαν. 
Accordingly, the sentence in Acts xv. 30 should run, ‘So they were led by the 
Holy Spirit, and came down to Antioch.’” I note in passing that the real 
difficulty of Mr Harris’ theory lurks under the English phrase ‘they were led.’ 
Later on (p. 79) Mr Harris notices that ‘the two passages are in harmony, as far 
as the principal verb is concerned, in the Peshito.” Thus, ‘ And-they when they- 


were-sent-forth (ܐܫܬܠܚܘ)‎ by (ܡܢ)‎ the-Spirit of-Holiness’ (xiii. 4); ‘They 


however who-were-sent-forth’ (xv. 30). ‘‘ The same approximation of the account,” 


ὴ - 0 7 ܫܕܐ‎ Ee ee ܫܗ‎ ΓΝ δ amen ܕܗ‎ » 
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it offers no indication whether or no it is a reading originally 
Greek. (2) λυπούμενοι (so c e theb.). This gloss is so 
meaningless that it must have arisen from some transcriptional 
accident. Can any clue to its genesis be found? In this 
verse the καὶ ἀνάσταντες becomes in the Syriac Versions (Sin. 
Cur. Pesh.) Asana (and-they-rose-up). In uv. 17 the true 
text has καὶ ἐστάθησαν σκυθρωποί. The Syriac Versions 
(Sin. Cur. Pesh.) have the common reading καί ἐστε σκυθρω- 


moi—‘ while (Pesh. and-) sad ܠ ܡܝܪܝܢ)‎ (are)ye. If however 
we put the reading of the true Greek text into Syriac, it is 


ܩܡ (and-they-stood-still while sad); for‏ ܘܩܡܘ ܟܕ ܟܡܝܪ̈ܝܢ 
means ‘to stand still’ as well as ‘to rise up’ (see e.g. Le. vii.‏ 


he continues, ‘‘appears in Cod. Bezae [i.e. the Bezan Latin] which reads in 
xiii. 4 ipst wero dismissi ab spo sancto, and in xv. 30 tli quidem dismissi.” 
Whatever may be thought in general of Mr Harris’ new theory of foundling 
glosses, it is clear that in the present case (in whatever language the gloss may be 
supposed to have arisen) all that he has shewn is that under the influence of xiii. 4 
the gloss ‘dy the Holy Spirit’ might have been naturally added in xv. 30. His 
theory accounts for the words ‘dy the Holy Spirit,’ but not for the word φερόμενοι, 
ambulantes, since there is already in xv. 30 a participle (an indicative in Syriac). 
It remains that I should very briefly explain my own position. The decree 
(Acts xv. 23-29) deals with two chief points: (i) Were the Gentile converts 
under the law? (ii) What were their duties? In regard to the latter point 
it should be noticed that in the Bezan text, in which καὶ πνικτών (v. 28, cf. v. 20) 
is omitted, the words ἀπέχεσθαι εἰδωλοθύτων καὶ αἵματος καὶ πορνείας are most 
naturally interpreted as enjoining abstinence from idolatry, murder, fornication— 
three ‘ works of the flesh.’ The whole passage—Gal. v. 13-25—deals precisely 
with these two subjects of the decree. I transcribe the chief phrases, italicising the 
words which, as I believe, suggested the gloss in Acts xv. 29 in D and Irenaeus: 
‘(v. 13) For ye, brethren, were called for freedom; only use not your freedom for 
an occasion to the flesh.... (16) But I say, Walk by the Spirit (πνεύματι 
περιπατεῖτε), and ye shall not fulfil the lust of the flesh.... (18) But ef ye are led 
by the Spirit (πνεύματι ἄγεσθε), ye are not under the law. (19) Now the works 
of the flesh are manifest, which are these, fornication...idolatry...enmities, strife, 
etc...... (22) But the fruit of the Spirit is love.... (23) Against such there is no 
law.’ There are indications that the gloss comes through the medium of a 
Syriac text. (1) The word φερόμενοι points to retranslation. The medium 
cannot be the Bezan Latin; for ferentes in ἃ is obviously a meaningless translation 


of φερόμενοι (taken as the middle voice). The Syriac pic ܡܬܕ‎ (=dyecbe, 
Gal. v. 18) would be very naturally translated by φερόμενοι. (2) The preposition 


(Ὁ ἐν, Iren. ἐμ) will be noticed. The Peshitta has ‘z#-the-Spirit’ (ܒܪܘܚܐ)‎ 
in Gal. ¥. 16, 18 (πνεύματι). 
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14). If we may assume, and it is no great assumption’, that 
the true reading of v.17 appeared in some Syriac text, we 
have a natural explanation of the Bezan reading in v. 33. In 
this latter verse some Syriac scribe, with v. 17 in his mind, 
after ܘܩܡܘ‎ (and-they-rose-up) wrote the words ܦܟܕ ܟܡܝܪܝܢ‎ 
(while sad) which followed the ܘܩܡܒ‎ (and-they-stood-still) 
of v.17: the ܘܩܡܘ‎ , common to both verses, brought with it 
into v. 33 the ‘while sad’ of v.17". We may compare a 
somewhat similar phenomenon in v. 13 (see below, p. 109). 
Thus in a Syriac text, which here lies behind the Bezan text, 
there arose in v. 33 the reading ‘and-they-rose-up while sad 


(tata). The Bezan translation of the last two words by 
λυπούμενοι is very natural, λυπεῖσθαι being translated by 


the Ethpeel of toaa in Matt. xxvi. 37. 


Luke xxiv. 37. AYTO! ܠ‎ € TITOHOENTEC 
Kal EMOBO! FENOMENO! EAOKOYN QANTACMA 
OEWPEIN. 


(1) The Sinaitic and the Peshitta begin the sentence with 


the word ܘܗܢܘܢ‎ (and-they). (2) What of φάντασμα in 
place of πνεῦμα ὃ We compare at once the somewhat similar 
passage Matt. xiv. 26 (comp. Mc. vi. 49): οἱ δὲ μαθηταὶ ἰδόντες 
αὐτὸν ἐπὶ τῆς θαλάσσης περιπατοῦντα ἐταράχθησαν λέγοντες 
ὅτι Φάντασμά ἐστιν, καὶ ἀπὸ τοῦ φόβου ἔκραξαν. It is a 


1 The Old Latin e (et steterunt tristes) alone among Latin MSS. has this 
reading. If e had been lost, there would have been no Latin authority for this 
reading. ܇‎ 

2 In connexion with this verb I take the opportunity of noticing the Bezan 
reading in Mc. vii. 9 INA THN TTAPAAOCIN YMWN CTHCHTAI. The true text has 
rnphonre. The Bezan Latin reads: ut traditionem uestram ¢radatts. The Old 
Syriac (Sin.) has: ‘ Forsaking (are) ye the-commandments of God, that-ye-way- 
establish ( (ܕܬ ܩܝܡܘܢ‎ your-commandments’ (for the word commandments ܫ‎ 
tradition cf. Matt. xv. 2ff.). Pesh. also has ‘that-ye-may-establish.’ It would 
seem as if the translation arose through a misreading of τηρήσητε. For such a 
misreading in the Old Syriac (Sin.) compare ‘that-they-might-hang Him (=xpe- 
μάσαι for κρημνίσαι, Le. iv. 29)’; see Baethgen, p. 8. The reading is also found 
in 1-209 28abcf ff?iqr (stateatzs) arm., Cyprian De Cath. Eccl. unitate 19, Epist. 
xliii, 6. 
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sufficient explanation of the Bezan reading to suppose that 
the word φάντασμα is due to assimilation of this passage to 
Matt. Mc. In connexion however with this reading it is im- 
possible not to take into consideration the remarkable passage 
in Ignat. Smyr. 3: ἔφη αὐτοῖς Λάβετε, ψηλαφήσατέ pe, καὶ 
ἴδετε ὅτι οὐκ εἰμὶ δαιμόνιον ἀσώματον. Jerome (de Vir. 
Ill. 2) ascribes this saying to the Gospel according to the 
Hebrews, the Aramaic original of which he himself translated 
into Greek and Latin. Bp Lightfoot points out in regard to 
the Ignatian passage that ‘the reference is plainly to the 
same incident which is related in Luke xxiv. 36sq.; see esp. 
vv. 38, 397 What then of the strange word δαιμόνιον ἢ It is 
difficult to suppose that it would have been chosen for its 
own sake as the word which our Lord used of Himself. 
When however we turn to the Sinaitic of Mc. vi. 49 (ἔδοξαν 
ὅτι φάντασμά ἐστιν), we find the words ‘they-thought that-a- 
devil ܕܫܐ ܕܐ)‎ ( (was)He’; and in Matt. xiv. 26 (where the 
Sinaitic is illegible) the Curetonian has: ‘ And-saying were- 
they that-a-devzl (was)He. The word ܫܐܕܐ‎ , here used 
to denote a spectral form, is a common equivalent of 
δαιμόνιον (see Matt. vii. 22, xvii. 18; Mc. vi. 13, xvi. 9). 
Hence we are led to ask whether the δαιμόνιον of Ignatius is 
not the exact rendering of the Syriac ܫܐܕܐ‎ ; whether in 
fact this saying of our Lord’s, preserved to us by Ignatius 
of bilingual Antioch, is not derived from some Syriac account 
of the Resurrection, identical with, or closely allied to, the 
account of St Luke. 

The evidence of Ignatius seems to shew that in some 
Syriac gloss on, if not in some Syriac text of, Le. xxiv. 37 
the word devil (in the sense of apparition) was introduced from 
Matt. xiv. 26, Mc. vi. 49. It is then at least possible that the 
Bezan word φάντασμα may be a retranslation of a Syriac 


1 Compare Ephrem’s comment on Matt. xiv. 26 (Mc. vi. 49): ‘Cur ergo 
mirati sunt? Si eum t#corforeum nouerunt, imprudenter admirati sunt.... Si 
uero corpforalzs erat, recte obstupuerunt.... Et quia ipse Dominus sciuit, quod 
recte obstupuerunt, animum eorum confortauit dicens: Ego sum, nolite timere, 
i.e. ego sum ille corforadis, quem uos cognoscitis’ (Moesinger, p. 135). 
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reading or gloss. There are indeed indications of Syriac 
influence in the context. (1) D has octa οὐκ eye! Kat capKac 
(νυ. 39; true text, σάρκα καὶ ὀστέα οὐκ ὄχει). The Syriac (Sin. 
Cur. Pesh.) has the common order (‘flesh and bones’). It is 
however in Syriac, in whatever order the words stand, that 
we see how easily the plural σάρκας would arise. The Syriac 
words (Sin. Cur. Pesh.) are these; ܒܣܪܵܐ ܘܓܪܵܡܐ‎ (flesh 


and-bones). Even when the words stand in this order, we 
see at once how readily the terminations would become 
assimilated and ܒܣܐ‎ be pointed as a plural (compare 6 
Old Syriac Element (p. 18) on Acts ii. 17, em tacac capkac D). 
The reading is found in N* and appears to have made its 
way into an Old Latin text: for in the Latin translation of 
Irenaeus (V. 2) we read: ‘...Spiritus enim neque ossa neque 
carnes (Gr. σάρκα) habet; sed de ea dispositione, quae est 
secundum uerum hominem quae ex carnibus (Gr. ἐκ σαρκός)... 
It occurs also in the Dialogue printed among Origen’s works 
(i., p.. 857 (ed. Delarue); see above, p. 52), ὀστέα καὶ σάρκας 
οὐκ ἔχει. (2) Again, D has in v. 39 Βλεπετε (true text θεωρεῖτε). 
The Syriac (Sin. Cur. Pesh.) has the common word ܦܬܬ ܟܢ‎ 
(seeing). The word θεωρεῖν is rendered by this verb in Syriac 
eg. in Matt. xxvii. 55, xxviii. 1; Mc. iii, 11. Further, this 
Syriac verb is the constant equivalent of βλέπειν ; see eg. 
Matt. v. 28, vi. 4, vii. 3. 

It is impossible to refrain from considering a remarkable 
gloss in the immediate context (v. 43), though D does not 
contain it. The true text is οἱ δὲ ἐπέδωκαν αὐτῷ ἰχθύος 
ὀπτοῦ μέρος" καὶ λαβὼν ἐνώπιον αὐτῶν ἔφαγεν. The inter- 
polation in question, which is inserted after ἔφαγεν, comes to 
us in several forms: (1) The Ferrar-group, KII*, and 
many cursives have ka! τὰ emAoima ἐδῶκεν aytoic’. (2) 88 has 
the same reading with ta mepicceymata in place of τὰ ἐπίλοιπα. 
(3) 130 with to επάνάλειφθεν in the same position. (4) r has 


1 It will be noted that the interpolation is not found in Sin. Some MSS. of 
the Memphitic have the following words: ‘He ate and He took the remainder, 
He gave tothem.’ Epiph. Maer. i. ii. xxx. ch. xix. has: λαβὼν ἔφαγε καὶ ἔδωκεν 
τοῖς μαθηταῖς. 
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‘reliqua accepit et dedit illis.’ (5) ¢ has a reading found also 
in Aug. de Consensu (iii. 74) and the Latin Vulgate: ‘sumens 
reliquias dedit eis.’ (6) The Curetonian Syriac has: 


ܘܫܩܠ ܡܕܡ ܕܝܬ ܪ ܝܗܒ ܠܗܘܢ 


to-them He-gave which-(was)-left that and-He-took 


When we look at the variations in the form of the gloss 
as found in Greek authorities (τὰ ἐπίλοιπα, τὰ περισσεύματα, 
τὸ ἐπαναλειφθέν), it is impossible not to feel that we are 
dealing with retranslations of a gloss in some other language 
than Greek, based on the expressions used in connexion with 
the two miracles of feeding the Thousands. When, in order 
to gain light on the question—Through the medium of what 
language did the gloss come ?—we compare the gloss with the 
passages in the Gospels (Matt. xiv. 20, xv. 37; Mc. vi. 43, 
vili. 8; Le. ix. 17), we are struck with the constancy in the 
phraseology. of the Syriac Versions: for (1) the word ala: 


(= they-took-up), (2) some word from the root <u, are always 
used. Such constancy is not found in the Latin renderings 
of the several passages—thus (4) sustulerunt, collegerunt, 
sublatum est, (0) reliquias, reliquum, quod superfuit, quod 
superauit, quod abundauit—all these phrases are found in 
their respective places. Thus, so far as the indications go, it 
appears that the Syriac has a better title than the Latin to 
be the source whence this gloss found its way into Greek and 
other authorities. 


1 


2. 


HARMONISTIC INFLUENCE. 


IN this Chapter I shall call attention in the main to three 
points in regard to the Bezan text of the Gospels. They are 
these: (1) The Bezan text shews constant indications of 
harmonistic influence. (2) In such harmonized passages 
readings occur which we are justified by other evidence in 
considering as Tatianic readings. (3) There are often 
clear signs of the influence of Syriac phraseology in, or in 
the neighbourhood of, readings due to harmonistic influence. 


The discovery of the Sinaitic MS. of the Gospels reopens 
the question of the relation of the Diatessaron to the different 
forms of the Old Syriac text. The number and character of 
harmonized readings in the Sinaitic text seem to point to 
the priority of Tatian. If however the Sinaitic text is prior to 
Tatian’s work, it would seem that Tatian gave definite and 
practical shape to tendencies already at work in moulding 
Old Syriac texts. 


1 Mr Burkitt in his valuable paper on the Sinai Palimpsest in the Guardian of 
October 31, 1894, maintains the priority of the Old Syriac. On the other hand 
Dr Zahn in the second of his articles in the 7heol. Literaturblatt (Jan. 4, 11, 18, 
1895) arrives at the verdict ‘T[Tatian] ist und bleibt das dlteste nachweisbare 
Evangelium der Syrischen Kirche. Man konnte hiernach berechtigt scheinen 
die Genealogie: T-Ss{Sinaitic]-Sc{Curetonian]-P aufzustellen.’ 
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Matt. xxi. 18. mpwi Ae TaparwNn εἰς THN ΠΌΛΙΝ 


For παράγων the true text has éravayaywv. The Sinaitic 
Syriac is wanting here. The Curetonian has: ‘In-the-morn- 
ing however when passing was-He to-the-city. The reading 
seems due to assimilation to Mc. xi. 20 («ai παραπορευόμενοι 
πρωὶ εἶδον). The difference of the words (παράγων, παρα- 
πορευόμενοι) points to the medium of a version. The word 
used in the Curetonian is the same as is used in Mc. by the 
Sinaitic (‘and-when passing were-they in-the-morning’) and 
by the Peshitta (‘and-in-the-morning when passing’). In 
Matt. some Old Latin MSS. (eg. € ¢vansiens ciuitatem) have 
transtens. In Mc. however most Latin authorities have a 
circumstantial clause, not a participle—et cum mane transirent 
(q cum transiret, gat transfretasset; k et praetereuntes tlli qui 
cum 60 evant). 


Matt. xxiv. 31 £ 


ἀπὸ AKPWN OYPANDN 
EWC AKPWN AYTOON 


δε τουτῶν feEINECOal‏ )»€ ]ܬ 
ἀνάβλεψδτε Kal ETTAPATE‏ 


TAC KEMAAAC Ὑμῶν ° 41071 Effelzel 


H ATTOAYTPG CEIC Ὑμῶν 


QMO δὲ THC CYKHC K.T.A. 


With the single variation of ἀναβλέψατε for ἀνακύψατε, 
the interpolated words come from the parallel passage in 
Lc. xxi. 28. They stand in precisely the same position in 
the Arabic Tatian (Hill, p. 211f.) as in D—‘...from the end 
of heaven even to the end thereof. But when these things 
begin to come to pass, be of good cheer, and lift up your heads ; 
because your deliverance draweth nigh, From the fig-tree 
learn the parable.’ 

The same interpolation is found in the Old Latin MSS. 
bchq. 


ote‏ ܫܬ 
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Matt. xxvi. 59 ff. €ZHTOYN 


VYEYAOMAPTYPEIAN’ KATA TOY ܐܙ‎ 

OTT@C AYTON OANATO)COYCIN 

KAl OYK ΕΥΡῸΝ TO €ZHC 
-- - -- - 


Kal TOAAO! προῦηλθον  Ψευδομδρτυρεο 


Kal OYK EYPON TO εζης 
YCTEPON AE HABON AYO EYAOMAPTYPEC 


KAl €ITTON’ TOYTON HKOYCAMEN AEfCONTA. 


The important words from the true text of Matt. and 
Me. (xiv. 55 f.) are as follows: 


Matthew Mark 
καὶ οὐχ εὗρον καὶ οὐχ εὕρισκον" : 
πολλῶν προσελθόντων Ψψευδομαρτύ- πολλοὶ yap ἐψευδομαρτύρουν κατ᾽ 
ρων. αὐτοῦ, 
καὶ ἴσαι αἷ μαρτυρίαι οὐκ ἦσαν. 
ὕστερον δὲ προσελθόντες δύο εἶπαν καί τινες ἀναστάντες ἐψευδομαρτύρουν 
κατ᾽ αὐτοῦ λέγοντες ὅτι 
Οὗτος ἔφη. Ἡμεῖς ἠκούσαμεν αὐτοῦ λέγοντος. 


The point which is of special importance is the twice 
repeated τὸ ἑξῆς. When we turn to the Old Latin MSS., we 
find that (2) where the words τὸ ἑξῆς first occur, ff? has erttum, 
ἢ exttum ret’; (6) where the words recur, a has eritum ret, 
ff? has quicquam in 40, Ὦ in eo quicquam, ܬ‎ culpam, Q in eum 
guincam. Thus we seem to have ¢wo glosses, corresponding 
to the single repeated gloss of D (τὸ ἑξῆς), the one gloss 
meaning ‘the issue, the other ‘a fault in Him.’ The 
phenomena of the passage however are all explained when 
we remark that there is a Syriac word which could give rise 
to both forms of the gloss. The word ܒܬ ܪ‎ means both after 
and against. Thus it occurs in the former sense in e.g. 
Matt. iv. 19 ‘Come a/fter-me '(ܒܬܪܝ)‎ ; in the latter sense in 
the Peshitta of Acts xxv. 7 ‘accusations many and-hard 


1 The special phrase was no doubt suggested by wv. 58 sedebat cum ministris ut 
uideret finem (vg), where a ff#hn qr have exitum re. The Bezan Latin has: non 
inuencrunt sequentia...rei sequentia, 


HARMONISTIC INFLUENCE. 79 


bringing were-they against-him (eat&>),) xxviii. 18 ‘be- 
cause that-not they-found against-me ) ܒܬ ܪܝ‎ any accusation 
which-worthy (was): for-death. Further, this preposition or 
a kindred phrase is used in the New Testament to render ἑξῆς. 
In Le. vii. 11 (ἐν τῷ ἑξῆς) the Sinaitic has ܘܡܢ ܒܬܪܟܢ‎ 
(‘and afterwards’), the Peshitta ‘on-the-day which(-was)- 
: after-it ;'(ܕܒܬܪܗ)‎ in Le. ix. 37 (τῇ ἑξῆς ἡμέρᾳ) the Peshitta 
has the same phrase as in vii. 11. Thus the τὸ ἑξῆς of the 
Bezan gloss is a quite natural rendering of the supposed 
Syriac word. 

The source of the gloss is doubtless to be found in 
Jn. xix. 4, where the Peshitta (the Sinaitic and the Curetonian 
being both wanting here) has: ‘not fizding (am)I agaznst- 
Him (cates) not-even one fault (ܥܠܬܐ)‎ The form of the 
gloss perhaps varied: ܡܕܡ ܕܒܬ݁ܪܶܗ‎ (anything which(-was)- 
against-Him) or ܒܬܪܗ ܥܠܬܐ‎ (against-Him a-fault). 

It is unfortunate that neither the Curetonian nor the quota- 
tions in Ephrem’s Commentary or in Aphraat supply evidence 
as to any Syriac reading in Matt. xxvi. 59, and that the Sinaitic 
MS. is largely illegible here. But the few words which do 
remain in the latter are important. They are these: 


59 ...3 ܀ ܀ ܀ ܀ . ܤܦܣܦܗܘܕܐ pacar eue tac‏ 


ΠΣ ܣܓܝܐܐ‎ ΝῊ 


witnesses-of many 


ܫܘܩܪ̈ܐ ܘܠܐ δια.‏ 

they-found and-not falseness 
ܠܡܐ :¥ 3 ܬܐ‎ 
cota ܒܐ 3 ܐܬܘ‎ 


there-came in-the-s[equel]‏ ܘܙ )ܐ 


80 THE SYRO-LATIN TEXT OF THE GOSPELS. 


Σ΄. ee eer errr re ܐܚܪ‎ 
falseness ot[her] 

:6 ܘܐܡܪܝܢ ‏ ܗܢܐ ܐܡܪ 
said this-man and-saying‏ 


Thus the Sinaitic agrees with D in inserting a second ‘and 
they found not. It has nothing to answer to the first τὸ ἑξῆς ; 
but there is a line, more or less illegible, which evidently 
answers in sense to the words ‘anything against Him.’ The 
letters ܬܐ‎ at the end of the line have the appearance of being 
a fragment of the word ܥܠܬܐ‎ (fault). If this be so, is it 
possible that the letters earlier in the line have been wrongly 
deciphered from the photograph, and that the whole line should 
be restored (see Jn. xix. 4) thus? 


ܒܬܪܗ ܐܦܠܐ ܚܕܐ ܥܠܬܐ 


fault one _not-even against-Him 

We pass on to the remaining points. (1) In the fifth line 
the Bezan diverges from the true text. The Syriac is obliged 
to paraphrase the genitive absolute: hence the Peshitta 
(the Sinaitic being illegible) has: ‘And-there-came many 
witnesses-of falsehood.’ This verbal construction is followed 
by D. (2) In line 7, where the Syriac (Sin. Pesh.) 
naturally renders προσελθόντες... εἶπαν by two verbs coupled 
by and, the Bezan again follows the Syriac construction. 
The simple verb ἦλθον corresponds exactly with the ‘there- 
came (ܐܬܘ)‎ of the Sinaitic. (3) In line 7 the ‘two’ - 
are defined both in the Sinaitic and in D as ‘ false-wit- 
nesses, possibly through assimilation to Mc. (ἐψευδομαρτύ- 
pour). (4) The last line (τοῦτον.. ἠκούσαμεν) is derived 
from Mc., the phrase from Mc. being used in the Arabic 
Tatian, where the whole passage runs thus (Hill, p. 238): 
‘And they took counsel against Jesus to put Him to death. 
And they sought false witnesses, who ‘should bear witness 
against Jesus, that they might put Him to death; and they 
found them not, and many false witnesses came; and their 
witness was not in agreement. But at last came two false 
witnesses, and said, We heard Him say.’ 
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Matt. xxvii, 28. Kal ENAYCANTEC AYTON’ EIMATION ΠΟΡΦΥΡΟΥΝ 


ΚΔΙ YAAMYAAN KOKKINHN περιεθηκὰν δύτω 


The words ἱμάτιον πορφυροῦν come from Jn. xix. 2. This 
conflate reading seems to have been invented or adopted by 
Tatian, for in the Arabic Tatian (Hill, p. 243) we read: ‘And 
they stripped Him and clothed Him zm a scarlet cloke, and 
arrayed Him iz a purple garment. Lower down (p. 245 f.) 
we read: ‘They took off from Him the purple and scarlet 
garment with which He was clothed.’ The Sinaitic (Matt. 
xxvii. 28) has: ‘And-they-clothed-Him in-garments of-scarlet 
and-of-purple ܕܙܚܘܪܝܬܐ ܘܕܐܪ̈ܓܘܢܐ)‎ πόδι) The 
phrase used in the Peshitta of Jn. xix. 2 (Sin. and Cur. being 
wanting) is MIa\ rs .ܢܚ̈ܬܐ‎ In Le. xxiii. 11 (ἐσθῆτα 
λαμπράν) the Curetonian (Sin. omitting vv. 10-12) has 
‘beautiful garments (WAL ',(ܢܚܚܳܬܐ‎ the Peshitta ‘garments 
of scarlet ';(ܢܚ̈ܬܐ ܪܶܙܚܘܪܝܬܐ)‎ a phrase apparently taken 
from the Old Syriac (Sin.) of Matt. xxvii. 28. 

The conflation is found, the form slightly varying, in 157; 
abcfffhqgat E P™ OY; and in Origen (lat.). 


Luke iii. 23—38. 

The Genealogy in D is a combination of that found in the 
true text of Lc. with that found in Matt. 

From Abraham to Adam that of Le. is followed, except 
that in v. 36 between Sala and Arphaxad the name Cainan 
is omitted, for which omission D appears to be the only 
authority. From Joseph to Abraham the genealogy of 
Matt. is followed, except that (1) between Jechoniah and 
Josiah two names are inserted,. viz. Joakim and Eliakim ; 
(2) between Ozias and Joram three names are inserted, viz. 
Amasiah, Joas, and Ochozias. In this latter portion the 
notes of time and circumstance given in Matt. (vv. 2, 3, 5, 6, 
II, 12) are omitted, and the enumeration is conformed to 
Luke’s method. 

No other text of the New Testament, so far as I know, 
except D gives this combination of genealogies. 


6 ܗܣ 
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The genealogy however found in D is also found in the 
Homily of Aphraat ‘On the Cluster’ (Wright, p. Nad, 
Bert, p. 392). The only point of difference between D and 
Aphraat is that the former inserts Eliakim between Josias 
and Joakim (= Jechonias or Jehoiakim, Matt. i. 11 f.). Since 
however Eliakim is another name for Jehoiakim (2 Kings 
XXlil. 34), it was probably first added as an alternative gloss 
and then crept into the genealogical series. It should further 
be added that the name Cainan, which has no place in D, is 
deliberately omitted by Aphraat, for he expressly notes 
(p. wth) that Arphaxad begat Sala. 

Thus we have here a piece of harmonizing common to D 
and Aphraat. It is well known that Tatian’s Diatessaron did 
not include the genealogies. We may then draw one or other 
of two conclusions, esther (1) that both Ὁ and Aphraat derived 
the genealogy from some very early work on the genealogies, 
which harmonized Matt. and Le. (comp. Bert, p. 391 n.), or 
(2) that both used some recension of Tatian’s work, like the 
anonymous Harmony which Victor of Capua believed to be 
Tatian’s, which contained a harmonized genealogy. 


Luke iv. 31. KAl KATHAGEN 
εἰς KADAPNAOYM TIOAIN THC FAaAtAdlac 
THN TTAPABAAACCION EN OPIOIC 
ZABOYA@N Kal NEDMOAAEIM KAI HN 
AIAACKWN AYTOYC EN TOIC CaBBaToic 


The interpolated words come from Matt. iv. 13 and, it 
appears, are added in Lc. by no authority except Ὁ. 

The Arabic Tatian (Hill, p. 65) at this point is as follows: 
‘This is the second sign, that Jesus did, when He returned 
out of Judaea into Galilee (Jn. iv. 54). And He was 
preaching in the synagogues of Galilee (Le. iv. 44): and 


1 The date of this Homily is A.D. 345 (Wright, Preface, p. 6). The genealogy 
is quoted by Cureton, Gosfels, p. vii. f., as if the Homily were the work of Jacob . 
the Persian Sage. It appears however that Jacob died in A.D. 338 and that the 
Homily should be assigned to Aphraat (see Wright, «dz supra, and Syriac 
Literature, p. 31f.). = 
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leaving Nazareth He came and dwelt in Capernaum, in the 
seaside parts, in the borders of Zebulun and Naphtal:: that it 
might be fulfilled...... to them did light spring up (Matt. iv. 
13-16). And He was teaching them on the sabbaths (Le. 
iv. 31 b).’ Thus the words from Matt. iv. 13 stand in the 
same position (if the prophecy from Isaiah be omitted) in 
Tatian and in D. 


Luke ¥. 10 £. 0 A€ EITTEN 
AYTOIC A€YTE Kal MH FEINECOE AAIEIC 


Ιχθγῶν TIOIHCW rap ܬܪܬ(‎ ¢ AAIEIC ܐܐܬ‎ 


ΟἹ AE AKOYCANTEC TIANTA KATEAEIYAN 
€ | THC [THC KAI HKOAOYOHCAN AYTO 


The true text is καὶ εἶπεν πρὸς τὸν Σίμωνα ᾿Ιησοῦς Μὴ 
φοβοῦ" ἀπὸ τοῦ νῦν ἀνθρώπους ἔσῃ ζωγρῶν. καὶ καταγαγόντες 
τὰ πλοῖα ἐπὶ τὴν γῆν ἀφέντες πάντα ἠκολούθησαν αὐτῷ. 

The parallel account in Matt. iv. το ὦ, is: καὶ λέγει αὐτοῖς 
(Mc. i. 17 καὶ εἶπεν αὐτοῖς ὁ ᾿Ιησοῦς) Δεῦτε ὀπίσω pov, καὶ 
ποιήσω ὑμᾶς (Mc. γενέσθαι) ἁλεεῖς ἀνθρώπων. οἱ δὲ εὐθέως 
(Mc. καὶ. εὐθὺς) ἀφέντες τὰ δίκτυα ἠκολούθησαν αὐτῷ. 

The only text which agrees with D here is its constant 
companion, the Old Latin e, which has: ‘qui ait ad simonem 
ihs [d, ille autem dixit illis uenite et] nolite esse [d, fieri] 
piscatores piscium faciam enim uos piscatores hominum. 
Illi autem [d, ad illi] cum audissent [d, audientes] omnia 
dimiserunt [d, dereliquerunt] super terram [d, super terra] et 
secuti sunt eum.’ 

The chief points are as follows. (1) The passage is 
obviously the result of an attempt to weave into one the 
Synoptic accounts of the Apostles’ call. It is clear from 
Ephrem’s fragments that Tatian used parts at any rate of the 
Lucan account (Hill, p. 340). In Ciasca’s Arabic Tatian 
(Hill, p. 62) we have both accounts—Matt. iv. 18-22 followed 
by Le. v. 1-11. (2) We have an indication of retrans- 
lation in πάντα κατέλειψαν. For (4) the word ἀφέντες, 
common to the three Synoptists, is changed; (δ) the 


6—2 


rr CU‏ ܝ 
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participle has become an indicative. The Sinaitic and the 
Peshitta have in Le. ¥. 11: ‘and-they-left (ܘܫܒܦܘ)‎ every 
thing axzd-went after-Him.’ It will be noted that (4) the 
word ܫܒܩ‎ would naturally be retranslated by καταλείπειν, 
of which it is the constant equivalent, see eg. Matt. iv. 13, 
Xvi. 4, xix. §; (6) the Bezan construction (they left...and) 
tallies with the Syriac construction (p. 115). (3) The 
evidence which we now possess in the Sinaitic Syriac makes 
it clear, I think, that the gloss μὴ γίνεσθε ἁλιεῖς ἰχθύων 
sprang up in, or in connexion with, a Syriac text. In 
Matt. iv. 18 £. (σαν yap ἁλεεῖς...ποιήσω ὑμᾶς ἁλεεῖς ἀνθρώπων) 
the Sinaitic has: ‘ Because that-fishers (lit. hunters) were-they 
of-fish :(ܕܨܝܕܐ ܗܘܘ ܕܢܘܢܐ)‎ He said to-them Come after- 
me and-I-will-make-you fishers! (lit. hunters) of-men (tx ܟܢ ܘ‎ 
ܐܢܫܐ‎ sion). The very natural translation of the phrase 
‘they were fishers’ by the words ‘they were hunters of fish, 
found in the Sinaitic alone, supplies the material for the Bezan 
interpolation ‘ Be not fishers of fish.’ 


Luke ¥. 14f. κάθως mpoceTazeN M@YCHC INA εἰς 
MAPTYPION HN YMEIN TOYTO o de 
εζελθων Hp2aTO KHPYCCEIN Kal 
AIAMHMEIZEIN TON AOLON WCTE MHKETI 
AYNACOAl AYTON Paneparc €IC ΠΌΛΙΝ 
€EICEABEIN ἀλλὰ εξζα HN EN EPHMOIC 
TOTIOIC_KAl_CYNHPYONTO TIPOC AYTON 
KAl HAGEN εἰς KA@aPNdOYM 


ΔΙΉΡΧΕΤΟ Δὲ Ο λόγος Μᾶλλον ΠΈΡΙ ayTOY 


1 It is worth while to notice that the root δ «ὁ (hunt, capture) runs all through 


this history as given in the Syriac Gospels. It is not only used to translate ἁλιεῖς ; 
but (a) the phrase in Le. v. 9 (ἐπὶ τῇ ἄγρᾳ τῶν ἰχθύων ὧν συνέλαβον) becomes in 


Syriac (Sin.) ܒܢ ܝܕܐ ܗܘ ܕܢܘܢܐ ܕܐܚܕܘ‎ (at that capture of-fishes 
which-they-took ; which-they-captured (ἃ (ܕܨܕ‎ Pesh.): (8) the words ἀνθρώπους ἔσῃ 
ζωγρῶν (Le. ¥. 10) are in Syriac (Sin.) «ἐλ ܐܢܫܐ ܬܗܘܐ ܐܕܕ‎ ais 


(men shalt-thou-be capturing for-life (or -salvation)). 
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The interpolated words come from Mc. i. 45, where the 
true text has ἃ προσέτ. Μωυσῆς eis μαρτ. αὐτοῖς." ὁ δὲ ἐξελθὼν 
np&. κηρ. πολλὰ (om. D) καὶ διαφ. τὸν λ., ὥστε μηκέτι αὐτὸν 
(om. D) δύνασθαι φανερῶς εἰς ×. εἰσελθεῖν (Ὦ φ. εἰσελ. εἰς π.), 
ἀλλὰ ἔξω ἐπ᾽ (Ὁ ἐν) ἐρ. τ. ἦν. καὶ ἤρχ. πρὸς αὐτὸν πάντοθεν. 
καὶ εἰσελθὼν πάλιν εἰς K. δι’ ἡμερῶν (D καὶ) ἠκούσθη ὅτι 
ἐν οἴκῳ ἐστίν. 

In the Arabic Tatian (Hill, p. 129 () the account in Mc. 
is followed. It would appear therefore that the interpolation 
from Mc. in D is to be traced to Tatian. For the quotation 
in Ephrem see below. 

The phrase iva eis μαρτύριον ἡ ὑμῖν τοῦτο is of special 
interest and importance. (1) The phrase εἰς μαρτύριον 
αὐτοῖς occurs in the New Testament in the following places: 
Matt. viii. 4, x. 18; Mc. i. 44, vi. 11, ΧΙ. 9; Le. ν. 14, 
compare Le. ix. 5 (εἰς μ. ἐπ’ αὐτούς). Of these passages the 
Sinaitic is wanting in Mc. i. 44; in the rest it has varying 
translations, viz. for-a-testimony to-them (Mc. xiii. 9), for-thetr- 
testimony (Matt. x. 18, Mc. vi. 11), that-ct-may-be to-them (to- 
you, Lc.) a-testimony (Matt. viii. 4, Le. ix. 5), that-zt-may-be to- 
them for-a-testimony (Lc. v. 14). Of these passages only two, 
viz. Matt. viii. 4, Le. ix. 5, have a place among the Curetonian 
fragments. In both these passages the Curetonian has ‘ ¢hat- 
tt-may-be to-them for-a-testimony. Neither in Matt. viii. 4 
nor in’ Le. ix. § has any other authority this form of 
the phrase, so that it appears to be an indigenous Syriac 
growth. For the τοῦτο of D compare the Curetonian 
rendering of Lc. xxi. 13 (ἀποβήσεται ὑμῖν εἰς μαρτύριον)---- 

ܬܗܘܐ ܠܟܘܢ ܕܝܢ ܣܗܕܘܬܐ ܗܕܐ 
this-thing a-testimony however  to-you it-shall-be .‏ 
The ὑμῖν of D (instead of αὐτοῖς) points back to a‏ )2( 
ܠܟܘܢ (to-them) and‏ ܠܗܘܢ confusion in Syriac between‏ 
(to-you), the confusion being facilitated by a reminiscence of ᾿‏ 
Le. xxi. 13. We have the same phenomenon in the Sinaitic.‏ 


of Le. ix. 5, where ܠܟܘܢ‎ (to-you) answers to the true text | 
ἐπ᾽ αὐτούς (δ δ" and several cursives αὐτοῖς), no other authority, ܂‎ 
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so far as I know, reading ὦ you’. The fact that the corruption 
points to a Syriac source is obviously a strong confirmation 


1 The confusion between the suffixes ܦܘ ܢ‎ and ܗܘܢ‎ may be 


compared with the confusion in Greek MSS. between YMWN and HMWN. Note 
the following passages. In Matt. v.12 some MSS. (see Tisch.) add οἱ πατέρες 
αὐτῶν from Le. vi. 26; Cur. (see Baethgen, Evangeltenfrag., p. 8) has ‘your- 
fathers ܐ ܐܒܗܝܟܘ ܘ(‎ In Le. xi. 44 Sin. has ‘men walk over ܵܐ‎ 


In Acts xiv. 17‏ ܐ ܡܙܟܘܢ) Cur. has ‘over you‏ ܠܥܠ ܡܥܗܘ ܗ( 

(ὑμῖν... τὰς καρδίας ὑμῶν) the Peshitta (with arab. theb. Ath.) has ‘to-them...their- 

In £ Cor. vii. 14 (ἐπεὶ dpa τὰ τέκνα ὑμῶν‏ ܠܒܘܬܗܘܢ. ὡς‏ ܠܗܘܢ) 
In discussing‏ . (ܒܢܝܗܘ ܘ( ἀκάθαρτά ἐστιν) the Peshitta has ‘¢hetr-sons‏ 
Acts ii. 17 I urged (Old Syriac Element, p. 18) that the Bezan reading Οἱ yio01‏ 
AYTWN KA! OYTATEPEC AYTWN Points to an underlying Syriac text.‏ 

Mr Rendel Harris (Four Lectures on the Western Text, p. gon.) criticises my 
position thus: ‘In the foregoing remarks I have avoided the discussion of certain 
test passages which Mr Chase considers decisive, because they are not, at all 
events as presented by him, of the nature of proof. It is not fair, for example, 

‘to quote the reading ‘‘ their sons and their daughters ” in Acts ii. 17, in proof of a 
Syriac origin of the Bezan text of the Acts, and to support the statement by 
reference to Tertullian (Adv. Marc., v. 8), without at the same time informing the 
reader that Tertullian is expressly, and from the necessities of the case, quoting 
Joel against Marcion, and that the Bezan text shews signs of having been corrected 
to the text of Joel! The argument needs re-statement, to say the least.’ 

The gravity of the accusation made in this paragraph is plain. It will be a 
sufficient apology for some fulness of treatment. I pass at once to the two counts 
of Mr Harris’ indictment. 

(1) It is perfectly true that Tertullian ‘from the necessities of the case’ 
appeals to Joel. But the only point which has any bearing upon the question 
at issue 1s What text of Joel’s prophecy does he quote? Now if an English 
writer were to quote Joel’s prophecy of Pentecost without turning to the passage 
in the Old Testament, the probability is great that he would give the familiar 
words of the New Testament quotation (Acts ii. 17): ‘And it shall come to pass 
in the last days’ and not the original text ‘ And it shall come to pass afterward.’ 
That Tertullian as a matter of fact does this, i.e. quotes the version of the 
prophecy given in Acts ii., is placed beyond possibility of doubt when we turn to 
the passage (Adv. Marc., ¥. 8). It runs thus: ‘Iam nunc et illa promissio 
spiritus absolute facta per Joelem : 7222 noudssimts diebus effandam de meo spiritu 
in omnem carnem, et prophetabunt filii filiaeque eorum, et super seruos et ancillas 
meas de meo spiritu effundam. Et utique si ܐܐܬ‎ noutsstmos dies gratiam spiritus 
creator repromisit, Christus autem spiritalium dispensator ;ܐܐ‎ noutssimis dtebus 
apparuit, dicente apostolo, At ubi éempus expletum est, misit deus filium suum, et 
rursus, Quia fempus tam in collecto est, apparet et de temporum ultimorum 


hearts 
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of the position taken up above that the reading itself is a 
Syriac reading. (3) In Latin authorities we find alike 
the reading and the corruption of the reading: (i) g'?e have 
‘ut in testimonium sit illis’; (ii) c has ‘ut set in test. uobts 
wstud’; abff?qr Ambr. (22 Luc.) ‘ut sit in test. hoc uobts. 
l ‘ut stt in test. uobts.’ (4) But there is a further point. 
The concurrence of Tert. Adv. Mare. iv. 9 (ut stt uobts in 
testtmontum) and Epiph. p. 322 f. (va ܐ‎ μαρτύριον τοῦτο ὑμῖν) 


praedicatione hance gratiam spiritus ad Christum praedicatoris pertinere.’ Thus 
Tertullian bases an argument on the words zm” moutssimis diebus, words which do 
not occur in the Hebrew or in the Lxx. text of Joel, but which are found in the 
version of Joel’s prophecy given in Acts ii. If any further argument were needed 
to prove that Tertullian is quoting the text of Acts ii., it is to be found in 
the coincidence of his quotation with that in the Passion of St Perpetua (ed. 
Robinson, Zexts and Studies, vol. i., No. 2, p. 60ff.). The whole passage is as 
follows: ‘Sed uiderint qui unam uirtutem Spiritus unius Sancti pro aetatibus 
iudicent temporum: cum maiora reputanda sunt nouitiora quaeque ut nouissimiora, 
secundum exuperationem gratiae in ultima saeculi spatia decretam. Jn nouissimis 
enim diebus, dicit Dominus, effundam de Spiritu meo super omnem carnem, et 
prophetabunt filti filiaeque corum : et super seruos et ancillas meas de meo Spiritu 
efundam: et tuuenes uisiones uidebunt, et senes somnia somniabunt.’ 

(2) I pass on to examine Mr Harris’ second proposition, viz. ‘that the Bezan 
text shews signs of having been corrected to the text of Joel.” The only 
satisfactory way of dealing with this question is to write out in four parallel 
columns (1) the Hebrew text of Joel ii. 28 ff., (2) the Lxx., (3) the ‘true text’ of 
Acts ii. 17 8., (4) the Bezan text. Any one who will take the trouble thus to 
compare these four texts will see that the position that the Bezan text has been 
‘corrected to the text of Joel’ is supported by one, and only one, piece of 
evidence, viz. the omission in the Bezan text of the words καὶ προφητεύσουσι 
(v. 18), words not found in the Hebrew or the Lxx., but inserted in the ‘true 
text’ of the Acts. But further examination of the Bezan text shews that this 
argument is worthless. This omission in the Bezan text of the quotation from 
Joel is only one of many omissions. Abbreviation is the characteristic feature of 
the Bezan text at this point. The following words are omitted in D—w. 17, 
καί (before ἔσται), al (before θυγατέρες), ὑμῶν (after οἱ νεανίσκοι and after of πρεσ- 
βύτεροι), évurvios; Ὁ. 18, ἐν ταῖς ἡμέραις ἐκείναις, καὶ προφητεύσουσιν; v. το, αἷμα 
καὶ πῦρ καὶ ἀτμίδα καπνοῦ; v. 20, καὶ ἐπιφανῆ. In view of all these omissions, 
it is impossible from the omission of the words καὶ προφητεύσουσιν to deduce 
the conclusion that the Bezan text has ‘been corrected to the text of Joel.’ 
The case indeed may be stated thus. Between the text of Joel (Hebr. Lxx.) and 
the true text of Acts there are some seven points of difference. Between the 
former and the Bezan text of Acts there are, I believe, fifteen. 

Mr Harris’ case then for a Hebrew origin of the Bezan avrdév...atray (in 
place of the true text Judv...0uav) breaks down on examination. 
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in ascribing this Syriacised reading to Marcion shews that it 
was really his; and thus this Syriacised reading must 
have been current as early as the middle of the second 
century’. 

A few clauses of the passage are found in the fragments 
of Ephrem (Hill, p. 355): ‘Lord, if Thou wilt, Thou canst 
heal me...and He stretched forth (His) hand (and) touched 
him....[Tell] no man, (but) go, shew thyself to the priests, and 
offer a gift, as Moses commanded, for a testimony unto them.’ 
The context in Ephrem shews that he had before him in Tatian 
the reading ‘He was angry and stretched forth His hand,’ 
whereas the true text (Mc. i. 41) has σπλαγχνισθεὶς ἐκτείνας 
κατὰ. Thus (see Moesinger, p. 143 ff.) we have in Ephrem 
the following phrases (for the literal translation of which from 
the Armenian I have to thank Prof. J. A. Robinson): “On 
account of two things our Lord was angry....For this that he 
said ‘If thou wilt, He was angry; and for that ‘Thou 
canst,’ He healed him....Wherefore the Lord by wrath [a 
different Armenian word] shewed that He healed not with 
respect of persons....Again it is said that not with him, but 
with the leprosy, Christ was wroth.” There can, I -think, be 
no doubt that Tatian had the reading ‘He was angry.’ Can 
we explain it by a reference to the Syriac? In the account 
of the miracle in Mc. i. goff., the account which we have 
above seen reason for thinking that Tatian mainly followed, 
we have the words καὶ σπλαγχνισθείς. For this the Sinaitic, 
the Peshitta, the Harklean, and the Jerusalem versions have: 
(Jer. ܐܬܪܚܡ ܥܠܘܗܝ (ܥܠܘܝ‎ (lit. He-pitied upon-him). 
Now if a Syriac scribe in writing the word ܐܬ ܪܚܡ‎ 6664 
by mistake the % before ,ܚ‎ the word would become ܐܬܚܡ‎ 
An obvious way to convert this vor μέλε into a real word 
would be to add ܬ‎ and make it into ܐܬܚܡܬ‎ (He-was- 
angry). In some such way it would be very easy for ܐܬܚ ܡܬ‎ 
(He-was-angry) to arise from ܐܬ ܪܚܡ‎ (He-pitied). It should 


1 The evidence of Epiph. is express: διέστρεψας δὲ τὸ ῥητόν, ὦ Μαρκίων, ἀντὶ 
δὲ τοῦ εἰπεῖν Els μαρτ. αὐτοῖς, Mapr. λέγων ὑμῖν. 
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further be added, if it is assumed that ܥܠܘܗܝ‎ (upon-him) 
was part of the original Syriac reading, that the Syriac verb 


° to be angry, \ike the verb ‘to pity,’ is constructed with this 


preposition ; see Acts iv. 2. 

This Syriac corruption is found in the text of Mc. in Ὁ 
(kat opricéerc exteinac), aff? r* (iratus); while bg’, having no 
participle at this point, seem to afford evidence of the 
presence in their respective archetypes of a strange and 
difficult reading, which the copyists desired to avoid. 

Whether this reading was due to Tatian, or whether it 
already existed in the Syriac text of Mc. which he in- 
corporated in the Diatessaron, is a matter -which cannot be 
certainly decided. The evidence is quite consistent with the 
latter alternative. 


Luke vi. 42. 


H πῶς AYNACAI λέγειν TH AAEAMA COY 
πάει EKBAAG ¥0 κάρφος εκ TOY 
ΟφΦθδλμου ΟΟΥ Kal ΙΔΟΥ H AOKOC EN τῶ CH 
OPOAAMO YTTOKEITAI Ὑποκρειτὰ εκβὰλε 


ΠΡΩ͂ΤΟΝ THN AOKON εκ TOY OOaAMOY COY 
Kat ΤΟΤΕ AlaBAewelc EKBAAEIN 


TO KAPMOC EK TOY OOAAMOY TOY AdAEAMOY coy. 


-The true text of Matt. and Lc. is as follows: 


Matt. vii. 4 Luke vi. 42 
ἢ πῶς ἐρεῖς τῷ dd. σου πῶς δύν. d. τῷ ad. σου 
“Ades ἐκβ. τὸ x. ἐκ τοῦ ὀφθ, σου, ᾿Αδελφέ, ἄφες ܘ‎ @. τὸ .ܬ‎ τὸ ἐν τῷ 
ὀφθ. σου, 
καὶ ἰδοὺ ἡ ὃ. ἐν τῷ ὀφθ. σοῦ; αὐτὸς τὴν ἐν τῷ ὀφθ. σοῦ δοκὸν οὐ 
βλέπων; 
ὑποκριτά, ἔκβ, mp. ἐκ τοῦ ὀφθ. σοῦ ὑποκριτά, eB. πρ. τὴν δ. ἐκ τοῦ 
τὴν ܕ‎ oO. σοῦ, 


A .ܝ‎ a : 
kat τότε διαβλ. ἐκβ. τὸ x. ἐκ τοῦ καὶ τότε διαβλ. τὸ κ. τὸ ἐν τῷ ©, 
ὀφθ. τοῦ ad. σου. τοῦ ad. σου ἐκβ. 


ܝܠ 3 
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It is clear that D here takes certain phrases from Matt. 
But obviously the problem of the passage lies in the word 
ὑπόκειται. The points to be considered are the following. 
(1) The Bezan Latin is: tvabis in tuo oculo est; comp. e ܐ‎ 
oculo tuo trabis est. The reading therefore is not taken over 
into the Greek from the accompanying Latin. (2) A 
possible explanation is that Ὑποκριτὰ was dittographed, and 
that the word at its first occurrence was read by a scribe 
as ymoxeitat. To some this suggestion may commend itself. 
(3) When we turn to the Curetonian of Matt. vii. 4 (where the 
Sinaitic is wanting) and to the Sinaitic of Le. vi. 42, in both 
places we read : ‘because- (Sin., and-) lo in-thine-eye which-is- 
thine a-beam (is) set ܣܝܡܐ)‎ (7 There is, it appears, no 
other authority for this reading in Matt. It will be specially 
observed that the reading of the Sinaitic in Lc. is assimilated 
to Matt., for the sentence is wholly different in the true 
text of Le. (αὐτὸς τὴν ἐν τῷ 066. σοῦ δοκὸν οὐ βλέπων). 
Here then in the Sinaitic a harmonizing influence has 
operated. It must be noticed that (4) ܣܝܡܐ‎ is quite a 
simple and obvious word in this connexion, being used in 
reference to duzlding (see e.g. Matt. vii. 25, Le. vi. 48, 1 Cor. 
iii. 10, 1 Tim. vi. 19); (δ) that ὑπόκειται would be a not 
unnatural rendering of this Syriac word, for the latter, besides 
being the constant equivalent of the simple verb κεῖσθαι, also 
represents azrox. (Lc. xix. 20, Heb. ix. 27), ἐπικ. (1 Cor. ix. 16), 
προκ. (Heb. xii. 1). These two points just noticed, together 
with the fact that the Bezan Latin did not suggest the 
reading, and the further fact that this Old Syriac reading 
occurs in Matt. vii. 4, with which Le. vi. 42 is harmonized, 
make it most probable that the Bezan ὑπόκειται represents 
an Old Syriac, possibly a Tatianic, reading. 

A large group of Old Latin authorities in Le. (abc Η55] 4 
aur.) has 22 oculo tuo trabes subiacet. 


Luke viii. 35. 
TIAPATENOMENDN AE EK THC πολεῶς 


Kal BEWPHCANTOON ΚΑΘΉΜΕΝΟΝ 
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TON AAIMONIZOMENON COOGPONOYNTA 
KAl IMATICMENON ΚΑΘΉΜΕΝΟΝ 
πὰρὰ TOYC TIOAAC TOY IHY , EDOBHOHCAN. 
The Bezan text is the result of harmonizing with Mc. v. 15. 
The true text of Lc. and Mc. is as follows: 


Luke viii. 35 Mark v. 15 
ἐξῆλθον δὲ ἰδεῖν τὸ γεγονὸς καὶ ἦλθαν καὶ ἔρχονται πρὸς τὸν ᾿Ιησοῦν, 
πρὸς τὸν Ἰησοῦν, 
καὶ εὗραν καθήμενον τὸν ἄνθρωπον καὶ θεωροῦσιν τὸν δαιμονιζόμενον 


ἀφ᾽ οὗ τὰ δαιμόνια ἐξῆλθεν καθήμενον 

ἱματισμένον καὶ σωφρονοῦντα ἱματισμένον καὶ σωφρονοῦντα, 

παρὰ τοὺς πόδας τοῦ ᾿Ιησοῦ, καὶ ἐφο- τὸν ἐσχηκότα τὸν λεγιῶνα, καὶ ἐφο- 
βήθησαν. βήθησαν. 


It seems clear that the Greek of Mc. has affected the 
Bezan Greek of Lc. indirectly, and that the Bezan Greek is 
the result of rough retranslation from a version. In the first 
line the words ἐκ τῆς πόλεως are due to context-assimilation 
(ἀπήγγειλαν εἰς THY πόλιν τ. 34), but throw no light on 
the problem of the passage. We turn to the καθήμενον 
repeated before the words παρὰ τοὺς πόδας. The Sinaitic 
and the Curetonian have: ‘ And-they-went-out (even) the- 
men and-saw (Cur., that-they-might-see) that which-was, and- 
they-came to Jesus, and-found that man from whom there- 
went-out those devils, while clothed and-sober and-sttting at- 
the-feet of-Jesus. The Peshitta, differing in some small points 
from the Old Syriac text, has the words ‘ and-s¢tting’ before 
the words ‘at-the-feet of-Jesus'’ The Peshitta in Mc. has: 
‘ And-they-came-out to-see that which-was, and-they-came to? 
Jesus, and-they-saw that-man whose(-were)-the-devils while 
clothed and-sober and-sitting®, him in whom was the-legion 
and-they-feared.’ Thus the position of the words ‘and- 
sitting’ late in the sentence seems to be characteristic of the 
Syriac Versions, and for this position a reason can be given. 

1 The Armenian and Aethiopic versions seem to be the only other authorities 
for this position of ‘and sitting’ in Lc. 


2 Sin. agrees with Pesh. as far as the word ‘to.’ It then becomes illegible. 
3? There appears to be no other authority for this position of the word in Mc. 
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The Syriac versions constantly give a paraphrastic translation 
of such a preposition as παρά in παρὰ τοὺς πόδας, inserting a 
verb, participle or the like. Thus in Matt. iv. 21 (εἶδεν ἄλλους 
δύο adeAgous...€v τῷ πλοίῳ), the Sinaitic and the Curetonian 
alike insert sztting to give the force of év—‘ He-saw two other 
brethren...sz¢ting in-the-ship’; so also in Matt. xv. 39 ἐνέβη 
εἰς τὸ πλοῖον becomes in the Sinaitic and Curetonian ‘ He- 
went-up, He-sat Him (cal 2) in-the-ship’ (see above, 
p. 32 £, and Baethgen, Evangeltenfragmente, Ὁ. 16 f.). 

It should be noticed that earlier in the passage (Le. viii. 27) 
the Curetonian introduces an interpolation (absent from the 
Sinaitic) from the parallel passage in Mc.—‘and-every cry 
crying was-he and-smiting was-he himself with-stones’ (from 
Mc. v. 5). So also X 64 καὶ ἐν τοῖς ὄρεσιν ἦν κράζων καὶ κατα- 
κόπτων ἑαυτὸν λίθοις". 


Luke xi. 2. 
0 A€ EITTEN OTAN 


TIpoceyyHcOe MH βδττόλογειτε WC Οἱ 7:01110 
SSS OS OT 


AOKOYCIN rap TINEC OT! EN TH πολγλοΓειὰ 
AYTWN EICAKOYCOHCONTA! ἀλλὰ TIPOCEYXOMENO! 
λέγετε TIATED HMOON O EN TOIC OYPANOIC. 


The interpolation comes from Matt. vi. 7 ff., where the true 
text is προσευχόμενοι δὲ μὴ βατταλογήσητε ὥσπερ οἱ ἐθνικοί, 
δοκοῦσιν yap ὅτι ἐν τῇ πολυλογίᾳ αὐτῶν εἰσακουσθήσονται... 
οὕτως οὖν προσεύχεσθε ὑμεῖς Πάτερ ἡμῶν ὁ ἐν τοῖς οὐρανοῖς. 

The interpolation seems to be peculiar to D. The 
Arabic Tatian at this point (Hill, p. 78) has the directions 
about prayer (Matt. vi. 5—8), then the request of one of the 
disciples (Lc. xi. 1 b, 2), then the Lord’s Prayer. Thus the 
Bezan reading here coincides substantially with the arrange- 

ment of the discourse in the Arabic Tatian. 


1 In the Arabic Tatian (Hill, p. 87) this clause has a place, but in the rest of 
this narrative Le. is in the main followed. The fragments of Ephrem (Hill, 
P- 344) are too scanty to afford evidence as to the composition of the Diatessaron 
at this point. 
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The remarkable points in the Bezan interpolation are 
(1) the substitution of ὡς οἱ λοιποί for ὥσπερ οἱ ἐθνικοί, 
(2) the insertion of τόνες after δοκοῦσιν γάρ. 

In Matt. vi. 7 the Curetonian, assimilating to v. 5, has ‘as 
the accepters of persons’ (i.e. the hypocrites). It is remark- 
able that Cod. B is the only other authority, it appears, for 
this reading. The Sinaitic and Peshitta have ‘like the-profane 
;”'(ܚܢܦܐ)‎ the Harklean ‘like the-Gentiles ',(ܥܡܡ̈ܝܐ)‎ I 
venture to suggest that behind the Bezan reading there lies 
an Old Syriac reading or gloss—the result of assimilation— 
‘as the-rest of-men.’ Compare Lc. xviii. 11 (God, I thank 
Thee that I am not as the rest of men ,((ܥܪ̈ܟܐ ܕܐܢܫܐ)‎ 
I Thess. iv. 13, ¥. 6, Eph. ii. 3, iv. 17—in all which places the 
phrases ‘the rest,’ ‘the rest of men’ etc., are almost equivalent 
to ‘the Gentiles.” If this was an Old Syriac reading or 
gloss, we have an explanation of the Bezan tives; for the 
word ܕܐܢܫܐ‎ could easily be taken with the following clause 
with the meaning ° decause-some.’ It is obvious that this 
suggestion has a higher probability, inasmuch as it offers an 
explanation of both the characteristic phenomena of the 
Bezan text at this point. 


Luke xx. 20. ka ATTOYW@PHCANTEC ATTECTEIAAN 
ENKAGETOYC. 


The true text has καὶ παρατηρήσαντες κιτλ. The Bezan 
ἀποχωρήσαντες (ἃ, recedentes) implies harmonizing and re- 
translation. It seems to be derived from the πορευθέντες of 
Matt. xxii.15. The Arabic Tatian (Hill, f. 178) has: ‘Then 
the Pharisees went away, and took counsel how they might 
catch Him in His talk (Matt. xxii. 15), and deliver Him up to 
the authority of the court and to the authority of the governor 
(Lc. xx. 20). And they sent to Him their disciples’ (Matt. xxii. 
16). The Syriac versions (Sin. Cur. Pesh.) represent πορευ- 
θέντες (Matt. xxii. 15) by the word ܐܙܠܘ‎ The Greek ὠπο- 


χωρεῖν would be a very natural translation of ܐܙܠ‎ the latter 


ΤῸ ~ ܓܥ‎ 
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in fact being the representative of the former, e.g. in the 
Curetonian of Matt. vii. 23. ᾿ 

It is remarkable that in Lc. xx. 20 neither the Peshitta 
nor the Curetonian nor the Sinaitic has a verb to correspond 
to ἀποχωρήσαντες (παρατηρήσαντες); the two latter insert 
the word ‘afterwards.’ 

The Latin authorities are worth noting. In Matt. the 
readings of the Old Latin MSS. are Zunc abeuntes (σ᾽; so vg), 
tunc abterunt et (f,q); in Le. filq cum recessissent’, a cum dts- 
cessissent, € cum redissent, e et secesserunt et. It seems clear 
therefore (1) that the Bezan azroywp. cannot come from Matt. 
through the medium of the Old Latin; (2) that the Old Latin 
renderings are different translations of the Greek ἀποχωρή- 
σαντες. 

An important reading at the end of the verse claims 
attention. Instead of the true text (dore παραδοῦναι αὐτὸν τῇ 
ἀρχῇ καὶ τῇ ἐξουσίᾳ τοῦ ἡγεμόνος) Cod. D has were πᾶρδδουνδι 
AYTON Τῶ ηγέμονι. The only authorities, it appears, which 
share this reading with D are its constant companions e ef 
traderent illum legato and the Curetonian ‘and-deliver-Him 
to-the-governor. The whole clause is omitted in the Old 
Latin 1. 

Luke xxi. 7. 

| ETTHPWTHCAN AE AYTON 01 MAOHTAI 


λέγοντες AlIAACKAAE TIOTE , TAYTA ECTAI 
Kal ΤΙ TO CHMEION THC CHC €AEYCEWC. 


The true text is...aore odv*...; Instead of τῆς σῆς ἐλεύ- 
σεως it has ὅταν μέλλῃ ταῦτα γίνεσθαι. 

The passage is assimilated to Matt. xxiv. 3: προσῆλθον 

A e % 3 , » A ® an ’ A‏ ܝ 

αὐτῷ ot μαθηταὶ κατ᾽ ἰδίαν λέγοντες Εἰπὸν ἡμῖν πότε ταῦτα 
ἔσται, καὶ τί τὸ σημεῖον τῆς σῆς παρουσίας καὶ συντελείας τοῦ 
αἰῶνος. 

1 Compare ff? cum recessit sesum. 

2 The οὖν is omitted in the Old Syriac (Sin. Cur.), me., Lat-vt-vg., arm., 


aeth., in 13 (of the Ferrar-group), 1-131-209 and a few other MSS. It has no 
place in any text of Matt. 
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The Arabic Tatian (Hill, p. 208) is at this point as follows: 
‘Simon Cephas and James and John and Andrew came unto 
Him, and said unto Him between themselves and Him 
(Mc. xiii. 3), Teacher (Le. xxi. 71), tell us, when shall these 
things be? and what shall be the sign of Thy coming and of 
the end of the world?’ (Matt. xxiv. 3). Further, the use of 
the word €Xevors—which occurs again (see Ὁ. 61) in a charac- 
teristic Bezan reading (Lc. xxiii. 42)—appears to be a sign 
of retranslation—rjs σῆς παρουσίας (Matt.; D τῆς π. σου) = 
ܕܡܬܝܬܟ‎ (Sin.) = τῆς σῆς ἐλεύσεως (Ὁ Le.). The Bezan 


ἔλευσις is an exact equivalent of the Syriac word (cf. Acts 
vii. 52). Thus the evidence points to the Syriac Tatian as the 
source of this Bezan reading. 
The only other authority for this reading, so far as I 
know, is the Old Latin 1 (aduentus tut). 
Luke xxiii. 45 ff. 
ECKOTICOH AE O HAIOC α 
Kal Φωνηοδο 0 IHC Μεγάλη @WNH 
EITTEN TIATEP Εἰς XEIPAC COY 811 


TO TINEYMA MOY TOYTO AE εἰπὼν EZETINEYCE 
Kal TO KATATIETACMA TOY NAOY 


ECyICOH a> Kal ܢ‎ Ὁ EKATONTAPYOC @ONHCAC 
««-. -..Κ’-.-..-.»-.--- -.-.. _ ܡܕܡ .ܕܗ‎ 
EAOZAZEN TON ON, 


The true text has the words ἐσχ. δὲ τὸ καταπέτ. τοῦ ν. 
μέσον between the mention of the darkness and the Lord's 
commendation of Himself to the Father. Also, it has the 
words in the second line in this order—xal φωνήσας φωνῇ μ. 
ὁ Ἰησοῦς. In the last line it has ἐδὼν δὲ ὁ ἑκατοντάρχης. 

The Syriac Versions (Sin. Cur. Pesh.) have: ‘ And-the-sun 
was-darkened, and-there-was-rent the-front-of the-door of-the- 
temple from its-midst, and-there-cried Jesus with-a-voice 
great and-said etc.’ 

The points are these: (1) In Syriac it is natural that 
‘Jesus’ should stand immediately after ‘and-there-cried.’ 


1 No authority seems to have the word ‘ Zeacher’ in Matt. Mc. 
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This order is reproduced in CD. (2) Tatian, adopting 
the order of events in Matt. Mc., places the rending of the veil 
after our Lord’s death (Hill, p. 249), compare Ephrem, ed. 
Moesinger, p. 256. The Tatianic order is reproduced in Le. 
by D alone. (3) It should perhaps be noticed that 
Ephrem (Moesinger, p. 256) simply has welum scissum est. 
This may be an abbreviation due to the expositor. It may 
however reproduce a Tatianic reading, followed by D. 


Luke xxiv. I. 
HPYONTO €TTEl TO MNHMA dalpoycal 
ܬ‎ HTOIMACAN , KAI TINEC CYN AYTAIC 
EAOFIZONTO AE EN EAYTAIC 


TIC ἀρὰ ΔΊΤΟΚΎΛΙΟΕΙ TON λΙΘΟΝ 


ελθογοὰι AE EYPON K.T.A. 


The true text has ἐπὶ τὸ μνῆμα ἦλθαν φ. ἃ nr. ἀρώματα. 
εὗρον δὲ >. 

The Sinaitic and Curetonian are as follows: ‘They-came 
to-the-house-of sepulture, and-they-brought that which-they- 
prepared and-there-came (Cur., -were) with-them other women. 
And-they-found etc.’ 

The main points are these: (1) D agrees with the Sinaitic 
and the Curetonian in the omission of ‘the spices’: so abc 
e ff#lr, theb. (2) The passage in the Arabic Tatian 
(Hill, p. 252) runs thus: ‘Came Mary Magdalene and the 
other Mary and ¢he other women to see the sepulchre (Matt. 
XXVili. I Ὁ), carrying with them the spices which they had pre- 
pared (Le. xxiv. 1c). And they said among themselves, Who 
shall remove for us the stone from the door of the tomb? for it 
was exceeding great (Mc. xvi. 3). And when they said so, a 
great earthquake took place, and an angel descended from 
heaven, and came and rolled away the stone from the door 
(Mc. xvi. 4 Ὁ, Matt. xxviii. 2 a). And they came and found 
etc. (Lc. xxiv. 2).’ In detail it should be noticed (4) that 
Tatian, as Sin. and Cur., mentions ‘other women’; D ‘certain 
(women)’; f has alae, α τ (taking τινες as masculine) guzdam : 
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many authorities however have this addition; (δ) that the 
addition from Mc. xvi. 3 has exactly the same position in D 
as in Tatian; it appears also in the Thebaic and in c cogzta- 
bant autem inter (intra ἃ) se quisnam esset qui (quis utique ἃ) 
reuolueret lapidem; πρὸς ἑαυτάς (Mc. xvi. 3, true text) = 
ܒܢܦܫܗܝܢ‎ (in-their-soul)=¢yv ἑαυταῖς (D, Le.); (ὦ that the 
Bezan ἐλθοῦσαι (so Thebaic and ¢ e¢ cum uenissent) reproduces 
the Tatianic they came; for, as the Peshitta has not this 
addition, it is probable that the Arabic here preserves the 
actual reading of Tatian. 


Mark viii. 10. εἰς TA ܬܐ ܘ‎ Μελεγδδὰ. 


The true text is εἰς ta μέρη Δαλμανουθά. The Bezan 
Latin is: 2 partes Magidan. The parallel in Matt. (xv. 39) is 
εἰς Ta ὅρια Mayadav. If Ciasca’s Arabic accurately represents 
Tatian at this point, he used Matt. xv. 39 (not Mc. viii. 10). 
That this particular bit of harmonizing spread widely in the 
Syro-Latin and related texts is clear from the evidence. 
Note (1) that the name in an uncorrupted form is found in the 
Ferrar-group, 1-209 (waydanra), 28 2° (wayeda), a ff? (magedan), 
bi (magedam), c (mageda); compare Aug. de Consensu ii. 3 ; 
(2) that the reading εἰς τὰ ὅρια is found in cf (¢% finzbus), 
arm., and is postulated by the ὄρη of Cod. N. We must 
now add the evidence of the Sinaitic Syriac, which has ‘ to-the- 
mountain(s ἢ) of-Magedan ܕܡܓܕܢ)‎ τό αλλ} Whatever 
else this remarkable reading in the Sinaitic may shew?, it 


1 The word in the printed text has not the seyémé of the plural. We cannot 
however lay much stress on their omission. 

3 This reading of the Sinaitic raises two questions. (a) Was there an early 
Greek harmony of the Gospels? Otherwise the reading ‘ mountain(s?) of Magedan’ 
must almost certainly be due to a Syriac translator having before him a harmonized 
Greek text which ether had (cf. Cod. N), or was read by him as having, 
ὄρη for ὅρια. I say almost certainly, for it is conceivable that the blunder 
(‘mountains’ for ‘ boundaries’) arose in a Syriac translation of Matt. and was thence 
transplanted into the text of A/c. This supposition is however improbable, 
though not impossible, in face of the fact that Sin. Cur. Pesh. have in Matt. the 


€ | 7 
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puts it beyond dispute that this harmonized reading in Mc. 
was current in an Old Syriac text. The Bezan form μελεγαδά, 
which is obviously a corruption of payeda, is easily explained 
on the hypothesis that the Bezan scribe is here assimilating 
his Greek to a Syriac text, and that this Syriac text ezther 
actually had, ov was read by the Bezan scribe as having, 


the reading ܡܠܓܕܢ‎ the ܠ‎ being generated by the right 
hand stroke of the ܓܠ‎ being carried up somewhat high. 


Mark xiii. 2. 


OY MH AdEOH wade 7:1006 
ett! Al8@ OC OY MH KATAAYOH 


KAI Ald ΤΡΙΩ͂Ν Ἡμερῶν 
ἄλλος ANACTHCETAI ANEY χειρῶν. 


Just before the account of the poor widow, with which the 
previous chapter closes (xii. 41—44), Tatian (Hill, p. 169 f.) 
inserted ‘the cleansing of the Temple,’ and (as he identified 
the cleansing at the close of the ministry with the cleansing 
recorded in John ii.) he incorporated in this history our 
Lord’s conversation with the Jews (Jn. ii. 1Ig—21) about the 
destruction and the resurrection of the Temple of His body— 
‘Destroy this temple, and in three days I will raise it up.’ 
Thus to those familiar with the Diatessaron the context in 
St Mark, immediately preceding the interpolation, was closely 
associated with the passage in Jn. ii. on which the interpola- 
tion is based. Among such readers the interpolation would 
naturally take its rise’. 


Syriac word which answers to ὅρια. (5) What is the relation of Sin. to 
Tatian? Did Tatian é#herit or coincide with or initiate the piece of harmonizing 
found here in Sin.? The question is a large one. Its treatment requires an 
elaborate examination of the Sinaitic text. 

1 A subordinate point is this. The word for ‘temple’ in Me. xiii. 1 (twice 
repeated in D) is ἱερόν : that in Jn. ii. 19 ff., Mc. xiv. 58 is ναός. Both these 
words are represented by a single Syriac word. Hence to a Syriac reader the 
three passages would be more closely connected than to a Greek. The same key- 
word is common to them all. 
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Mark xv. 25 ff. 
HN AE apa: r 
KAl E@YAACCON AYTON 
HN δὲ , ETITPADH THC AITIAC AYTOY 
ETTITETPAMMENH OYTOC ECTIN 
0 BaclA€oYcC τῶν IOYAAION 
KAI CYN AYT@ CTAYPOYNTAI - 8 - AHCTAl. 


The true text has ἦν δὲ dpa τρίτη καὶ ἐσταύρωσαν αὐτόν. 
καὶ ἦν ἡ ἐπιγραφὴ τῆς αἰτίας αὐτοῦ ἐπύγεγρ. 6 Bac. τῶν 
Ιουδαίων. καὶ σὺν αὐτῷ σταυροῦσιν δύο λῃστάς. 

The points are as follows: (1) The Arabic Tatian (Hill, 
p. 247) between the division of the garments (= Mc. xv. 24) 
and the account of the superscription has the words ‘ This 
the soldiers did; and they sat, and kept guard over Him 
there’ (Matt. xxvii. 36). The Greek of the words italicised 
is ἐτήρουν αὐτόν, the Latin MSS. having seruabant, obserua- 
bant (see Bp J. Wordsworth ܐܐܐ‎ loco). It appears clear then 
that the Bezan ἐφύλασσον αὐτόν is the Tatianic reading. 
It comes from Matt. but through the medium of retranslation. 
Now in Matt. xxvii. 36 the Sinaitic and the Peshitta have 
οἷ» (watching), the Peshitta adding ܠܗ‎ (Him). But 
+3 is the common equivalent of φυλάσσειν ; see eg. Matt. 
xix. 20, Mc. x. 20, Le. ii. 8, xi. 21, 28, xviii. 21. Thus 
ܢܛܪܝܢ ܠܗ‎ would be naturally represented by ἐφύλασσον 
αὐτόν. This Tatianic reading appears in the custodiebant 
of certain Latin MSS. viz. Κατ, (2) The addition 
of οὗτός ἐστιν likewise points to a Syriac medium. The 
Bezan version of the superscription is that of the Sinaitic and 
the Peshitta: ‘This-is ܗܢܐ)‎ ; Pesh. ܗܢܘ‎ ( their-king (Pesh. 
the-king) of-the-Jews.’ It is probably based on the Tatianic 
reading ; for Tatian, as quoted by Ephrem (Hill, p. 375), read 
‘This is the Christ, the king of the Jews.’ Compare Matt. 
xxvii. 37 οὗτός ἐστιν Ἰησοῦς 6 B. τῶν Ιουδαίων. The Gospel 


1 Ὁ has a conflate reading ; it adds the words £ custodtebant eum. 
7—2 
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of Peter (ed. Swete, p. 6) has οὗτός ἐστιν ὁ B. τοῦ ᾿Ισραήλ. 
(3) The last line exactly corresponds with the phrase of the 
Sinaitic (Mc. xv. 27): ‘And-crucified! there-were with-Him 
two robbers.’ There is, so far as I know, no other authority 
for the passive in Mark? (comp. Matt. xxvii. 38 (Gk.), Mc. xv. 
32 (Sin. Pesh.)). 


1 There is a slip here in Mrs Lewis’ translation ‘And with Him ¢hev crucify 
two thieves.’ 

3 The passive apparently is not the Tatianic reading: Ephrem has ‘they cruct- 
fred with Him two others’ (Hill, p. 375; so the Arabic, p. 246). 


3. 
PROPER NAMES AND FORMS OF WORDS. 


IF the text of Codex Bezae or, to speak generally, the 
Syro-Latin text took its rise in a bilingual (ie. Graeco- 
Syrian) Church, we should expect to find that scribes 
sometimes Syriacised Greek words and proper names, and 
that, probably through the medium of Greek MSS., this 
Syriac influence made itself felt in Latin texts. 

Such an influence would be due to two causes: (i) the 
transcription of Graeco-Syriac bilingual MSS.; (ii) the 
familiarity with Syriac forms on the part of bilingual scribes, 
and the tendency of such scribes to shape Greek words ina 
Syriac mould. 

That such an interplay of influences operated in the case 
of bilingual MSS. is clear from a study of Codex Bezae itself. 
We find a tendency to introduce hybrid words on both sides. 
Thus in the Latin text appear such words as promeletantes 
(προμελετῶντες, Le. xxi. 14), dum aportarentur (εν Tw Δπορειοθδι 
aytac, Le. xxiv. 4); see Scrivener, p. xxxii: in the Greek’ 
such forms as camapitanwn (Samaritanorum, Matt. x. 5), 
eyetec (habetis, Mc. vi. 38); see Scrivener, p. xxx. 

What is the evidence as to the influence of Syriac forms? 


Certain Bezan words seem to reproduce the Syriac pre- 
fixed ,ܐ‎ which ‘in vetustioribus codicibus passim vocibus 
praeponitur, ubi omittunt recentiores’ (Payne Smith, Zhes. Syr,, 


ΝΣ; 
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p. 3) In Matt. xxvii. 55, Le. xxiii. 55 D has ano της 
aradetAaiac (ἀγδλιλδιὰς : d, de galilaea (Matt.), a galilaea 
(Lc.)). With this form compare the Jerusalem Syriac 


Lectionary (p. 329) ܐܓܝܣܡܓܢܝܢ‎ = Γεθσημανεί (Matt. xxvi 
36); also ον τό = Γῶγ (see Payne Smith, Zhes. Syr.), 
ܓܠܝܕܐ = ܐܓܠܝܕܐ‎ (Néldeke, Syr. Gram., § 51). In 
Mc. xi. 8 we read in D δλλοι Ae ectiBadac (ἃ, frondes). Com- 
pare Noldeke, Syr. Gram.,§ 51 (comp.§ 25): ‘ Einem anlauten- 
den Consonanten ohne vollen Vocal wird zuweilen ein | mit 


Vocal vorgeschlagen. So 1 in ܩܬ(‎ ‘sechs’... Haufig so bei 


griechischen Wortern mit στ, om wie 
ܐܣܛܪܛܝܐ‎ oder ܣܛܪܛܝܐ‎ στρατεία, 


ܐ ܐܠܐ .8 σπείρα u.‏ ܣܦܝܪܐ und‏ ܐܣܦܿܝܪܐ 


Of these two forms the latter (ectiBasac) seems due to a 
bilingual scribe Syriacizing a Greek word; the former 
(aradiAala), Since it is found in parallel descriptions of the 
‘faithful women’ (Matt., Lc.), probably reproduces a Tatianic 
form. 

It is natural to consider in this connexion the forms 
which the name ᾿Ισκαριώτης takes in the Syro-Latin texts. 7 


The forms found in D are: 
(1) ickapiwa, Le. xxii. 3. 
(2) ckapiotHc, Matt. x. 4, xxvi. 14, Mc. xiv. 10, 43. 
(3) ckapiwe, Mc. ii. 19, Le. vi. 16, Jn. vi. 71. 
(4) ato KapywrToy, Jn. .ܐ(‎ 4, Xiil. 2, 26, xiv. 22. 


Among other Greek MSS., G has σκαριώτην (Le. xxii. 3). 
The interpretative reading is found (Jn. νι. 71) in δὲ" (ἀπὸ 
καρυώτου), in the Ferrar-group (13 ἀπὸ σκαρυώτου, 69 
ἀποκαριώτου, 124 ἀπὸ καρυώτου). 

About the forms in the Latin texts two points call for 
notice: (1) The first syllable: sometimes the name has the 
initial syllable zs; thus zsscariotha (Ὁ, Matt. xxvi. 14), 
iscarioth (a, Le. xxii. 3). More often this syllable zs is 
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wanting; thus scariothes, scariotes (most vg.-MSS. in Matt. 
x, 4), cartotha (e, Me. iii. 19), shartotes (k, Mc. xiv. 10). 

(2) Lhe interpretative reading; in e (Jn. xiii. 2) we find 
the reading: tudae stmon a cartotha. 

From the Greek and Latin forms we turn to the Syriac, 
the same points still claiming our attention: (1) Zhe first 
syllable: (i) The Sinaitic has ܣܟܪܝܘܛܐ‎ in every passage 
where the name occurs in the Greek text except Matt. xxvi. 
14, where there is a lacuna, and Jn. xiv. 22, where the clause 
‘not Iscariot’ is rendered needless by the introduction of a 
distinctive name ‘ Zomas said to Him.’ (ii) The Cure- 
tonian has ܐܣܟܪܝܘܛܐ‎ (jn. vi. 71), ܐܣܩܪܝܘܛܐ‎ (Le. 
Xxil. 3): in Jn. xiv. 22, like the Sinaitic, it adds the distinctive 
name ‘Juda Zhomas said to Him’: in no other place where 
the name occurs in the Greek text is this Syriac text 
extant. (iii) The Peshitta always has the same form 
(ܣܟܪܝܘܛܐ)‎ as the Sinaitic. Thus, when the name is 
fully written, the first syllable is ܐ‎ This ܐ‎ is retained 
in the Curetonian: it is omitted in the Sinaitic and the 
Peshitta. Now in Syriac the evanescence of the first syllable 
of the name finds a natural explanation; for the first syllable 
is an τῷ, which would be regarded as the ܐ‎ frequently pre- 
fixed to Syriacised Greek words, as ܐܣܟܘܠܐ‎ (= σχολή), 
ܐܣܟܡܐ‎ (= σχῆμα), see Noldeke, Gram., § 25, 51. 

(2) Lhe interpretative reading: such a paraphrastic represen- 
tation of the name would be likely to arise in Syriac. Thus 
Γαλιλαῖος (Le. xxiii. 6) becomes in the Curetonian (Sin. 
wanting) ‘from Galilee (is He)’; Tapoevs (Acts ix. 11, cf. xxi. 
39) becomes in the Peshitta ‘who-is from Tarsus the-city’; 
Κρῆτες (Acts ii. 11) ‘those-from Crete’; Γαῖος Δερβαῖος 
(Acts xx. 4) ‘Gaius who-(was-)from Derbe the-city.’ Such 
indeed is the interpretation of the name /scarito¢t preserved by 
the Syriac lexicographers: ‘ex urbe Scariot nomen ducunt 
lexx., Sc. 

'ܣܟܪܝܘܛܐ ὦ‏ ܡܢ ܣܟܪܝܘܛ ܩܪܝܬܐ 

(Payne Smith, 7426. (970, p. 2637). It is found also in the 
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margin of the Harklean’ Version (Jn. vi. 71) ܗܘ ܕܡܢ‎ 
ܩܐܪܝܘܚܝܛܘ‎ ‘he who-(was-)from Carioitu. As however 
‘the margin contains various readings taken from Greek 
MSS.’ (Dr Hort, /vtroduction, Ὁ. 85), this is probably not a 
genuine Syriac reading. 


We turn to certain termination-forms in the Bezan text. 
In Me. iii. 21 we have a Greek noun with the Syriac plural 
termination—rpammaten. It seems clear that this form be- 
trays the hand of a scribe familiar with Syriac. The 
genealogy in Matt. i. is wanting in the Bezan Greek text. 
A large part however of Matthew’s genealogy is interpolated 
in the Bezan text of Le. iit. In Le. iii. we have the form 
layein (true text in Matt. i. 14 ᾿Αχείμ), with which we compare 
the form in A (Matt. i. 14) ᾿Αχείν (see Tisch. ܐܐ‎ loco). In 
these two forms (Ἰαχείν, ᾿Αχείν) we have, as far as the 
termination is concerned, a reproduction of the Syriac form 
ܐܟܝܢ‎ (Sin., Curet, Pesh., Aphraat p. 35. ὃν): the Harklean 
in Matt. i. 14 has this form once, and the form λα τό once in 
the text and once in the margin, the latter form also appear- 
ing in the Jerusalem Lectionary (p. 483). The Bezan Latin 
has achim in Matt. zachin in Le. With this we may 
perhaps compare νεφθάλειν (true text νεφθαλείμ) in D (Matt. 
iv. 15, ἃ meptalim), a form which, so far as I know, elsewhere 
is found only in the Lat. vg. MS., Cod. Harleianus, neptha- 
lin (Matt. iv. 13). It would seem that here the Bezan scribe 
instinctively made the alteration of a single letter that he 
might assimilate the termination of the Greek name to the 
familiar Syriac plural form*. Compare cyyen for Συχέμ 
(Acts vii. 16, ἃ sychem) and camdoypein (p. 108). 

I pass on to the consideration of certain passages in 
Codex Bezae. 


1 The Harklean has varying forms of the name, some with the prefixed 
syllable ܐܝܣ)‎ wor), some without it. The form in the Jerusalem 


Lectionary (pp. 313, 323) 342: 555) is ܙܟܪܝܘܛܐ‎ 
2 It is of course a spurious form, the Syriac always being ܢܦܬܠܝ‎ 
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Matt. xiv. 34 εἰς reNNHcap. 


The name occurs (besides this passage) in Mc. vi. 53, 
Lc. v. 1. In Mc. D has the same form as in Matt., the 
Latin being gennasar (Matt.), gennesar (Mc.); in Lec. we find 
rennHcapedA (ἃ gennesared). 

The longer form is that found in all Greek MSS. with, so 
far as I know, one single exception, viz. the remarkable Cod. 
604 (=700 Gregory), which in Matt. has yevynodp. The 
Latin authorities vary. (i) In Matt. Old Latin and vg.-MSS. 
(except R, genessareth) have gennesar (genesar). (ii) In Mc. 
most vg.-MSS. have gennesareth; but bc ff? have the shorter 
form. (iii) In Le. most vg.-MSS. have the longer form. 
Of the Old Latins however £ and of the vg-MSS. gat 2 
have the shorter form; Ὁ (‘ Book of Armagh’) has genitzar. 

The form of the name in the Old Syriac (Sin. Cur.") and 
in the Peshitta is taa%\_(genesar). The shorter form there- 
fore is distinctly the Syriac form, and the evidence seems 
clearly to point to the conclusion that from the Syriac this 
form passed into other authorities, Greek and Latin. 

This conclusion receives confirmation from the fact that 
the two other Greek books in which alone (so far as I know) 
the shorter form Gennesar is found are both reproductions of 
Aramaic originals. (4) [η΄ 1 Macc. xi. 67 we have the words 
τὸ ὕδωρ τοῦ Τεννησάρ (N* Γεννησαι). But this book ‘was 
written originally in Hebrew (Aramaic), as may be con- 
fidently inferred from its grammatical peculiarities, and as is 
further confirmed by the testimony of Origen and Jerome’ 
(Schiirer, Hist. of the Jewish People, Div. ti. vol. iii. p. 8, 
Eng. Trans.). (4) Again, in Josephus, Bellum Jud. (ed. Niese), 
iii. 10. 7, 8, we several times find the form Γεννησάρ. Jose- 
phus in the Preface to this treatise (comp. Contra Ap. i. 9) 
tells us that he first wrote and circulated the work in Aramaic. 

With the Syriacised name Γεννησάρ we must compare 
Aazap found in &* (Jn. xi. 43), and the Old Latin Lazar found 


1 Cur. is extant only in Matt. xiv. 34. 
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in a and in the Bezan Latin (Jn. xi. 14). The regular 
Syriac form in the Sinaitic and the Peshitta (the Curetonian 
being wanting in Le. xvi., Jn. xi.) is ܠܥܙ ܪ‎ , which is simply 
transliterated in Xafap, Lazar. 


Matt. xxvi. 3 Toy λεγόμενου Kaldpa. 


This is the regular form of the name in D; in Jn. xi. 49 
we find kipac. In Matt. xxvi. 57 we find the form προς kaeian. 
The Bezan Latin has cazphas (catfas, Jn. xi. 49, Acts iv. 6). 

This form has the appearance of being an attempt to 
transliterate the regular Syriac form an. 

The shorter form is found in a few Greek MSS., eg. C 
(Le. iii. 2), 64 (Matt. xxvi. 3). The longer form occurs in 
most of the Latin Vulgate MSS.; the shorter form how- 
ever is found in some Vulgate and most Old Latin MSS. 
(caiphas, caphas, caifas, cayfas, chayphas, chaiphas). 


Matt. xxvii. 46. 


HAEl HAE] AAMA ZADOANE!. TOYT ECTIN 
θεὲ MOY BE MOY. INATI ME ENKATEAITTEC. 


We at once compare the parallel passage in Mc. xv. 34: 


HAel HAel AAMA ΖΑ Φθάνει 
O €CTIN ΜΕΘΕΡΜΗΝΕΥΌΜΕΝΟΝ 
Ο Oc MOY O OC MOY Εἰς ΤΙ WNIAICAC ME. 


Here there are presented two points of great interest : 
(1) the form ξαφθανεί both in Matt. and Mc. in place of the 
true text σαβαχθανεί; (2) the interpretation ὠνείδισάς pe 
(Mc.) in place of ἐγκατέλιπές pe. 

It is obvious that an explanation of the form fadéavei 


1 Mr Rendel Harris, A Study of Cod. Besae, p. 183, draws attention to the 
reading of ad. This Zaszar in ἃ is a genuine Old Latin reading, like many Old 
Latin readings, of Syriac origin, not smoothed away by assimilation to the Greek. 
Compare Dr Hort, /stroduction, p. 82: ‘Here and there the assimilation has 
accidentally been incomplete, and the scattered discrepant readings thus left are the 
only direct Old Latin evidence for the Greek text of the New Testament which 


the bilingual MSS. supply.’ 
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which solves the problem involved in the interpretation ὠνεί- 
δισάς με will thereby be strongly confirmed. The points are: 

(1) The Bezan ξαφθανεί transliterated into Syriac would 
be .ܙܥܦܬܢܝ‎ I suggest then provisionally that this was 
a Syriac reading or a Syriac gloss in Matt. and Mc. 

(2) How did this Syriac reading arise? The original 
Hebrew word in Ps. xxii. 2 (of the Aramaic equivalent of which 
σαβαχθανεί is the transliteration) is ΠΣ. There is no Syriac 
root corresponding to the Hebrew root 3ty. Hence if it were 
wished to represent the original Hebrew word, it would be 
natural to use some actual Syriac word, roughly correspond- 
ing to it both in form and in meaning: hence αϑόνϑδον. 

(3) The Peal of the Syriac. verb &s.1 is used in the Jeru- 
salem Version as an equivalent of ἐμβριμᾶσθαι (Matt. ix. 30, 
Me. i. 43), οὗ ἐπιτιμᾶν (Matt. xvii. 18, xx. 31, Mc. viii. 30, 
Le. iv. 35, ix. 42, Xvil. 3, xxiii. 40), the Ethpeel of ἀγανακτεῖν 
(Mc. x. 41). In the Peshitta the verb is only found once and 
then in the Ethpeel to translate ἐμβριμᾶσθαι (Mc. xiv. 5). 
Thus the Bezan ὠνείδισάς με would be a very natural equiva- 
lent of ܙܥܦܬ̇ܢܝ.‎ 1. 

(4) This Syriasm has spread widely in the Latin texts: 

(i) As to the transliteration, we find (4) in Matt. ἢ 
zapthant, ff* sapthani, 5 zeptani, DM KV saptani, a zahthanz, 
T szabthani; (6) in Mc. ff? sapthant, KV saptani, T sabtanz, 
k saphani, i* £. 

(ii) As to the interpretation (Mc.), ¢ has exprobrasti me, 
i me in opprobrium dedists. 1 


John i. 6. HN ONOMA δυτῶ ` IWDANNHN. 


‘I@avyny reproduces the Syriac ܝ ܝܘܚ ܥܢ‎ In Acts iii. 4, 
Codd. DE have cyn (tw, E) iwannn. 


1 The difficulty of this explanation lies in the fact that the verb «Ὅν Js 


followed by the preposition ܒܢ‎ ; compare ἘΣ) followed by by (Prov. xix, 3), by 
ὮΝ (2 Chron. xxvi. 19). The abnormal construction with the suffix may however 


be justified on the ground that the word was meant to be a rough transliteration of 
NAry- 
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ἀλλὰ ATTHAGEN Εἰς THN χωρὰ 
COM@OYPEIN €|¥€ THC ΕΡΗΜΟΥ EIC €@0 ܪܬܐܬ‎ ΔΕγΌΜεΝνηΗΝν 


TIOAIN. 


The Bezan Latin has zz regionem sapfurim. Perhaps the 
only certain thing which can be said as to this puzzling 
interpolation is that the termination -ew is a clear sign of 
Syriac influence (comp. p. 104). 

The problem is a tempting one and invites suggestions 
for its solution. I venture to hazard the following. (1) As 
regards the first part of the interpolated word (cap-), I 
adopt Mr Rendel Harris’ suggestion that it is a corruption of 
ܕܫܡܗ‎ (whose-name). Mr Harris (A Study of Cod. Bezae, 
p. 184) adduces an argument in support of this theory in the 
word Samgriazim in Ephrem’s Commentary on Tatian (ed. 
Moesinger, p. 142)—‘ Patres nostri in hoc monte adoraverunt. 
Haec de Jacob et filiis ejus dixit, quia in Monte Sichem aut 
in Bethel aut in Monte Samgrzazim adorarunt.’ The name 
here seems to be generated by a misunderstanding of the 
Syriac words ‘whose name is Gerizim.’ (2) Is the latter 
part of the interpolated word (-φουρειν) a corruption of ܒܘ̇ܪܝܢ‎ ? 
For the confusion between & and ܒ‎ see eg. the Syriac 
version of Clem. Rom. xvi. where τώ ας, (glory) is written 
instead of ܫܘܦܪ̈ܐ‎ (Ξ- κάλλος). The word IAD or ܒܘܪ‎ 
has the meaning of darren, waste: it is the equivalent of 
χέρσος several times in the Syriac Hexapla (for the words 
of this root see Payne Smith, Zhes. ,ܐ(‎ and compare 
Buxtorf, Ler. Chald., p. 275 £, Levy, Chald. Worterbuch, 
p. 86 f.). I suggest then that it is possible that we have in 
the word σαμφουρείν a relic of a Syriac gloss—‘ whose name 
was Burin (desert places)’—a gloss on the words ‘into the 
country near to the wilderness,’ partially corresponding in 
form to the clause which follows, ‘into a town which was 
called Ephraim.’ 
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Luke xxiv. 13. ONOMaTI OYAQMMAOYC. 

The Old Latin MSS. eff? read here ammaus et cleopas 
(ff? -phas), Ὁ has cleofas et ammaus. These two names appear 
in Ambr., Expos. in Luc., vii. 132, 173: ‘Hunc ignem in se 
etiam Amaon et Cleophas a Domino missum esse testantur... 
se Ammaoni et Cleophae seorsum iam uespere demonstra- 
uerat’ (see Tisch. on v. 18). The combination of names pro- 
bably arose in v. 18. ; 

If we turn the reading of b into Syriac we have the words 
.ܩܠܝܘܦܝܐ ܘܥܡܐܘܣ‎ A slight blunder in writing the 
second of these two names (and-Emmaus) would generate 
the word ܘܠܡܐܘܣ‎ (oulemmaus). As to this corruption of 
ܥ‎ into ܠ‎ we may note that (i) it is very natural in itself; 
so in an Ignatian letter (Hero 6, see Bp Lightfoot, /gnatzus, i., 
p. 87) we have in the Syriac version’ ܬܠܡܝܕܐ‎ (disciple) 
written instead of ܬܥܡܝܪܐ‎ (= οἰκητήριον): (ii) the corrup- 
tion would be suggested to a scribe by the initial letters of 
the preceding word (- 5.8, )ܩܐ ܚ‎ 

When in the above clause the obviously intrusive ܩܠܝܘܦܐ‎ 
(Cleopas) is ejected, there then remains the word, the cor- 
ruption in which has just been explained, warésala, This 
transliterated into Greek gives the Bezan ovAappaovs. 

It must be noticed that we have the same name in the 
ἼΧΧ. of Gen. xxviii. 19 καὶ OvAappads (OvAappaovs DE*) 
nv ὄνομα τῇ πόλει TO πρότερον. It seems to me most probable 
that the remembrance of the LXxX. name facilitated, if it did 
not suggest, the corruption of Oxemmaus into Oulemmaus. 
It is however possible that the Bezan reading is due simply 
to a reminiscence of the LXx. reading in Gen. © 


Mark ¥. 41. λέγει ayTH paBBi * 6aBiTa ΚΟΥΜΙ. 


The true text is λέγει αὐτῇ Ταλειθά xovp. The Sinaitic, as 
well as the Curetonian, is unfortunately wanting here. What 
of the name in the Bezan text (@afira) and in several 
Old Latin MSS.—c ¢hadita, a ff g21 tabttha, bi thabitha? 


1 This reading (tabitha, thabitha, tabita) is found in many vg.-MSS. (see Bp 
J. Wordsworth’s note z# doco). 
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It appears that the Aramaic word in Μο.--- Ταλειθά (Ξ τὸ 
κοράσιον) --ἶἰϑ changed into the name found in Acts ix. 40 
(Ταβειθά, ἀνάστηθι). How easy the substitution would be in 
a Syriac text is clear when we place the passages side by 
side: 

Mc. v.41 ܛܠܝܬܐ ܩܘܡܝ‎ (Ταλειθά xovp). 

Acts ix. 40 ܛܒܝܬܐ ܩܘܡܝ‎ (Ταβειθά, ἀνάστηθι. 

The Old Latin MS. e has in this place the remarkable 
reading: ‘et dixit ei ¢abea acultha quod est interpretatum 
puella puella tibi dico exsurge.’ There are here two points 
to be considered. (1) There is the reiterated puella puella. 
The only other authority for the repetition of the word is 
Aphraat (p. cafap): ‘And our Lord too at His first coming 
revived three dead persons...And by two words He raised 
each one of them. For when He revived the widow’s son, 
He called him twice, since He said to him Young man, young 
man, arise’...And again the daughter of the ruler of the 
Synagogue He called twice, since He said to her Maiden, 
maiden, arise. Further, the strange Bezan reading ῥαββὲ 
θαβιτά finds its explanation in the reduplication (‘ maiden, 
maiden ’) coupled with the corruption of Ta/itha into Taditha. 
But the reading pa8Ai seems to bear in itself evidence of 
having arisen in, or in connexion with, a Syriac text. For, 
while it is hard to see how the $f of ῥαββὲ could arise from ¬ 
the Greek θαβιθά (ταβιθά), the Syriac equivalent of paBBi is 
a>%, and ܪܒܝ‎ would be generated as a corruption of the 
first two syllables of the word ܐ‎ dual, (Tabitha). 

(2) What of the words 22622 acultha? The word acultha 
bears upon its face signs of a Syriac origin. It can hardly 
be doubted that it is a relic of the word ܡܐܟܘܠܬܐ‎ 
(macultha = food). There is evidence that the word food had 

1 In Le. vii. 14 D has neanicke Néanicke; the Old Latin aff? have 
adolescens adolescens. The repetition in Mc. ¥. 41, Le. vii. 14 is doubtless due to 
assimilation to such passages as Lc. x. 41 (Μάρθα Μάρθα), xxii. 31 (Σίμων Σίμων). 
A similar repetition is found in Jn. xi. 43 Adgape Adjupe (( ὃ aeth™™ ; see Tisch.) — 


a reading implied by Aphraat’s words, though (in the context) he has ‘Zasarus, 
come forth.’ 
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a place in an Old Syriac version of the Lord’s command to 
the parents, for Ephrem (Hill, p. 344) gives that command 
in this form: ‘And He commanded to give her food to eat’.’ 

The reading of € (‘tabea acultha quod est interpretatum 
puella puella tibi dico exsurge’) is important on two grounds: 
(1) we have here in an Old Latin MS. what is clearly a Syriac 
word ; (2) the text of e must be due to a scribe to whom the 
meaning of the Syriac word macultha was not known; it 
would seem therefore that this Old Latin text did not spring 
up on Syrian soil. 


1 I am conscious that I am on less secure ground when I give expression to my 
suspicion that a further corruption lurks in the reading of e. I suspect that (i) in 
some Old Syriac text our Lord’s words to the parents were assimilated to His 
command to the disciples (Matt. xiv. 16) ܐܢܬܘ ܓ‎ ἘΠ ܗܒܘܗܘ ܠܗܘ‎ 


(give to-them yourselves to-eat), and that thus there arose the‏ ܠܡܐܟܠ 
reading in Mc. v. 43 ‘Give to-her food to-eat’; for this introduction of the‏ 
oratio recta comp. Le. viii. 29 (παρήγγελλεν γὰρ τῷ πνεύματι τῷ ἀκαθάρτῳ ἐξελθεῖν),‏ 
where D has eAeren Γὰρ... εζελθε (soe); Jn. ¥. 15 (ὅτι Ἰησοῦς ἐστὶν ὁ ποιήσας‏ 
αὐτὸν ὑγιῆ), where many Syro-Latin authorities (Ὁ 1-118, Cur., ἃ ¢ 616, me. arm.)‏ 
read μέ; (ii) when this direct command was first compared with, then substituted‏ 
(give her)—for‏ ܗܒܠܗ for, the direct command ‘Maiden, arise,’ the word‏ 


the imperative of this verb ‘passim cum praep. A conjunctim scriptum est’ 


(Payne Smith, 2426 Syr., p. 1565)—was conflated with 7adstha, and hence the 
corrupt ¢adea of €. 


4. 
GRAMMATICAL POINTS. 


IN this last chapter I propose to consider some gram- 
matical peculiarities of the text of Codex Bezae. Many of 
these have been already incidentally noticed. It will be well 
however to gain some connected view of them. The points 
to be discussed fall under three heads: (1) the definite 
article; (2) prepositions; (3) verbal constructions. 

(1) The definite article. 

The Syriac texts of the New Testament not unfrequently 
use the pronouns ‘this,’ ‘that’ to represent the Greek definite 
article, for which indeed Syriac supplied no other distinctive 
equivalent. Thus in the Sinaitic Syriac of St Matthew we 
find, eg. ii. 7 ‘those Magi’ (τοὺς μάγους); viii. 31 ‘ those 
demons’ (οἱ δὲ δαίμονες); ix. 22 ‘that woman’ (ἡ γυνή); xiv. 19 
‘ these five loaves’ (τοὺς πέντε ἄρτους) ; xv. 32 ‘this multitude’ 
(τὸν ὄχλον); xv. 36 ‘these seven loaves’ (τοὺς ἑπτὰ ἄρτους) ; 
xvi. 10 ‘ these seven loaves’ (τοὺς ἑπτὰ ἄρτους); xx. 24 ‘ those 
two brethren’ (τῶν δύο ἀδελφῶν); xxi. 20 ‘that figtree’ (ἡ 
συκῆ); ΧΧν. 9 ‘these wise ones’ (ai φρόνιμοι); xxvi. 72 ‘ this 
man’ (τὸν ἄνθρωπον). ‘Sehr zahlreich, writes Baethgen 
(p. 20), ‘sind die Beispiele fiir den Gebrauch des Demon- 
strativpronomens, fiir welches kein griechisches οὗτος u. ἀρ]. 
vorausgesetzt werden darf.’ 

We have seen abundant reason for the belief that as- 
similation to a Syriac text is an influence constantly at work 
in the Bezan text. We are not therefore surprised to find an 
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insertion of οὗτος, ἐκεῖνος in the Bezan text similar to the 
insertion of ‘this, ‘that’ in the Syriac texts. Thus Matt. 
xiii. 27 Toy ΟΙΚΟΔΕΟΠΌΤΟΥ ΕΚΕΙΝΟΥ; XV. 24 τὰ TpOBaTa TayTa (Cur. 
‘ those flocks’); xv. 32 TON OyAON TOYTON (Sin. Cur. Pesh. lat-vt.); 
Le. xvii. 17 oyto! deka (Sin. Cur. wanting’; lat-vt.); xvii. 22 
TWN Ἡμερῶν τούτων; Mc. ¥. 36 ToyTON τὸν Aoron (Sin. Cur. 
wanting; fff%iq); viii. 2 toy oyAoy toytoy (Sin. Pesh.; af 
(huic), 4 (hanc), bcg'ff*i (istam)); x. 22 toytw Tw Aorw 
(Sin. Pesh.; Ferrar-group, 2” abcfff?kq)’*. 

Taken by themselves these Bezan readings do not decide 
between the Syriac and the Latin texts as rival claimants for 
the honour of having influenced the Bezan text. For the 
necessity of inserting ‘this,’ ‘that,’ when it was desired to 
represent the Greek definite article, is common to the Syriac 
and Latin versions. The evidence of these readings however 
may be fairly claimed as corroborating the theory of Syriac 
influence, if that theory is established on other grounds. 


(2) Prepositions. 

In Syriac a preposition is commonly repeated before a 
second noun in sentences where in Greek a single occurrence 
of the preposition would have sufficed. Thus in Le. x. 13 (ἐν 
Τύρῳ καὶ Σιδῶνι) Sin. has ‘in-Tyre and-zz-Sidon’; in Matt. 
iv. 25 (ἀπὸ τῆς Γαλιλαίας καὶ Δεκαπόλεως καὶ ᾿Ιεροσολύμων 


1 Pesh. ‘ Were not ten these who-were-cleansed ?’ 

2 In Jn. xvii. 3 Ὁ (Greek and Latin) has ic TOYTON TON KOCMON, in unc 
mundum. A similar insertion of οὗτος, hic, is found in vv. 11, 13, 15, 16, 18, 
25 in D (Gr. Lat.) and in many Latin texts. Mr Rendel Harris (4 Study of 
Codex Bezae, p. 66) notices that the insertion of ‘¢#zs’ before ‘world’ is found in 
the Bezan Latin (not Greek) of Jn. viii. 26, xiv. 22, 30, xvi. 21. The ‘this’ is 
not found in Sin. (which is extant in the whole series of passages except xvi. 21, 
xvii. 13, 16, 18). On the other hand two points should be remembered: (1) the 
phrase ‘¢his world’ is so frequent in St John (viii. 23, ix. 39, xi. 9, xii. 25, 31, 
xiii. 1, xvi. 11, xviii. 36) that the prefixing of ‘this’ to ‘ world’ in other passages is a 
matter of obvious assimilation rather than of idiom; (2) of the passages in which 
D adds ‘this’ before ‘ world’ Cur. is extant only in xiv. 22. Further knowledge 
of early Syriac texts might well alter the balance of evidence. 


ς. ὃ 
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καὶ ‘lovdaias) it has ‘from Galilee and-from the-ten cities 
and-from Jerusalem and-from Judaea.’ 

We turn to Codex Bezae. In Matt. xiv. 9 D has Ata toyc 
OPKOYC Kal Ald TOyC CYNANAKEIMENOYC. The preposition (ܡܛܠ)‎ 
is repeated here in the Old Syriac (Sin. Cur.), also in many 
Latin MSS.; so in the parallel, Mc. vi. 26. Le. il. 34 εἰς 
TIT@CIN Kal εἰς anactacin. The Syriac (Sin. Pesh.; Cur. 
wanting) has ‘ for-the-fall and-for-the-rising’: so also ¢ ff? g" 1. 
Le. ii. 52 mapa 0 Kal Tapa ἀνθρωποις. The Old Syriac (Sin. 


Cur.) has ‘with (hal) God and-wztkh men. No other 
authority is quoted for the repetition of the preposition. 
Mc. vi. 36 εἰς Toye efricta arpoyc Kal εἰς Tac Kwmac (true text 
εἰς TOUS κύκλῳ ἀγροὺς καὶ κώμας). The Peshitta has ‘To- 
the-fields that-are-near and-/o-the-villages.’ No other au- 
thority is quoted for the repeated preposition. The Sinaitic 
has a shortened text here: ‘To-the-villages these that-are- 
near.’ Mc. vili. 31 γπὸ τῶν πρεοδγτερῶν Kal ἀπὸ τῶν 
apyiepewn. The Syriac (Sin. Pesh.) repeats ܡܢ‎ (from)—‘ from 
the-elders and-from the-chief-of the-priests and-/vom the- 
scribes. Similarly many Latin texts repeat the preposi- 
tiona. Mc. xiv. 43 Tapa τῶν ἀρχιερέων Kal ἀπὸ Τῶν γράμμότεω. 
D has here the alliance of several Latin texts (a...2). The 
ܡܢ ܠܘܬ‎ (from with) of the Syriac (Sin. Pesh.) is not 
repeated. Thus in five out of these six cases of the repeated 
preposition D has the company of the Syriac; in two of 
them D and the Syriac appear to stand alone. 

One or two passages of the Bezan text where the 
preposition ἐπί is used are worthy of notice. One of the 
most striking of these—Lc. ix. 16—has been already dis- 
cussed (p. 36 f.). Matt. xiii, 14 kal Tote πληρωθηοετδι [true 
text ἀναπληροῦται) en aytoic. The Old Syriac (Sin.; om. Cur.) 
has ܥܠܝܗܘܢ‎ (upon-them). The same reading appears in 
M* and (alone apparently among Latin texts) k (super eos). 
Le. i. 21 e@aymazon em (true text ἐν) Tw yponizein ayton. The 
Peshitta (Sin. Cur. wanting) has ‘Wondering were-they at 


ܝܢ 


rs‏ ܒ 
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(lit. upon, As.) his-delay.’ No other authority is quoted for 
this reading. = Jn. xi. 6 emeinen ὁ Inc Em Tw ToNw (true text 
ἐν ᾧ ἦν τόπῳ). The Old Syriac (Sin. ; Cur. wanting) has: ‘ He- 
abode upon (As) His-place.’ No other authority is quoted 
for this reading: the Bezan Latin has 2% loco. Matt. xiv. 14 
ECTIAAPYNICOH περὶ aYTWN (true text ἐπ᾽ αὐτοῖς). The Syriac 
(Cur. Pesh.; Sin. wanting) has the obvious rendering ‘ He- 
pitied wpon-them (ܥܠܝܗܘܢ)‎ No other authority is quoted 
for the strange περί of D. Is not the explanation that the 
Bezan scribe had the Syriac ܥܠ‎ in his mind, and retranslated 
it by περί, of which it is the regular equivalent ? 

Two remarkable readings in Codex Bezae may be 
mentioned here. (i) Jn. vii. 39 oymw γὰρ HN TO πνὰ ATION 
er aytoic. Compare Le. ii. 25 καὶ πνεῦμα ἦν ὥγιον ἐπ᾽ αὐτόν. 
The Old Latin f (in eis) and the Gothic are the only other 
authorities given for this insertion. (ii) Le. xi. 2 δγιδεθητῶ 
(true text τὸ) onoma coy ed Hmac. No other authority is 
quoted for this addition. When the fondness of the Syriac 
for adding to a verb a preposition with a pronominal suffix 
(see Baethgen, Evangelienfrag., p. 21) and for the use of the 


preposition ܥܠ‎ (upon) in various connexions is remembered’, ` 


the suspicion that these readings arose in a Syriac text does 
not seem unreasonable. 


(3) Constructions of the verb. 

The participle (most commonly the aorist participle) is in 
many passages of the Bezan text resolved into the indicative 
or the imperative, as the case may be, followed by «ai. 

Thus Matt. iv. 3 (D, d): 


KAl TTPOCHAOEN AYTW O TTIPAZWN Εἰ accesst¢t ad eum qui temptabat 
Kal GITTEN AYTW.- ἐξ dixit ei. 


1 See above, pp. 36, 88. Thus e.g. in Matt. v. 7 ddenOjoorra:=‘upon-them 
shall-there-be mercies’ (Sin. Cur. Pesh.); in Matt. xii. 22 δαιμονιζόμενον = ‘a man 


upon-whom (wala ܕ‎ there was a-devil’ (Cur.), so ἔχων δαιμόνια 
(Lc. viii. 27) in Sin. Cur. 
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The true text is καὶ προσελθὼν ὁ πειράξων εἶπεν αὐτῷ: The 
Old Syriac (Sin. Cur.) is: ‘And ¢here-drew-near to-Him the- 
tempter (Cur. he that-tempteth) a#d-said to-Him.’ Similar 
passages in the Bezan text are Matt. v. 13, ix. 28, xiii. 1, 4, 
48, xvii. 7, xx. 6, 30, xxi. 6, Xxv. 25, xxvi. 51, xxvii. 58; 
John vi. 11, ix. 35, xi. 17, xil. 36; Le. viii. 27, xix. 35; 
Mc. ii. 16, iv. 36, viii. 10, x. 22, xii. 20, xiv. 22. 

As an instance of the corresponding resolution of the 
participle in an ztmperative sentence Lc. xxii. 32 may be 
cited (D, d): 


cy δὲ ETTICTPEYON Kal tu autem comuertere et 
CTHPIZON TOYC dAEAMOYC coy. confirma fratres tuos. 


The Old Syriac (Sin. Cur.) is: ‘And-also thou in-time de- 
converted and-strengthen thy-brethren.’ Similar instances 
will be found in Matt. xxviii. 19, Le. v. 14, 24, xv. 23 
(cohortative), xix. 5, Mc. v. 23. 

How are we to explain this phenomenon thus frequently 
recurring in the Bezan text? It is not likely to have arisen 
in the Greek, unaffected by any foreign influence. 

Two arguments which make for assimilation in this 
matter to a Syriac text, or at least a Syriac idiom, and 
against assimilation to the Latin, must be considered. 

(i) It will appear that, while such a resolution of the 
aorist participle as we find in the Bezan text is not essentially 
characteristic of the Latin, it is characteristic of the Syriac 
translations of the New Testament, so that a scribe ac- 
customed to Syriac idiom would be likely, apart from definite 
reference to any Syriac text, to introduce such a type of 
phrase into the Greek text. It will be best to give a 
concrete example of the mode of treatment of the aorist 
participle in the Syriac and in the Latin texts. Any 
historical passage will serve the purpose. The following 
passage (Matt. ii. 7-12) is taken at random. 

The Old Syriac (Sin. Cur.) runs thus: ‘Then Herod 


1 Sin. and Cur. use different verbs. 
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privily called those Magi and-asking was them (καλέσας... 
nxpiBwoev) that-he-might-know at-what time there-appeared 
to-them the-star (rod φαινομένου ἀστέρος), and-he-sent them 
to-Bethlehem, and-he-said to-them (καὶ πέμψας... εἶπεν), Go 
enquire (πορευθέντες ἐξετάσατε) about-Him about the-child 
(diligently, Cur.), and-when ye-have-found-Him (ἐπὰν δὲ 
εὕρητε) come shew-me (ἀπαγγείλατε) that-I-may-go, also I, 
worship Him (ὅπως... ἐλθὼν προσκυνήσω αὐτῷ). They how- 
ever when they-had-received the-command of-the-king (from 
the-king, Cur.) went (ot δὲ ἀκούσαντες τοῦ βασιλέως ἐπορεύ- 
θησαν), and-there-appeared to-them the-star that-one which- 
they-had-seen in-the-east ; going was-it before-them until 2¢- 
came stood (and-stood, Cur.; ἐλθὼν ἐστάθη) (at) the-place 
(over, Cur.) where there-was the-child. They however when 
they-saw-tt (even) the-star, with-joy great rejoiced (ἰδόντες... 
ἐχάρησαν); and-they-entered the-house and-they-saw-Him 
(ἐλθόντες εἰς... εἶδον) (even) the child with Mary His-mother, 
and-they-fell-down and-worshipped (Cur., worshipped) Him 
(πεσόντες προσεκύνησαν αὐτῷ). And-they-opened their-treasures 
ana-they-offered (ἀνοίξαντες. . προσήνεγκαν) to-Him an-offering, 


- gold and-myrrh and-frankincense. Axnd-ct-appeared to-them in- 
- a-vision that they should not return to-him Herod (to Herod, 


Cur.) and-they by-a-way another went 6 
ἀνεχώρησαν) to-their-place.’ 

From the Old Syriac we turn to the Lata version of this 
passage. I transcribe the text of the Old Latin Codex 
Brixianus (f), adding the variants, as far as the rendering of 
the Greek participle is concerned, in dgkq and the vulgate. 
The passage is as follows: ‘Tum herodes occulte ܠ‎ 
magos diligenter ergutszuzt ab eis (g [i.e. g,] Κα, wocauzt...et ex- 
guisiuit; vg. uocatis magis) tempus quando apparuit eis stella 
(d, apparentis stellae), et #zzsz¢ eos in bethleem dicens (k, et cum 
mitteret...dixit; dvg., et mittens...dixit): euntes requirite (ἃ, 
euntes interrogate; gq, tte...(et) interrogate; k, tte et quaerite ; 
vg., 2216 et interrogate) diligenter de puero, et cum inueneritis 
renuntiate mihi, ut et ego wenzens adorem eum (gq, ut (et) ego 
ueniam et adorem; k, uentens adirem): qui cum audtissent 
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regem abterunt (ἃ, audtentes...abterunt; k, ubt audierunt 
...abterunt), et ecce stella quam uiderant in orientem ante- 
cedebat eos usque dum wentt et stetit (vg. uentens staret) supra 
ubi erat puer. Videntes autem stellam gauzsi sunt (k, cum 
uidissent...gautst sunt) gaudio magno ualde: et ztrantes in 
domum wuiderunt (ἃ, uententes...uiderunt; gvg., intrantes... 
tnuenerunt; k, cum introtssent...uiderent) puerum cum maria 
matre eius; et proctdentes adorauerunt (ἃ, cadentes adorauerunt; 
k, prostratt adorauerunt) eum, et apertis thensauris suis 
optulerunt (ἃ, apertentes...obtulerunt ; k, aperunt...et optulerunt) 
ei munera, aurum thus et murram. Et admoniti per somnium 
ne redirent ad herodem per aliam uiam reuersi sunt (dk, 
monitt...veuerst sunt; vg., responso accepto...reuerst sunt) in 
regionem suam.’ 

A review of the Syriac version shews that in the large 
majority of cases it resolves the Greek participle into a past 
tense with or without avd appended. Sometimes, though 
comparatively seldom, it employs a circumstantial clause. 
On the other hand the Latin has several expedients; it uses 
in such cases a circumstantial clause, an ablative absolute, 
a participle of a passive or of a deponent verb; even when the 
aorist participle describes what is clearly past, it employs 
as its equivalent, and that very frequently, the present parti- 
ciple of the active verb. 

Thus the resolution of the participle, which so often meets 
us in the Bezan text, is essentially characteristic of the 
Syriac versions. 

(ii) The second point which claims notice is connected 
with a series of passages in the Bezan Greek text where, 
though the resolution of the participle has not taken place, a 
καί is prefixed to the following verb. Thus Mc. ii. 1 (D, d): 


KAl εἰσελθων TIAAIN EIC κἀφὰρ- et iterum ¢#frauit in cafarnaum 


ΝΔΟΥΛᾺ 
Al HMEPWN Kal HKOYCOH OT! εν post dies ef auditum est’ quod in 
OIKW €CTIN. domo esset. 


Similar instances are Mc. v. 27, vii. 25, xi. 2, xiv. 63, xv. 46, 
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xvi. II, 15 (an imperative sentence ; the Bezan Latin is want- 
ing after xvi. 6). 

But the following cases of this incomplete resolution of 
the participle in the Bezan Greek are, as it appears to me, of 
decisive significance. 

I. Matt. xxvii. 33 £ 


EABONTEC...KaI EAWKAN. uenientes...e¢ dederunt. 
The Old Syriac (Sin. ; Cur. wanting) and the Peshitta have: 


‘ They-came...and-they-gave.’ 
2. John xii. 3. 


AEITPAN...Kal HAEIWE acctfiens libram...e¢ unxit.‏ ܐܬܦ ܐܪܬܐ 


The true text has λαβοῦσα...ἤλειψεν. The Sinaitic (Cur. 
wanting) and the Peshitta agree as to the construction: ‘ She- 
took...and-she-poured-it on the-head of-Jesus while reclining 
(Pesh. omits this clause), avd-she-anointed His-feet,’ 

3. Luke viii: 8. 

Kal YEN Kal ETTOIHCEN KAPTTON. et cum germinasset fecit fructum. 


The Syriac versions (Sin. Cur. Pesh.) have: ‘ And-sprang- 
up and-gave (Pesh. -made) fruit.’ 


4. Luke ix. 6. 
E€ZEPXOMENOI... Kal HPXONTO exeuntes...transibant. 


The true text has ἐξερχόμενοι δὲ Sinpyovto. The Syriac 
versions differ. The Sinaitic has: ‘ And-when they had-gone- 
out...going-about were-they.’ The Curetonian has: ‘ And- 
when they-went-out...and (=then)-going-about (were they).’ 


1 This is one of the noteworthy cases of harmonizing in Sin. The Arabic 
Tatian (Hill, p. 197) has the same combination: ‘Now Mary took a case of 
ointment of the best nard...and opened it, and poured it upon the head of Jesus, 
as He reclined at meat (Matt. xxvi. 7, cf. Mc. xiv. 3); and anointed His feet.’ So 
Cod. Fuldensis : ‘ Habens alabastrum...et fracto effudit super capud Ihesu recum- 
bentis et unxit pedes.’ 

In the Old Syriac ‘Griechisches Praesens historicum ist hin und wieder durch 
syrisches Perfect mit oder ohne ἐδ) wiedergegeben ’ (Baethgen, p. 27). Hence 
conversely the Bezan λαμβάνει would be a natural retranslation of the Syriac 
‘she took.’ 
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The Peshitta gives a type of sentence to which the Bezan text 
seems to be assimilated: ‘And-they-went-out...and-going- 
about were-they.’ 

5. Mark vi. 48. 


Kal EIAWN AYTOYC...Ka!...EPXETAI et widens eos...ef...uenit. 


The Sinaitic has: ‘And-when He-saw them...He-came.’ 
The Peshitta again has a reading which seems to lie behind 
the Bezan text: ‘And-He-saw them...and...He-came.’ 

6. Mark viii. 10. 


Kal AYTOC ἀνέβη EIC TO TIAOION... et ipse ascendens in nauem...éeZ 
Kal ηλθεν. uenit. 
aap 


The true text is καὶ εὐθὺς ἐμβὰς [αὐτὸς] εἰς τὸ πλοῖον... 
ἦλθεν. The Sinaitic has: ‘ And-He-went-up sat Him in- 
the-boat...azd-they-came. The Peshitta has: ‘And-He- 
went-up immediately into-the-boat...avd-He-came.’ 

7. Mark x. 22. 


Ae ECTYFNACEN ETT! TOYTW Tw ad ille contristatus in hoc uerbo‏ ܘ 
λογὼ Kal ATTHAGEN. et abiit.‏ 


The true text is ὁ δὲ στυγνάσας ἐπὶ τῷ λόγῳ ἀπῆλθεν. 
The Sinaitic has: ‘And-zt-was-sad to-him about (lit. upon) 
this word and-he-went-away.’ The Peshitta has: ‘He how- 
ever was-saddened at this word and-he-went-away.’ 

In these cases two questions suggest themselves: (i) If 
the resolution of the participial construction of the original 
Greek is indigenous in the Latin, how are we to account for 
the cases (I, 2, 5, 6, 7) of partial resolution in the Latin? 

(ii) Again, how are we to account for the cases (3, 4) 
where the Latin does not suggest the resolution at all ? 

These cases seem to point to assimilation to the Syriac 
idiom, which in such sentences regularly prefixed an and to 
what in the Greek is the main verb of the sentence. 


Three other classes of passages in the Bezan text, akin 
to those just considered, claim notice here. 


a a 2 ee ܣܘܐ‎ a 


GRAMMATICAL POINTS. 121 


(a) There are passages where we find a phenomenon the 
converse of that resolution of the participle which, as we 
have seen, is characteristic of the Syriac, and which is 
common in the Bezan text. 

Thus in Le. ix. 7 (ἤκουσεν δὲ “Hpgéns...cat διηπόρει) D 
has: akoycac δὲ HpwWAHC...HTTOpeito (audiens autem herodes... 
confundebatur). Similar readings are found in Codex Bezae 
in Mc. iv. 38, v. 23, vi. 7, 13, XV. 24 (cTaypwcaNnTec AYTON 
Alamepizontal, the Latin being: cruci adfixerunt eum diuis- 
erunt). These Bezan phrases may of course be explained as 
simple eccentricities of the Bezan scribe. On the other hand 
they would naturally arise if the Bezan scribe had before 
him, or had in his mind, the Syriac phrase (e.g. ‘And Herod. 
heard...and he marvelled’), and retranslated it by the Greek 
words of which it would be the natural rendering. 

(ὁ). There are passages in the Bezan text in which a 
participle is resolved into an indicative, passages, that is, in 
which a type of phrase characteristic of the Syriac is in- 
troduced. 

Thus in Matt. ix. 29 (τότε ἥψατο.. λέγων) Ὁ (with 1) has 
Tote HyaTO...Kal εἰπεν. The Syriac (Sin. Pesh.; Cur. wanting) 
has: ‘ Then He-touched...azd-said.’ The Latin MSS. (except 
dh, which read ¢unc tetigit...et dixit) have tunc tetigit...dtcens. 
In Matt. xxvii. 49 (ἔδωμεν εἰ ἔρχεται ᾿Ηλείας σώσων αὐτόν) 
D (with 1-209) has εἰ ερχετὰι ηλειὰς Kal cwcel ayton. The Old 
Syriac (Sin.; Cur. wanting) has: ‘If coming (is) Elias and- 
saving Him.’ The Old Latin authorities vary: d has ܐܐ‎ 
liuerat;, abcff*hlq et Lberabit; ff'g' Lberans; g* liberare. 
In Le. xxiv. 5 (ἐμφόβων δὲ γενομένων αὐτῶν καὶ κλινουσῶν τὰ 
πρόσωπα εἰς τὴν γῆν εἶπαν πρὸς αὐτάς) 1) has ἐνφοβοι Ae 
ΓΕΝΟΜΕΝΔΙ EKAEINAN τὰ Προοωπὰ EIC THN [HN ΟἹ AE εἰπὰν TIPOC AYTAC. 
The Old Syriac (Sin. Cur.) has: ‘And-they-feared and-bowed 
their-heads and-looking were-they on-the-earth from their- 
fear; saying to-them (were) those men.’ The Peshitta has: 
‘And-they-were in-fear and-bowed their-faces on-the-earth 
and-saying (were they) to-them.’ The Latin texts vary, fvg 
rendering the genitive absolute by a circumstantial clause 
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introduced by cum, ὃ having an ablative absolute, while cr 
coincide as to the construction with the Bezan Latin (in 
timore autem factae inclinauerunt uultos suos in terra. ad 
illi dixerunt), which its opening words (in timore factae) 
stamp as a close rendering of the Bezan Greek. 

For similar cases see Matt. xvii. 26; Jn. iv. 51, ix. 25, xii. 4; 
Le. ix. 39, xiv. 29, xxiii. 36, xxiv. 44; Mc. x. 16, 35, xiv. 65. 

(c) Lastly there are passages in the Bezan text where a 
participial construction, Syriac rather than Greek, is intro- 
duced. 

Thus in Matt. xvii. 9 (καὶ καταβαινόντων αὐτῶν ἐκ τοῦ 
ὄρους ἐνετείλατο αὐτοῖς) D has: kai kaTaBaINONTEc εκ TOY op[oy ]c 
ENETEIAATO ayToic (Et descendentes de monte praecepit eis). 
The Syriac (Cur. Pesh.; Sin. wanting) has: ‘And-while 
descending from the-mountain Jesus was commanding (Pesh. 
commanded) them.’ The Latin texts adopt the natural 
construction—‘ et descendentibus illis de monte precepit eis’ 
(the last word being often omitted). In xxvii. 41 (οἱ 
ἀρχιερεῖς ἐμπαίξοντες μετὰ τῶν γραμματέων καὶ πρεσβυτέρων 
éXeyov) 1( has: οἱ ἀρχιερεῖς ENTIAIZONTEC META τῶν γρδμμδτδιῶν 
Kal dapicaiwn Aerontec (principes sacerdotum deludentes... 
adicebant). The Sinaitic (Cur. wanting) has: ‘ The-chief-of 
the-priests as the-scribes and-the-Pharisees mocking were at- 
Him and-reproaching were Him and-saying. The Peshitta 
has: ‘ The-chief-of the-priests mocking were with the-scribes 
and-elders and-Pharisees and-saying.’ In Le. i. 36 (καὶ 
ἰδοὺ ᾿Ελεισάβετ... καὶ αὐτὴ συνείληφεν υἱόν) D has: kai ΙΔΟΥ 
eAeicaBed...Kal AYTH CYNEIAHYIA yion (et ecc elisabet...et ipsa 
concepit filium). The Peshitta (Sin. Cur. wanting) has: 


‘And-behold Elizabeth...also she (is) pregnant-with (ܒܛܢܐ)‎ 
a-son,’ In Le. xx. 47 (οὗ κατεσθίουσιν τὰς οἰκίας τῶν χηρῶν 
καὶ προφάσει μακρὰ προσεύχονται) 17 has: o1 KatecOontec Tac 
OIKIAC TON χηρῶν TIPOdace! μὰκρὰ προσευχόμενοι (qui comedunt 
domos uiduarum occasione longa orantes). The Syriac (Sin. 
Cur. Pesh.) has ‘ And-devouring (Pesh. those who-devouring) 
the-houses of-widows in-pretence that-lengthening (are they) 
their-prayers.” The double participle in the Syriac answers to 
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the double participle in the Bezan text, the same construction 
being also found in P X 122. The omission of and before zm 
pretence, involving a modification of the sense, characterises 
the reading of several Old Latin MSS., which however 
vary considerably in the wording of the passage, eg., $ guz 
deuorant dom. uid. occastone longa orantes, q qui excusatione 
longa orantes deuorant..., c 631] guz fingentes longam oratto- 
nem deuorant panes uiduarum, {vg qui deuorant dom. uid. 
simulantes longam orationem. 


There are in the Bezan text certain other verbal construc- 
tions—final, temporal, and circumstantial—which yet remain 
to be considered. 

(i) Matt. xxiii. 15 ina TOIHCHTAl ENA TIPOCHAYTON (true text 
ποιῆσαι ἕνα πρ.. The Syriac texts (Sin. Cur. Pesh.) naturally 
have ܕܬܥܒܕܘܢ‎ (that-ye-may-make). The Latin texts 
(except e facere) as naturally ut faciatis. 

(ii) Matt. xxv. 10 ewe ymaroycin aropacai (true text 
ἀπερχομένων δὲ αὐτῶν). The Sinaitic has: ‘And-while going 
(were-they) (Air ;”ܘܟܕ‎ the Peshitta: ‘And-while they- 
went (Δι᾿ The Latin texts have: d cum uadunt; ff} 
tllae autem dum uadunt; fgi vg dum autem trent; cb ff*h (ef 
ch) dum eunt; g* dum ivent; q abeuntibus autem ils. 

(iii) Matt. xxvii. 1, Mc. xiv. 55 ina @aNaTwcoyciIN AYTON 
(true text ὥστε θανατῶσαι (Matt.), eis τὸ θανατῶσαι (Mc.)). 
The Syriac texts (Sin. Pesh.) naturally have ‘that-they- 
might-put-Him-to-death, ‘that-they-might-kill-Him’ (Mc. 
Sin.). The Latin texts as naturally ut eum morti traderent. 
It must be noticed however that in some passages the 
converse phenomenon is found—Jn. xi. ΠῚ adAa Tropeyomal Toy 
eZYTINICAl ayTON (ἃ ut excitem eum: true text iva ἐξυπνίσω 
αὐτόν). Le. iv. 39 Kal APHKEN AYTHN TIAPAYPHMA ὥστε ANACTACAN 
AYTHN AIAKONEIN ayToIc (true text παραχρῆμα δὲ ἀναστᾶσα 
διηκόνει αὐτοῖς). The muddle in the Bezan Latin (ut etiam 
continuo surgentem eam ministraret eis) is a significant proof 
of retranslation from the Bezan Greek. Lc. ν. 6 wete τὰ Δικτγὰ 
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puccecOai (true text διερήσσετο δὲ τὰ δίκτυα αὐτῶν). These 
may be simply the arbitrary emendations of the Bezan scribe. 
On the other hand, in regard to Le. iv. 39, v. 6, the following 
characteristic of the Syriac versions should be remembered— 
‘Griechische Nebensatze mit ina, oti, ὁποὺ u. dgl. werden 
bisweilen durch | aufgelést, welches mit dem ἡ des Zustandes 
verwandt ist.... Mt. 15, 31 wcte...6aymacal, (7 PAIN’ 
(Baethgen, Evangelienfrag., p. 29). If the Bezan scribe had 
before him, or in his mind, the Syriac words ‘and she arose,’ 
‘and their nets broke,’ the sense of the passage might suggest 
their retranslation by a Greek idiom. of which such Syriac 
words were frequently the equivalent. 

(iv) John vi. 61 wc oyn ernw o ιης (true text εἰδὼς δὲ ὁ 
Ἰησοῦς) The Old Syriac (Sin. Cur.) has: ‘Jesus however 
when He-knew,’ the Peshitta: ‘Jesus however knew...and- 
said.’ The Latin texts commonly (eg. fq vg.) have: scens 
autem Jesus; but &*, Ferrar-group, a (cognouzt), ff* (cognourt 
autem), er (cognoutt ergo), coincide with the Peshitta. 

(v) Luke xxi. 36 ina KaTazZIMOHTe eKYrEIN...Kal CTHCECOE 
(true text ἵνα κατισχύσητε éxpuyeiv...cai σταθῆναι). The 
Syriac (Cur. Pesh.; Sin. wanting) has: ‘that-ye-may-be-worthy 
(ܕܬܫܘܘܢ)‎ to-escape...and-that-ye-may-stand ܘܕܬܩܘܡܘܢ)‎ : 
Pesh., and-may- (or and-ye-shall-) stand).’ Here the two futures 
(‘be worthy,’ ‘stand ’) naturally follow the ‘that.’ The same 
connexion is probably intended in the Bezan Greek (iva 
καταξιωθῆτε... καὶ στήσεσθε). The stabztis however, which is 
found in almost all Old Latin MSS., cannot of course be 
taken with the preceding ;ܐܐܐ‎ and the construction is therefore 
abruptly broken off. The order of evolution then would 
seem to be (1) the Syriac, (2) the Greek reading of D, (3) the 
Old Latin. Tertullian (De Resurr.,22)andr have‘ ut...stetis’ 
—the reading of the Syriac texts. 

(vi) Mark v. 17 kat TrapeKadoyN AYTON INA ἀπέλθη (true text 
καὶ ἤρξαντο παρακαλεῖν αὐτὸν ἀπελθεῖν). The Peshitta (Sin. 
Cur. wanting) has: ‘ And-they-began asking from-Him ¢hat- 
He-would-depart’ The Latin texts have ut discederet. 

An important point suggested by this passage may be con- 
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veniently considered here. In this verse we have trapexadoyn 
(D; so 225 2" 8) = ἤρξαντο παρακαλεῖν (true text). Conversely 
in v. 18 HpZaTo πάρδκάλειν (Ὁ lat-vt-vg) = παρεκάλει (true 
text). So in Mc. vi. 7 amecteiAen aytoyc (D 2”abc ff? ¡ ( = 
ἤρξατο αὐτοὺς ἀποστέλλειν (true text); in Mc. xiii. 5 eimen 
aytoic (D 237 2”akn arm) -ΞΞ- ἤρξατο λέγειν αὐτοῖς (true text); 
in Mc. xiv. 72 HpZato κλδιειν (D lat-vt-vg theb arm) = ἐπιβαλὼν 
ἔκλαιεν (true text). In these three latter passages the 
Sinaitic Syriac coincides with D and its companions. In 
Le. xv. 28 (true text παρεκάλει αὐτόν) we have in D the 
incomplete expansion HpzZato ayton (the word παρακαλεῖν 


being omitted at the end of the line); here the Bezan Latin ` 


(rogabat eum) significantly differs from the Bezan Greek. 
In the Bezan Greek then it would seem that ἤρξατο is 
lightly added and lightly omitted. This phenomenon is 
quite intelligible if the Bezan scribe was accustomed to 
Syriac renderings of the New Testament. Compare the usage 
of the Curetonian as described by Baethgen (Evangelienfrag., 
p. 28): ‘Bisweilen hat der Ubersetzer, um das griechische 
Tempus sinngemass wiedergeben zu kénnen, zu Umschrei- 
bungen greifen miissen. Le. vili. 42 ἀπεθνηοκεν prope erat ut 
moreretur. Lc. vill. 23 εκινδύνεγον Prope erat ut mergeretur 
(navis) [see above, p. 35]. Le. ix. 33 kal ἐγένετο εν Tw 
Alaywpizecbal aytoyc ef cum inciperent discedere [so Sin.]....xxi. 
30 OTAN TIPOBAAWCIN HAH cum incipiunt pullulare et dare [so Sin.]. 
XXiv. 29 TrapeBlazonTo cocperunt rogare [so Sin.].’ The.only one 
of the three passages—Le. ix. 33, xxi. 30, xxiv. 29—in. which 
other authorities coincide with the Syriac reading is xxi. 30, 
where € has cum coeperint mittere fructus suos,{ cum incipient 
ostendere fructum. On the other hand the Greek ἤρξατο is 
sometimes not translated in the Syriac. Take the following 
examples (beside those noted above) from the Sinaitic 
version of St Mark—vi. 55 (ἤρξαντο...περιφέρειν) Sin. has: 
‘They brought those who were sick, carrying (lit. while 
carrying) them on beds}.’ viii. 32 (ἤρξατο ἐπιτιμᾷν αὐτῷ) 

1D has HpZaNTO ETT! FpABBATTOIC MEPEIN TTANTAC* TOYC KAKWC 
GXYONTAC TTEPIEPEPON ap ayToyc. In the insertion of this last clause D has 
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Sin. has: ‘But Simon Cepha, as though sparing’ Him, said 
to Him.’ x. 28 (ἤρξατο λέγειν ὁ Πέτρος αὐτῷ) Sin. has: 
‘There ‘said to Him Cepha.’ xiv. 71 (ὁ δὲ ἤρξατο dva- 
θεματίζειν καὶ ὀμνύναι) Sin. has: ‘And cursing was he and 
swearing. Thus a lightness in adding and omitting the verb 
‘to begin, as though it were a mere auxiliary verb, is 
characteristic of the Old Syriac text (comp. p.45n.). Hence, 
it would appear, it passed into the Bezan, and generally into 
the Syro-Latin, text in certain passages. 

(vii) Mark vi. 48 εἰδῶν ayToyc BacanizOMENOYC Kal EAAYNONTAC 
(true text Bac. ἐν τῷ ἐλαύνειν). The Latin (eg. f vg) is able 
here exactly to render the Greek articular infinitive—‘in re- 
migando.’ The Syriac however cannot do this. The Sinaitic 
therefore omits the troublesome words—‘ He-saw them that- 
tormented (were they) from the-fear of-the-waves,’ The Pesh- 
itta has as literal a translation as was possible—‘ And-He-saw 
them that-tormented (were they) while rowing.’ This form 
of the sentence is apparently adopted by the Bezan scribe, 
who retains the two participles of the Syriac but substitutes 
καί for ܦܠܐ‎ (while); compare c i” mari tribulari in tempestate 
remigantes. Note 2” 604 ἐλαύνοντας καὶ βασανιζομένους, 
ab ff*iq (vemigantes et laboranies), apparently a revision of 
the Bezan reading in the interests of logical order. 

To sum up: We find in the Bezan text a persistent 
revision of verbal constructions. Some of the phenomena, 
if they stood alone, might be explained on the theory of 


the alliance of some Old Latin MSS.—ab ff?igq. In viii. 32 k has obsecrabat. In 
the other passages Sin. appears to stand alone. Pesh. has in each case ‘he (they) 


began.’ 
1 This seems to have been the Tatianic reading ; for the Arabic translator has 


‘as if suffering,’ reading ὅτ ܐܙ‎ instead of © ܚܝܐ‎ ἃ ܚ‎ (Sin., 


as-if sparing). I have to thank Mr F. C. Burkitt for this suggestion. The Sinai- 
tic reading here comes from Matt. xvi. 22 (λεώς σοι, κύριε), where Cur. Pesh. (Sin. 


wanting) have » {9 ܠܟ‎ Qass (He-(God)-spares Thee, my Lord). The word 


922» is a formula of deprecation, as in the Peshitta of Acts x. 14, xi. 8, Rom. iii. 4, 
6, 31 &c. 


Be Sar Saal “> te Pe - = - ܘ ܡ ܡܗܣ ܝ‎ . - ὦ ς΄ πο" ἀμουθ».. «πὐοινπδεανήδοριυσυν.. ܢܡܒ‎ ν΄ ܝܓ‎ ἴἰ ܗܡ‎ 8 


GRAMMATICAL POINTS. 127 


assimilation to the Latin text. When however all the 
evidence is taken into consideration, we are, I believe, led to 
the conclusion that the Bezan scribe was a Syriac-speaking 
Christian who, in transcribing a Greek copy of the Gospels, 
in many passages assimilated the Greek text to a Syriac 
idiom with which he was familiar. 


SUMMARY OF FACTS AND 
CONCLUSIONS. 


IT remains that I should summarize (1) the facts disclosed 
by the preceding investigation ; (2) the conclusions to which 
the facts appear to point. 

The main facts are as follows : 

(1) There are readings in the Syro-Latin (Greek and 
Latin) authorities for the text of the Gospels which, when 
examined, betray their Syriac origin. Such readings are of 
different kinds. (i) Sometimes a Syriac idiom is reproduced: 
see e.g. the notes on Matt. xxiii. 9 (p. 16), Le. ix. 16 (p. 36), 
Le. xviii. 14 (p. 52) and Chapter 4 passim. (ii) Sometimes 
we find a form of expression characteristic of the Syriac texts 
of the New Testament intruding itself: see eg. the notes on 
Matt. xxv. 41 (p. 16), Jn. xxi. 7 (p. 26), Le. 11. 48 (p. 29 ff), 
Le. v. 14 (p. 85), Le. xv. 4 (p. 46). (iii) Sometimes the 
genesis of a strange reading becomes intelligible when we 
seek its origin in a Syriac text: see e.g. the notes on Le. v. 10 
(p. 84), Le. xxii. 12 (p. 56), Le. xxiv. 33 (p. 71), Mc. i. 41 
(p. 88), Mc. ¥. 41 (p. 109 f.), Mc. viii. 10 (Ρ. 97). (iv) Some- 


1 T take this opportunity of correcting my mistake (as I now think) as to the 
interpretation of the reading of Cod. Laudianus (E) in Acts xvii. 34 kat ΓΥΝΗ 
TIMId. I believe that τιμία is a translation of the Syriac ܝܪܕܝܥܬܐ‎ (=known) 
in the sense of ‘a certain,’ in which sense it is used in the Peshitta of Acts xvi. 12, 
xviii. 23 (see Payne Smith, Zhes. Syr., p. 1556; and compare Bp Lightfoot, 
Ignatius, i. pp. 144, 146). I suggested (Old Syriac Element, p. 97) that this 
τιμία represents an Old Syriac gloss due to assimilation to xvii. 4,12 (Pesh.). This 
may be so, but the solution which I now suggest appears to be simpler. 
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times two glosses (as it appears) in different Syro-Latin (Greek 
und Latin) texts are seen to be divergent representations of 
a single Syriac gloss: see notes on Matt. xxvi. 59 ff. (p. 78), 
Le. iii, 10, 12, 14 (p. 34), compare the note on Me. ¥. 41 
(p. 109). (v) Sometimes a Syro-Latin (Greek or Latin) 
reading reproduces or implies a reading which we see to be 
characteristic of a Syriac text: see e.g. the notes on Matt. 
Xviil. 20 (p. 8), Le. ii. 5 (p. 28), Le. xxii. 27 (p. 14 n.), 
Mc. xii. 14 (p. 18n.). (vi) Sometimes in a Syro-Latin text 
(Greek or Latin) we light upon a Syriacised word or proper 
name: see Chapter 3 passim. 

(2) The Syro-Latin (Greek and Latin) texts of the 
Gospels, especially the Bezan text, shew abundant signs of 
harmonistic influence. The phenomena of which we have to 
take account (see Chapter 2 passim) are (1) harmonistic 
readings which involve coincidence with the Tatianic order of 
the narrative ; (2) harmonistic readings in the Bezan text in 
which there is an indication of retranslation ; (3) harmonistic 
readings in which, or in the context of which, there is an 
indication of Syriac influence. The arrangement of the 
genealogy in the Bezan text of Le. iii, which coin- 
cides with a genealogy given by Aphraat, betrays har- 
monistic influence other than that of Tatian (see above, 
p. 81f.). 

(3) An important element in the Syro-Latin texts lies 
in the interpolations, longer and shorter. These are of different 
° 11105, They may, I believe, with fair accuracy be classified 

us: (i) Some may be described as context-supplements : 
e.g. the notes on Jn. vi. 56 (p. 21), Jn. xi. 14 (p. 24), 
XXIl1. 40, 42 (pp. 59, 61). (ii) Some are due to a desire 

fulness and completeness of narrative or phraseology : see‏ ܇ 

> x. the notes on Matt. xxvi. 15 (p. 18), Le. ii. 48 (p. 29 ff), 
Le. xx. 34 (p. 55), Le. xxiii. 40 ff. (p. 58 ff.). (iii) Some are 
the result of assimilation to other passages of Scripture: (4) to 
the language of the Old Testament (see p. 46 ff.); (6) to that of 
other passages of the Gospels: see e.g. notes on Matt. xx. 28 


(p. 9 ff.), Jn. xxi. 13 (p. 27), Le. xiii. 17 (p. 42 f.), Le. xxiii. 37 
¢ 9 
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(p.57f.); (c) to that of the Acts: see note on Lc. iii. 10 (p. 34). 
A case of assimilation to the language of a Pauline epistle is 
presented by Lc. xxiv. 32 (p.69f.). (iv) A few are proba- 
bly derived from tradition or from non-Biblical literature— 
[Jn.] vii. 53—viii. 11°, Le. vi. 5 (see p. 66), Le. xxiii. 53 (see 
p. 62 ff.), and perhaps [Mc.] xvi. 9 ff. (see Old Syriac Element, 
p. 150 ff.). 

(4) As there are additions, so also in the Syro-Latin 
texts there are numerous omissions of single words and of 
whole clauses. Such omissions, as far as the text of Codex 
Bezae is concerned, are indicated in the preceding pages by 
the caret ) ) )*. 


1 Eusebius (7. Z. iii. 39) concludes his notice of Papias with the words ἐκτέθειται 
δὲ καὶ ἄλλην ἱστορίαν περὶ γυναικὸς, ἐπὶ πολλαῖς ἁμαρτίαις διαβληθείσης ἐπὶ τοῦ κυρίου, 
ἣν τὸ καθ᾽ ‘EBpalous εὐαγγέλιον περιέχει (comp. Apost. Const. ii. 24 ἑτέραν δέ τινα 
ἡμαρτηκυΐϊα»). The reading of D in [Jn.] viii. 3 ἐπι δλλάρτειὰ γΊυνὰδικὰ 
EIAHMMENHN Will be noticed. Bp Lightfoot (Zssays on Supernatural Religion, 
p- 205) suggests that the story of the man working on the Sabbath day, found in 
D (Le. vi. 4) alone, was ‘derived from [the] exegetical work of Papias.’ 

3 Great as is the hesitation which anyone must feel in traversing an opinion 
of Dr Hort, I am constrained to express my doubt as to the soundness 
of his position in regard to what he terms ‘ Western non-interpolations’—Matt. 
xxvii. 49, Le. xxii. 19f., xxiv. 3, 6, 12, 36, 40, 51, 52 (see Jatroduction, pp. 175 ff., 
294f.). Of these Matt. 2. >. , as it has other than Western attestation, stands apart 
from the rest. The omissions however in the last three chapters of St Luke rest 
on none but Western authorities. But the value of the evidence of these 
authorities seems to be reduced to a vanishing quantity, when we take account of 
the phenomena of which the preceding pages have afforded many examples, viz. 
(i) the extreme capriciousness of these authorities in adding words to, and 
omitting words from, the text; (ii) the way in which the Western authorities 
conspire in giving what is obviously a wrong reading. It will be best to examine in 
detail one ‘Western non-interpolation.’ In Lec. xxiv. 51 the words καὶ ἀνεφέρετο 
els τὸν οὐρανόν are omitted by N* Dabeffrhe[=1] Aug. Dr Hort (Motes on 
Select Readings, p. 73) wrote thus: ‘A Western non-interpolation. Text [i.e. the 
supposed interpolation] was evidently inserted from an assumption that a separa- 
tion from the disciples at the close of a Gospel must be the Ascension. The 
Ascension apparently did not lie within the proper scope of the Gospels, as seen 
in their genuine texts: its true place was at the head of the Acts of the Apostles, 
as the preparation for the Day of Pentecost, and thus the beginning of the 
history of the Church.’ Over and above the weakness of the documentary 
evidence for, and the strength of the documentary evidence against, the omission, 
the following considerations appear to be pertinent: (1) There is no evidence that 
the Ascension ‘did not lie within the proper scope of the Gospels.’ On the 
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(5) Syro-Latin readings given by Codex Bezae are 
found in Irenaeus (see pp. 17, 521), Marcion (see pp. 37, 87), 


and Justin (pp. 17, 48). 


contrary, the language of Acts i. 1, 2 seems distinctly to imply that the ἀνάλημψις 
had a place in the πρῶτος λόγος of St Luke. (2) The tone of Christ’s instructions 
νυ. 48, 49 and the peculiar solemnity of the narrative vv. 50, 51 mark this as the 
Lord’s final departure. The strong impression derived from these verses is 
confirmed by St Luke’s words as to the Apostles—they ‘returned to Jerusalem 
with great joy: and were continually in the temple, blessing God.’ Such a 
description of their feelings and of their conduct points to their entrance on a 
wholly new stage of discipleship. (3) The similarity of the language of Acts i. 12 
(τότε ὑπέστρεψαν els ᾿Ιερουσαλὴμ ἀπὸ ὄρους τοῦ καλουμένου ᾿Ελαιῶνοβ) to that of 
Le. xxiv. 50 (ἐξήγαγεν δὲ αὐτοὺς ἕως πρὸς Βηθανίαν), 52 (ὑπέστρεψαν εἰς 
᾿Ιερουσαλήμ) and of that of Actsii. 46 to that of Lc. xxiv. 53 cannot be overlooked. 
(4) The reading of the Sinaitic Old Syriac text explains how the omission 
in the Western texts may have arisen. It has: ‘And-when He-blessed them, 
He-was-lifted-up from-them ( (ܐܬܪܝܡ ܡܢܗܘܢ‎ .' Here plainly the 
Syriac has a compressed rendering of the two clauses διέστη ἀπ᾽ αὐτῶν καὶ 
ἀνεφέρετο els τὸν οὐρανόν, the ideas being preserved, the phraseology abbreviated. 
A copyist however, assimilating the Greek to this Old Syriac text, would 
naturally be led by the Syriac reading to omit the words καὶ ἀνεφέρετο els 
τὸν οὐρανόν. 

It is natural in connexion with these supposed ‘ Western non-interpolations’ to 
consider the omission of our Lord’s prayer for His enemies (Lc. xxiii. 34) in 
. *N*BD* 38 82 435 ὁ me. codd. opt.’ (Dr Hort, Votes on Select Readings, p. 67). 
To these authorities for the omission we must now add the Sinaitic Syriac text. ` 
‘Its omission,’ wrote Dr Hort (p. 68), ‘on the hypothesis of its genuineness, 
cannot be explained in any reasonable manner.’ It is however a significant fact 
that in the Arabic Tatian (Hill, p. 249) the Lord’s prayer for His enemies is not 
in the context in which it stands in Le. xxiii. 34, but is placed just before the final 
prayer of commendation—‘ The rest said, Let Him be; let us see whether Elijah 
cometh to deliver Him. And Fesus said, My Father, forgive them; for they 
know not what they do. And Jesus, crying again with a loud voice, said, My 
Father, into thy hands I commend my spirit.’ The displacement of the prayer in 
Tatian would naturally lead in Western texts to its omission in Le. xxili. 34. 
The one difficulty in the way of regarding this as a sufficient explanation of the 
omission in the authorities mentioned above lies in the fact that it implies that 
Cod. B is guilty of having been influenced by Tatian. 

1 Note also the following passages in Irenaeus—‘uti...uséuersa attrahat ad 
semetipsum ἡ (111. xvii. 6), ‘omnia trahit ad se’ (Iv. iv. 2). The reference is 
clearly to Jn. xii. 32 (see above, p. 25). The diversity in the translator’s phrases 
together with the fact that all Latin texts, so far as I know, which represent the 
Greek reading πάντα, have omnia, makes it almost certain that the original Greek 
text of Irenaeus had in these two places πάντα. 
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The facts appear to warrant the following conclusions as to 
(1) the date, (2) the genesis, (3) the birthplace of the Syro- 
Latin (Greek and Latin) text! of the Gospels. 

(1) Date. The Syro-Latin text was no doubt a gradual 
growth. The tendencies of which it is the result were active 
in the first half of the second century. Syro-Latin readings, 
which occur in Codex Bezae, are found, as has just been 
noticed, in Irenaeus, Marcion, and Justin. This.text then 
must have been taking shape and already spreading before 
the middle of the second century. This early date indeed 
explains some of the chief characteristics of the text. To 
this subject I shall presently return. The limits of date 
however, as far as the Bezan text is concerned (apart from 
the alterations of later transcribers; see below, p. 135), may 
be more exactly fixed. (1) The coincidences between the 
Bezan text and the Diatessaron forbid our assigning the 
former to an earlier date than 170 A.D. (2) We are able to 
fix a terminus ad quem as to the Bezan text of the Acts. 
Irenaeus in his Third Book (c. xii.) has a series of lengthy 
quotations from the Acts (ii—xv.). In these quotations 
there are found very many readings which occur in the text 
of Codex Bezae. Hence it is certain that Irenaeus at Lyons 
had a text substantially coinciding with the Bezan text. 
The Third Book of Irenaeus was written during the episco- 
pate of Eleutherus (A.D. 175—190). The Bezan text of the 
Acts therefore must have come into existence early enough 
in the second century to allow of its having been used in 
South Gaul by Irenaeus in a book which cannot have been 
written later than 190 A.D. Hence we may give 180 A.D. as 
the approximate date of the Bezan text of the Acts. The 
Bezan text of the Acts and the Bezan text of the Gospels 


1 The phrase ‘the Syro-Latin (Western) ¢ext’ is of course inaccurate, if it be 
taken to imply that there ever existed one normal Syro-Latin (Western) text. 
Strictly speaking the phrase should be ‘the Syro-Latin (Western) ¢exts or type 
of text.’ But the singular ¢ex¢ is convenient and harmless, if properly 
understood. 
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exhibit the same characteristics'. It is natural therefore to 


1 This consideration is important in regard to the theory of Dr Blass of Halle 
(Theol. Studien u. Kritiken, Jahrgang 189s, Erstes Heft, p. 86—119; comp. the 
same scholar’s admirable Commentary on the Acts, p. 25 ff.) as to the interpo- 
lations found in the text of the Acts as given by Codd. DE, Old Latin and 
Philoxenian Syriac. Dr Blass holds that, as far at least as the interpolations are 
concerned, the text of these authorities is derived from St Luke’s rough draft, the 
common text from his fair copy. Any theory which claims to shew us an 
apostolic writer at work must have a fascination. The question however is—Does 
this theory take full account of the facts of the case? Apart from other objections, 
it must, I believe, be said that Dr Blass finds certain facts telling in his favour 
because he isolates them from other facts. For we cannot separate the Bezan 
text of the Acts from the Bezan text of the Gospels nor either of these from the 
phenomena of the Syro-Latin N. T. texts generally. Dr Blass indeed seems 
uneasily conscious that here there is a difficulty which must. be faced. For 
in the last paragraph of his article he writes thus: ‘Der Codex [D] enthiailt 
ja auch noch die Evangelien, und weicht, wenn auch nicht eben im Matthdus 
und Johannes, so doch im Markus und Lukas recht erheblich von dem 
gewohnlichen Texte ab. Aber der Charakter der Abweichungen ist ein 
anderer als in der Apostelgeschichte, und auch nicht ein einheitlicher durch- 
gehender wie dort, sondern die einzelnen Stellen haben ihre besondere Art.... 
Sicherlich verdient D auch in diesen Evangelien sorgfaltiges Studium, aber 
das Problem oder besser die Probleme sind andere als in der Apostelgeschichte, 
und was besonders zu beachten, von Gemeinsamkeit zwischen D und Zusitzen des 
Syrers ist keine Rede.’ It is of course true that the interpolations in the Bezan 
text of the Acts are a somewhat more glaring feature than are the interpolations 
in the Bezan text of the Gospels. But the difference is at most one of degree, not 
of kind. Further, the alliance between D and the Old Syriac texts in the Gospels 
is much closer and more significant than the alliance between D and the 
Philoxenian in the Acts. Curiously enough however Dr Blass singles out one 
passage of the Gospels—Mc. i. 6—where ‘D (nebst einigen //ala-Codices und 
einem Vulgata-Codex) hat den echten Markus bewahrt.’ A favourable reviewer, 
Dr E. Nestle, in the ‘Christlichen Welt’ (for 1895, Nos. 13, 14, 15), goes a step 
further. After discussing two passages of the Bezan text—Le. xi. 1, xxii. 16—he 
asks ‘Kann man noch zweifeln, dass uns dieser so lange verkannte Kodex eine 
eigne, direkt auf das hebriische Urevangelium zuriickgehende Form des 
Lukasevangeliums erhalten hat? Wie Lukas daran ging, den zweiten Teil seiner 
Schrift, die Apostelgeschichte, fiir Theophilus auszuarbeiten, scheint er den ersten, 
das Evangelium, noch einmal revidirt zu haben.’ It cannot then be seriously 
maintained that the Bezan text of the Gospels differs generically from the Bezan 
text of the Acts. If therefore the theory of Dr Blass is true, we must suppose that 
Codex Bezae preserves for us relics of the original drafts of the Gospels ; we must, 
that is, assume (i) that the writers of the Gospels, as well as the author of the Acts, 
made rough drafts of their writings; (2) that these rough drafts were all preserved; 
(3) that an enterprising editor of the apostolic writings in the second century was 
able to bring together these very interesting relics of the Evangelists. This 
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infer that they arose about the same time. Hence the 
approximate limits of date as regards the Bezan text of the 
Gospels are 170 A.D. and 180 A.D. Codex Bezae exhibits the 
Syro-Latin or Western text of the Gospels in a fully 
developed form. The cautious verdict therefore of Dr Hort 
as to the date of this text must be unreservedly accepted. 
‘It is probable,’ he wrote (/ntroduction, p. 122), ‘that even the 
relatively latest Western readings found in distinct provinces 
of Western documents, for instance in different languages, 
were already in existence at a very early date of Church 
history, it may be beforé the end of the second century.’ 

(2) The genesis of the Syro-Latin (Greek and Latin) 
text. 

It will be convenient to take Codex Bezae as a type of 
the documents containing this text, and to construct a 
theory which will account for the peculiarities of this one 
MS. 

Three points claim attention. 

(i) Certain passages of the Bezan text are the result of 
the definite assimilation of a Greek to an Old Syriac text. 
The simplest and most adequate theory is, I believe, the hypo- 
thesis that the Greek text of Codex D is the Greek text of a 
Graeco-Syriac bilingual MS., and that therefore the ‘Bezan 
scribe’ wrote out his Greek text with the Syriac text close at 
hand. This theory satisfactorily accounts for the phenomena 
of the Greek text—for the chaos into which the Greek falls at 
times, for the want of uniformity in the Syriacisation. Some- 
times the copyist transcribed the Greek accurately enough. 
Then his attention was attracted to the Syriac: he inserted a 
Syriac gloss, giving his own Greek rendering of it: he 
retranslated a Syriac phrase. Sometimes the Greek copy 
before him was hard to decipher, or he lost his place in the 
MS. which he was transcribing; at such times he went on 
writing out the Greek, reproducing it as his memory was 
aided or confused by the Syriac before him. Hence his 


accumulation of improbabilities, which the theory appears necessarily to involve, 
is, I believe, its sufficient refutation. 
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Greek at this point is retranslation from the Syriac, Greek in 
vocabulary, but largely influenced by Syriac idiom. 

(ii) There are phenomena in the Bezan text which seem 
to witness not so much to definite assimilation to a Syriac 
text as to the work of a bilingual (i.e. Syro-Greek) scribe, 
familiar with the Syriac text of the Gospels and accustomed 
to think in Syriac. Such a scribe would naturally introduce 
into the Greek text in one place a Syriacised form of a proper 
name, in another a Syriac idiom. 

But at this point the question will be asked—Does this 
theory of assimilation to the Syriac claim to explain every 
variant from the true text which is found in Codex Bezae? 
The answer to this question is in the negative. Assimilation 
to the Syriac is, I believe, the determining, dominating 
influence. But doubtless other minor forces have been at 
work. (a) There are some passages, not, I believe, many in 
number, in which the copyist, who transcribed the MS. now in 
the Cambridge University Library, ‘allowing his eye to 
wander to the Latin copy before him, while he wrote the 
Greek, may have been influenced by the Latin in his 
transcription of a word or phrase of the Greek. But these 
instances of Latinisation...are accidents of the particular 
transcription, and do not affect the essential character of the 
text which the MS. presents’ (Old Syriac Element, p. 2). 
(6) It would be rash to assert that the Greek text of the MS. 
as we have it was transcribed immediately from the second 
century Syriacised text. I believe that the former is not 
separated from the latter by many steps. But to any such 
intervening transcription some changes of text would be due. 
(c) The bilingual scribe who Syriacised the text had, as was 
natural enough in the second century, lax views of the 
faithfulness required of a transcriber. If he felt at liberty to 
assimilate the Greek to a Syriac text, he would not be likely 
to abstain from emending and amplifying the Greek text, 
quite apart from such assimilation. To such laxity of 
transcription on the part of the Bezan scribe we probably 
owe, to take one example, the Bezan reading in Le. xiii. 8 
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€WC OTOY οκάψω περὶ AYTHN Kal βάλω KOQINON KOTIPION (true 


text κόπρια). Here we have introduced what appears to be a 
common agricultural phrase ; comp. Colum., de Re Rust., xi. 3 
(quoted in Forcellini): ‘confecta bruma sétercoratam terram 
tnditam cophinis obserat.’ Dr Hort? quotes Plut., Vita Pomp., 
48 αὐτοῦ δέ τις κοπρίων κόφινον κατὰ κεφαλῆς τοῦ Βύβλου 
κατεσκέδασε. 

(iii) What account can be given of the interpolations? in 
the Bezan text? They are, I believe, due in the main to two 
influences. (4) This text arose in a bilingual Church, where 
the Books of the New Testament were read in Syriac as well 
as in the original Greek, and where the former reacted on 
the latter. But translation, especially popular translation, 
insensibly passes into paraphrase, and paraphrase again into 
comment®. Hence short glosses and interpolations would 
inevitably arise. It is in a bilingual Church that we should 
look for considerable licence in this direction. (4) The Syro- 
Latin text was in process of formation before the second 
century was far advanced. At that time the unique au- 
thority of the Books of the New Testament was only 
beginning to be recognised. Certainly the importance 
attaching to the zpstsstma verba of the Books was not then. 
understood as it has been by later generations. In the 
assemblies of the Christians the writings of the Prophets and 
of the Apostles were read‘. This reading was followed by 


1 In some MS. notes, which I have been allowed to see. 

3 For Syro-Latin interpolations (other than those referred to in this Essay) see 
the notes in Dr Hort’s Jtroduction on Matt. iii. 15, xvi. 2, xx. 33, xxvii. 38, Mc. 
xii. 23, xvi. 3, 14, Le. xxi. 38, xxiii. 2, 5, 48. 

8 So, to take one example, Sin, has in Le. v. 7 (wore βυθίζεσθαι αὐτά) ‘ And- 
near were-they from their-weight to-sink.’ Here the words ‘ near were-they...to- 
sink’ are a paraphrase; the phrase ‘from their-weight’ is a brief comment (see 
above, p. 35). | 

4 Compare Justin, Afo/. i. 67, and the following passages from the Doctrine 
of Addai (ed. Phillips): ‘ [Addai] made them partakers with him in the ministry ; 
they read in the Old Testament and the New, and the Prophets, and the Acts of 
the Apostles ; every day they meditated on them’ (p. 33). ‘A large multitude of 
people assembled day by day and came to the prayer of the service, and to the 
reading of the Old and New Testament, of the Diatessaron’ (p. 34). ‘ But the 
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explanation and exhortation’. It would be very natural that 
some of these comments should become stereotyped and 
should attach themselves in some cases to the text itself*. 
Such a practice would grow up and prevail both in the Greek 
and in the Syrian congregations of a bilingual (Syro-Greek) 


Law and the Prophets, and the Gospel, which ye read every day before the 
people, and the Epistles of Paul...and the Acts of the Twelve Apostles... ; these 
Books read ye in the churches of Christ’ (p. 44). See also the ‘ Ancient Homily’ 
xvii., with Bp Lightfoot’s notes (Clement, 11. p. 257). 

1 Comp, Justin oc. cat. This custom the Christian Church inherited from the 
Synagogue (comp. Lc. iv. 20 ff., Acts xiii. 16ff.). ‘The reading of the Scriptures 
was followed by an edifying lecture or sermon (08077), by which the portion 
which had been read was explained and applied’ (Schiirer, Zhe Jewish People, 
Div. ii. vol. ii. p. 82, Eng. trans.). ‘The reading was accompanied by a con- 
tinuous translation into the Aramaic dialect’ (Schiirer, p. 81). It is not impossible 
that such translation had a place in the services of a bilingual (Christian) Church. 

2 Such probably is the history of those Christian interpolations in the Old 
Testament, which among the Christians had become so firmly embedded in the 
LXX. text that Justin accuses the Jews of having erased them (Dal. 297 Dff.). 
Two other points may be noticed. (1) It would appear that non-Canonical 
writings were sometimes read in the assemblies of the Christians. (a) Such a 
practice seems to be implied by the prohibition in the Doctrine of Addai (p. 44): 
‘ And with these read not any others, as there is not any other in which the truth 
which ye hold is written, except these books, which retain ye in the faith to which 
ye have been called.’ (4) Dionysius of Corinth (circ. 17o—175 A.D.), writing to 
Soter, Bp of Rome, in acknowledgment of a letter from the Roman Church (Eus, 
H. €. iv. 23), says that the Corinthian Christians had read the letter that day—‘the 
Lord’s Day’—and that they would keep it and read it from time to time, as they 
did the former letter written to them by Clement. It does not then seem 
improbable that such works as the ἐξηγήσεις of Papias were read publicly in 
connexion with the-Scriptural lections, and that in this way illustrations from such 
books attached themselves to the text of the Gospels. (2) The ‘Ancient 
Homily,’ commonly called the ‘Second Epistle of Clement,’ was apparently a 
written discourse (xix). ‘It was,’ says Bp Lightfoot (Clement, ii. p. 197 f.), 
‘considered of sufficient value to be carefully preserved ; and (as we may venture 
to suppose) it was read publicly to the Christian congregation at Corinth from time 
to time.’ If now and again a discourse of ‘the president,’ which followed the 
reading of the Gospels, was thus preserved and ‘read publicly to the Christian 
congregation from time to time,’ it would be very natural that a paraphrase or a 
gloss or a telling quotation from the Old Testament, contained in it, should link 
itself to the passage of the Gospels which it explained or enforced. 

Such an explanation of the phenomena of second century texts seems natural 
and in accordance with the somewhat meagre evidence at our disposal, but of 
course it does not claim to rise above a not improbable conjecture. 
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Church, and would leave its mark on a text of the New 
Testament, which was the outcome of the common life of that 
Church. 

When once we realize the circumstances of place and 
time under which the Bezan text arose, we see that the 
interpolations, which form so striking a feature in that text, 
are absolutely natural. They are, at least in most cases, due 
(i) to the influence of translation and retranslation in a 
bilingual Church, and (ii) to the methods of instruction which 
prevailed in the Christian congregation. Probably those 
derived from purely literary sources are, to say the least, 
very rare. 

(3) The birthplace of the Syro-Latin text. 

Here again it will be convenient to narrow the question 
and to consider primarily what was the birthplace of the 
Bezan text. 

The answer to this question must fulfil three conditions. 
(i) The birthplace of the Bezan text must have been a 
Church where the life of. the Christian body was vigorous; 
where the study of Scripture was keenly prosecuted; where 
such traditions as that about ‘the woman taken in adultery’ 
and that about ‘the man found working on the Sabbath day,’ 
whether they are due to a literary or an oral source, would be 
likely to find a home. (ii) It must have been a bilingual 
Church, where, that is, Greek and Syriac were both spoken. 
(iii) It must have been a place in constant communication 
with different parts of the world, so that a text of the 
New Testament current there would spread rapidly and 
widely. 

The Church of Antioch appears to satisfy these conditions 
as no other Church does. 

(i) Without controversy the Church of Antioch had a 
vigorous life of its own. In apostolic times it was the 
metropolis of Gentile Christianity, the Church which sent 
St Paul forth on his several missionary journeys, and to which 
he returned on their completion. In the early years of the 
second century, Ignatius, the martyr-Bishop of Antioch, with 
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his force of character and his practical enthusiasm, is the 
most striking personality which the fragmentary history of 
the time brings before us. Later in the century, about the 
time when, as we have seen reason to think, the Bezan text 
arose, Theophilus (circ. A.D. 170—185), ‘the sixth from the 
Apostles’ (Eus. 77. €, iv. 20), presided over this see. Theo- 
philus was fertile as a controversial and apologetic writer 
(Eus. H. €. iv. 24, Jerome, de Vir. Illust., c. 25). It is 
important for our purpose to notice that he seems specially to 
have occupied himself in the study of Scripture. In the three 
books addressed to Autolycus arguments drawn from the 
Old Testament occupy a large space. Moreover Jerome tells 
us (ὧς. cit.) that he had read some commentaries of his ‘ 
euangelium*’ and on the Proverbs of Solomon, adding 
however that they appeared to him inferior to his other 
works in elegance and style. Elsewhere Jerome mentions 
the significant fact that Theophilus drew up a harmony of 
the four Gospels. During the last years of the century 
(circ. A.D. 190—203) the Bishop of Antioch was Serapion, a 
controversial writer, some of whose works are mentioned by 
Eusebius (77. £. vi. 12, comp. v. 19). 

Thus early and late in the second century the leaders of 
the Church of Antioch were men of character and power, 
whose writings occupy a conspicuous position in the Chris- 
tian literature of the second century. 

(ii) Antioch was a bilingual city. ‘Antioch,’ writes 
Renan (Les Apdtres, Ὁ. 217; Eng. trans., p. 181 f.), ‘from its 


1 Compare Jerome, Prol. in Comm. in Matth.: ‘Et Theophili Antiochenae 
urbis Episcopi commentarios.’ There is extant a Latin commentary bearing the 
name of Theophilus of Antioch, the genuineness of which has been maintained by 
Zahn, but denied by Harnack (see the convenient summary of the arguments in 
Dr Sanday’s paper, Studia Biblica, i. Ὁ. 89 ff.). There seems to be little room for 
doubt that the arguments of the latter scholar are decisive. 

2 Ep. ad Algesiam, Qu. vi.: ‘Qui quatuor euangelistarum in unum opus 
dicta compingens ingenii sui nobis monumenta dimisit.? Was this a Greek 
version of the Diatessaron, the orthodoxy of which was guaranteed by the name of 
Theophilus? Had it been preserved, it would doubtless have cleared up many 
points, which are now obscure, as to the relation of the Diatessaron to the Syro- 
Latin (Greek and Latin) authorities, 
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foundation, had been altogether a Greek city.... Besides the 
Greek population indeed, which in no part of the East (with 
the exception of Alexandria) was as numerous as here, 
Antioch included in its population a considerable number of 
native Syrians, speaking Syriac. These natives composed a 
low class, inhabiting the suburbs of the great city, and the 
populous villages which formed vast outskirts all around 
it, Charandama, Ghisira, Gandigura, and Apate, names chiefly 
Syriac. Marriages between the Syrians and the Greeks were 
common, Seleucus having formerly made naturalization a 
legal obligation binding on every stranger establishing 
himself in the city, so that Antioch, at the end of three 
centuries and a half of its existence, became one of the 
places in the world where race was most intermingled with 
race. 


Thus at Antioch many of the Christians, especially those 


of lower social rank—and it was among such that Christianity 
won its most signal triumphs—must have been native 
Syrians. To these the Diatessaron would be brought from 
the Syrian Churches further East’, At Antioch in the 
intercommunion of Greek-speaking and Syriac-speaking 
Christians there would be need of bilingual teachers. There 
would grow up a school, if the expression be not too formal, 
of bilingual scribes. Codex Bezae preserves to us, I believe, 
a precious relic of their work. But its text can only be one 
of many similar texts’. 
(iii) Lastly, Antioch was in direct communication with 
all parts of. the then known world. The Orontes, on which 
1 We have evidence for intercourse between these Churches and Antioch ; see 
the passage in the Doctrine of Addai, p. ‘30: ‘He [Aggai] was not able to place 
the hand upon Palut. Palut himself went to Antioch, and received the hand of 
the priesthood from Serapion, Bishop of Antioch.’ The Doctrine of Addai is ‘in 
its present shape a work of the latter half of the 4th century’ (Wright, Short Hist. 
of Syriac Literature, pp. 9, 43). 
3 The alliance of D and the Old Latin e in certain noteworthy readings (see 
above, pp. 21, 45, 47, 54N., 83, 94; cf. 110) is a remarkable fact, to which, so far 
as I know, attention has not been called. But these MSS. are representatives of 


kindred, not identical, recensions of the text. On the relation between D and 
E (Cod. Laudianus) in the Acts, see Old Syriac Element, p. 134 ff. 


CONCLUSIONS. 141 


the city stood, flowed into the sea some sixteen miles 
westward of the Syrian capital at the port Seleucia. Vessels 
must have been continually arriving from, and sailing for, 
Ostia, South Gaul, Carthage, Alexandria. Christianity and 
the Christian Scriptures followed in the wake of trade. 
Hence we can easily understand how an Antiochene (i.e. a 
Syriacised) text of the New Testament was in the hands of 
Irenaeus at Lyons and of Tertullian at Carthage, how it 
passed to Alexandria, and from Alexandria to the native 
Egyptian Churches}. 


1 On the intercourse between Syria and the West see especially Zahn, Geschichte 
des Neutest. Kanons, i. Ὁ. 414 ff. 

The theory that Antioch was the birthplace of the ‘Western’ or Syro-Latin 
text I discussed in my former volume (Old Syriac Element, p. 115—149). I there 
.quoted at length from a review of Mr Rendel Harris’ Study of Codex Bezae 
which appeared in the Guardian of May 18 and May 25, 1892. I noted with 
satisfaction that the writer of this review, whom I may now refer to as Dr Sanday, 
on grounds independent of mine, arrived at the conclusion that the ‘Western’ text 
arose at Antioch. Iam glad to find that this view is accepted by a writer in the 
Dublin Review (July, 1894)—the Rev. H. Lucas, S. J.—who at the end of a 
review of my book writes thus: ‘ No other place of origin will, I believe, be found 
to account for the many-sided phenomena presented by the so-called (and un- 
fortunately so-called) ‘‘ Western text” of the New Testament.’ 

Two views may be held as to the relation between the Old Latin text (or 
texts) and the birthplace of the ‘Western’ text. (i) On the one hand Dr Hort 
(Jntroduction, Ὁ. 188) wrote thus: ‘On the whole we are disposed to suspect that 
the ‘ Western’ text took its rise in North-western Syria or Asia Minor, and that 
it was soon carried to Rome, and thence spread in different directions to North 
Africa and most of the countries of Europe. From North-western Syria it would 
easily pass through Palestine and Egypt to Ethiopia.’ According to this view 
Greek MSS., stamped with the characteristics of the ‘Western’ text, passed from 
the birthplace of that text to Rome or North Africa, and there became the basis of 
the Old Latin text. Thus a distinction is drawn between the birthplace of the 
‘Western’ and the birthplace of the Old Latin texts. (ii) On the other hand 
Dr Sanday, in the review above referred to, is inclined to identify the birthplace 
of the ‘Western’ with that of the Old Latin text. Referring to Dr Hort’s words 
quoted above he says: ‘ For ‘‘ North-Western Syria’’ we would venture to substitute 
‘* Antioch,” because what we want is, in a strict sense, a ‘‘centre,” a manufactory 
where a succession of MSS. might be produced in near juxtaposition to each other. 
Antioch satisfies this condition better than any other Church... Our assumption 
is...that the Latin Version itself may have been made in Syria, and we will say 
boldly at Antioch.’ 

There does not appear to be sufficient evidence to justify an absolute decision 


— 
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ΑΒ regards the text of the New Testament, Antioch, we 
may believe, was in the second century (as it seems to have 
been in the fourth) a kind of watershed, where streams 
took their rise, which, coloured afterwards by the various 
soils through which they passed, flowed to the distant parts 
of Christendom. 


between these two views. The analogy of the Egyptian Versions, in which a distinct 
5 Western’ element is found and which must have arisen in the native Egyptian 
Churches, favours the first view. Further, a remarkable reading in € (Mc. ¥. 41; 
see above, p. 110) seems to afford clear proof that the text of that MS. ‘did not 
spring up on Syrian soil.’ 
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MSS., VERSIONS, PATRISTIC WRITINGS. 


22, p. 18. 
26°", p. 16. 
28, pp. 5, 48, 72N., 97. 
29, p. 66. 
38, p. 131 Nn. 
56, p. 25. 
61, p. 25. 
645 ΡΡ. 92, 106, | 
69, p- 21. 
82, ἢ. 131 ἢ. 
88, p. 74. 
122, p. 123. 
130, Pp. 74. 
157) PP- 39) 54.» 81. 
225, Pp. 52, 1256 
235, Pp. 25. 
237, Pp. 125. 
245, Pp. 52. 
262, Ρ. 30. 
435, Ρ' 131}. 
604 ܘܘ7=)‎ Gregory; ed. Hoskier), pp. 
5, 15, 48, 105, 126. 
3- VERSIONS. 
(i) Syriac. 
Sinaitic Palimpsest, passin. 
Curetonian, passim. 
Peshitta, passim. . 
Harklean (= Philoxenian), gn., 93, 104. 
Jerusalem Lectionary, 27, 102, 104n., 
107. 
Arabic Tatian (ed. Ciasca; Hill, Zhe 
Earliest Life of Christ), 8, 15, 17; 


1. UNcIAL MSS. 
ἐξ (Cod. Sinaiticus), 5, 20, 25, 42, 74, 
85, 102, 105, 124. 
B (Cod. Vaticanus), 93, 131 ἢ. 
€ (Cod. Ephraemi), 59, 106, i10n. 
D (Cod. Bezae), passin. 


Ο (Cod. Harleianus), 102. 


K (Cod. Cyprius), 74. 
L (Cod. Regius), 5, 8, 42. 
M (Cod. Campianus), 114. 
N (Cod. Purpureus), 97. 
P (Cod. Guelpherbytanus A), 123. 
U (Cod. Nanianus I), 63. 
X (Cod. Monacensis), 30, 92, 123. 
A (Cod. Sangallensis), 104. 
II (Cod. Petropolitanus), 74. 
ᾧ (Cod. (Purpureus) Beratinus ; ed. Ba- 
tiffol), 5» 9: 44- ae 
2. CURSIVE MSS. 


1—(118—131—) 209 (see Dr Hort, 


Introduction, p. 154, and above p. ` 


18n.), 5, 18, 30, 57) 72N., 94N., 97, 
111.) 121. 

ae )= 473 (Scrivener), 565 (Gregory), 
81 (Dr Hort, Jutrod., Ὁ. 154)), 42, 
48, 97, 113, 125, 126. 

68“, p. 25. 

13—69—124—346 (Ferrar-group; see 
above, p. 4n.) —556 (Scrivener, Ad- 
versarta Crit. Sacra, p. £ ff.), 4, 25, 
30, 38, 41, 44, 57). 63, 94.» 97, 102, 
113, 124. 
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n (Fragmenta Sangallensia; see Old 
Latin Texts, No. 11.), 8, 13, 99, 
125. 

r (τ, Cod. Usserianus),. 18, 30, 31, 
36, 37, 41, 540., 55, 66n., 72n., 
74, 87, 89, 96, 99, 122, 124. 

(3) Italian text: 

f (Cod. Brixianus), 8, 16, 27, 36, 41, 
42, 44, 46, 72n., 78, 81, 94, 96, 
105, 113, 115, 117) 121, 123, 124, 
125. 

q (Cod. Monacensis; see Old Latin 
Texts, No. 111.), 4, 6, 18, 30, 34, 
37, 38, 39) 41, 42, 44, 48, 52, 
540., 55, 57, 66n., 72n., 77, 81, 


87, 90, 94, 96, 111 .,) 113, 117, 
121, 123, 126. 


(4) Mixed text: 

c (Cod. Colbertinus), 4, 7, 13, 16, 18, 
23, 30, 31, 36, 38, 39) 41, 42: 44, 
48, 50, 52, 54N., 55n., 56, 57, 65, 
69, 71, 728: 75, 77, 81, 87, go, 
94, 96, 97, 105, 107, 109, 113, 
114» 121, 122, 123, 125. 

ff! (Cod. Corbeiensis 1), 5, 7, 13, 18, 
121, 123. 

ff? (Cod. Corbeiensis 2), 7, 13, 16, 
17n., 18, 22, 23, 26, 30, 37, 42; 
44, 48, 52, 54n-, 55, 57, 66n., 
72n., 78, 81, 87, 89, 90, 94n., 96, 
97> 99, 105, 107, 109, 110, £ ܕ‎ 
113, 121, 123, 124, 125. 

g! (=G.2 Cod. Sangermanensis 1; 
see Old Latin Texts, No. 1.), 4, 6, 
7, 8, 9, 13, 18, 26, 27, 30, 34, 37» 
87, 89, 94, 113, 114. 

g? (Cod. Sangermanensis 2), 13, 30, 
36, 42, 87, 109, 123. 

(5) ‘Textus prope-Hieronymianus’ :4 
aur (Cod. aureus Holmiensis), go. 

1 (Cod. Rhedigerianus), 7, 19, 23, 26, 


18, 20, 26, 30, 33, 39, 4 8. , 50n., 
63, 77. 80, 81, 82, 83, 85, 92, 93, 95; 
96, 97, 98, 99, 119. 

Ephrem, Com. on Tatian (ed. Moe- 
singer; Hill, Zhe Earliest Life of 
Christ), 5, 22, 24, 25, 30, 31, 32, 39, 
53» 60n., 61n., 62n., 83, 88, 92n., 
96, 99, ܗܘܐ‎ 

(ii) Latin’. 

(1) African text: 

e (Cod. Palatinus; see Old Latin 
Texts, No. 11.}, 8, 13, 16, 21, 23, 
30, 31, 36, 39, 41, 44) 45» 46, 47, 
54n., 55n., 46, 66n., 69, 71, 7:2 ܕ .ܐܐ‎ 
77» 83: 90, 94, 96, 103, 109, 11Ο, 
111.) 123, 124, 128, 140 ἢ, 

k (Cod. Bobiensis; see Odd Latin 
Texts, No. 11.}, 4, 5, 6, 17n., 48, 
77> 99, 103, 107, 113, 114, 117» 
125, 126. 

m (‘lectiones e libro de diuints scrip- 
turis stue Speculum’), 13, 26. 

(2) European text: 

a (Cod. Vercellensis?), 4, 5, 7, 8, 13, 
17n., 18, 22, 23, 26, 30, 37, 38, 
39> 41, 42, 46, 48, 52, 54n., 56, 
66n., 72n., 78, 81, 87, 89, 90, 94, 
96, 97, 102, 106, 107, 109, 110 ἢ.; 
111 .ܐ‎ , 113, I21, 124, 125, 126. 

Ὁ (Cod. Veronensis), 4, 5, 7», 8, 13, 
16, 17n., 18, 19, 21, 23, 30, 32, 
834» 37> 38) 39 41, 42, 44, 48, 52, 
54n., 6on., 66n., 72n., 77, 81, 
87, 89, 90, 96) 97, 105, 107, 109, 
113, 121, 123, 125, 126. 

h (Cod. Claromontanus), 5, 13, 16, 
18, 77, 78, 81, 107, 121) 123. 

i (Cod. Vindobonensis), 41, 42, 445 
52, 540-5 55, 57, 720+» 94, 97» 
107, 109, 113, 123, 125, 126. 


1 For the classification see Bp J. Wordsworth’s Edition of the Vulgate (Euang. sec. Mattheum, 


p. xxxiii). 


2 According to Bp Wordsworth (p. xxxiii) a has in Matt. a European text, in Mc. Le. Jn. a 


‘mixed’ text. 


3 ‘In Mattheo uersionem ueterem exhibet...in reliquis euangeliis est Vulgate uersionis quam- 


uis lectionibus ueteribus saepissime turbatus’ (Bp J. Wordsworth). 
4 ܟ‎ (Frag. Lucae Ambrosiana Mediolanensia; not classified, see Old Latin Texts, No. Πω 


Pp. CCXXix), 54.) 123. 
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fuld (=F. Cod. Noui Test. Fulden- 
sis), 110 ἢ. 

theo (Frag. Theotisca versionis antiq. 
evang. S. Matthaei: see Tischen- 
dorf, Prolegom., iii., p. 1126), 13. 


(iii) eyptian. 
Memphitic (or Bohairic), 6, 16, 25, 59, 
. 63, 74.» g4n., 111. 
Thebaic (or Sahidic), 16, 59, 65, 71, 
86n, 97, 125. 
(iv) Acthtopic. 
17N., 25, 26n., 39n., 59, 63, gtn., 
94n., 110}. 
(v) Armenian. 
8, 21, 25, 36, 39, 72N., gin, 94n., 
£ £ £ 1. , 125. 
(vi) «“1γαδίε, 86 .ܐ‎ 
(vii) Gothic, 115. 


(viii) Persian, 26n. 


4- PATRISTIC WRITINGS. 
Ambrose, 87, 109. 
Aphraat, 16, 21, 22, 26, 28f., 36n., 
49, 61n., 82, 110. 
Augustine, 56, 75, 97- 


Clement (Alex.), 16, 18, 48, 56. 
Clem. Hom., 7, 17. 
Chrysostom, 59, 61n. 

Cyprian, 6, 18, 55 η., 56, 72 n. 
Cyril (of Jerusalem), 50, 59, 62. 


Dial. contra Marc., 52, 74. 


Epiphanius, 37, 48, 61n., 74n., 87, 88 n. 
Eusebius, 7, 18. 


Hilary, 30. 


Jerome, 73; pseudo-Jerome, 62. 


INDEX I. 


30, 37, 38, 41, 42, 44, 48, 52, 
540., §5n., 56, 69, 87, 90, 94, 95, 
οὔ, I1IN., 121, 123, 130 ἢ. 

(6) Latin texts of bilingual MSS. : 

ἃ (Latin of D, Cod. Bezae!), 3, 6, 8, 
18n.*, 23 n., 26", 27 n.*, 31", 39, 
43» 45", 46, 53 1.» 55n., 56, 57", 
61n., 65,71n., 72 n.*, 78n., 83, 90*, 
93, 101, 102*, 104*, 105, 106%, 
108", 113 n.*, 115", 116, 117, 118, 
119*, 120", 121%, 122%, 123*, 125". 

ὃ (Latin of A, Cod. Sangallensis), 122. 

(7) Vulgate: 

vg. (Vulgate MSS. generally), 5, 6 
13, .16, 24, 25, 42, 53, 75s 94, 
103, 108, 1ogn., 117f., 121, 123, 
124, 128. 

A (Cod. Amiatinus), 48. 

D (Cod. Dublinensis: ‘Book of Ar- 
magh’),.30, 102, 105. 

E (Cod. Egertonensis, = mm (olim 
Maioris Monasterii Turonensis)), 
26, 27, 53, 55, 81. 

® (Cod. Epternacensis), 30, 81. 

J (Cod. Foro-Juliensis), 107. 

K (Cod. Karolinus), 107. 

L (Cod. Lichfeldensis), 8, 30. 

M (Cod. Mediolanensis), 57. 

M (Cod. Martini-Turonensis), 107. 
Q (Cod. Kenanensis, ‘ Book of Kells’), 
8, 30, 53, 55, 66n., 78, 81, 99. 
R (Cod. Rushworthianus, ‘Gospels 
of Mac Regol’), 8, 18, 30, 105. 

T (Cod. Toletanus), 53, 107. 

V (Cod. Vallicellanus), 107. 

¥ (Cod. Euang.’ Insulae Lindisfarn- 

_ensis), 81. 

Z (Cod. Harleianus), 104, 105. 

and (Euang. S. Andreae Auenionen- 
sia), 13. 

emm (Euang. S. Emmerami Ratis- 
bonae), 13. 

gat (Cod. Euang. S. Gatiani Turon- 


ensis), 30, 34» 53) 58» 77» 81, 105. 


1 Pages marked with * give a reading of the Bezan Latin differing from that of the Bezan 
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Peter, Gospel of, 20, s0n., 59, 65n., 
100. 

Pilati Gesta, 58, 59, 60, 61n. 

Polyeuctes, Acts of, 60. 


Tertullian, 7, 18, yon., 87, 124. 


Victor of Capua, 82. 
Victorinus, 22. 


Ignatius, 73. 

Irenaeus, 17, 52, 708: 74, 131 N., 132. 
Justin Martyr, 17, 48. 

Marcion, 37, 61 n., 87. 

Origen, 19, 30, 56, 61n., 81. 


Perpetua, Acts of, 87 n. 


INDEX II. 


GENERAL. 


Comparative, Syriac form of, 53. 
Cureton, 55 n., 82 ἢ. 
Cyril of Jerusalem, 50 (see also Index 1). 


Date of Bezan and Syro-Latin texts, 51 
64, 132 ff. 
Double renderings, 29 f., 46, gt. 


Ephrem, Commentary on Diatessaron, 
28, 39, 67, 73n., 88, 108 (see also 
Index 1). 

Ezekiel, vii. 15 ff., xxi. 7, p. 49f.; xl. 
6, 51. 

Eusebius, #.£., 130 n., 139. 

ἔχειν, Syriac equivalent of, 23, 41f. 


Galatians, Epistle to, ν. 13—25, 71n. 
Genesis, Book of, xxviii. 19, 109. 
Greek Harmony of Gospels, 97 n. 


Harris, Mr J. Rendel, 4n., 7on., 86 n., 
106n., 108, 113n. 

Hegesippus, 51 ἢ. 

Hexapla, Syriac, 51 ἢ. 

Homily, the Ancient, 137 n. 

Hort, Dr, 17 n., 61 n., 70 ἢ., 104, 106 n., 
130N., 134, 136, 141 .ܐ‎ 


Jeremiah, Book of, iii. 1, 48f.; 1. 43, 
50. 

Jerome, 139 (see also Index 1). 

Ignatius, 51 n., 73, 138. 

Joel, Book of, ii. 28 ff., 86n. 


Active voice, in paraphrase of passive 
voice, 4, τό ἢ. 

Acts, Book of the, ii. 17, 74, 86n.; iii. 
4, 1073 ix. 40, 110; xii. 10, 51; XV. 
29, 70N.; ¥. 4, 7ON.3 XVI. 30, 353 
xvii. 34, 128n. Bezan text of, date, 
132 ff. 

Addai, the Doctrine of, 136 n., 137 n., 
140 N. . 

Ambrose, 109. 

Antioch, birthplace of Bezan and Syro- 
Latin texts, 64, 73, 138 ff. 

Aphraat, 21, 22, 26n., 28, 49, 61n., 
82, 110. 

Article (Greek), 112 f. 

Assimilation, to context, 3, 19, 26n., 
47, 52, 59, 61 and n., 69, 71, 91; to 
O.T., 47ff.; to other passages of 
Gospels, 19, 21, 27, 40, 41, 435 445 
66, 72, 74 (cf. Chapter 3 passim); to 


Acts, 34; to Pauline Epistles, 69 f., 


7ON. 
Augustine, 56, 75, 97. 


Baethgen, 8, 17, 33, 45 0., 46, 53, 55 Dey 
72N., 02, 112, 115, IIQM., 124, 125- 

Bede, 53. 

Bert, Dr, 82. 

Blass, Dr, 133 n. 

Burkitt, Mr F. C., 18, 76 n., 126. 


Clement, Syriac and Latin versions of 
Epistle, 33. 


INDEX II. 


‘One,’ insertion of the word in Syriac 
texts, 8; comp. 128n. 
‘Our Lord’ in Syriac N.T., 26. 


Papias, 130N., 1370. 

Peter, Gospel of, 20, 50n., 60, 65 n., 
100. 

Prepositions, 36, 38, 43, 71n., 113 f. 

Pronouns, 5, 15, 16, 24, 72: suffixes, 
and and 3rd person plur., confusion of, 
86 n. 

τρο-, Syriac equivalent of, in compound 
verbs, 54. 


Relative in Syriac, 5, 23. 
Renan, 139 f. 

Resch, Dr, 17n., 48. / ܐ‎ 
Resolution in Syriac N.T. of Greek 
participle, 54, 66, 80, 83, 115 ff. 

Robinson, Prof. A., §2n., 88. 


Sanday, Dr, 18n., 139n., 141 ἢ. 

Schiirer, Dr, 105, 137 n. 

Scrivener, Dr, 26. 

Septuagint, 48, 51n., 87, 109, 137 Nn. 

Serapion, 139. 

Sinaitic Syriac, harmonized passages in, 
76n., 79f., 81, 97, 110}. 


Tacitus, 64. 

Theophilus of Antioch, 139. 
‘There’ added in Syriac texts, 7 f. 
Trench, Archbp, 61 n. 


Verbal constructions,. 54, 66, 67, 80, 
83, 155 ff. 


Westcott, Bp, 57. 

Wright, Prof., 82n., 140. 

Wordsworth, Bp J., edition of Latin 
Vulgate, assim. 


Zahn, Dr, 28n., 139n., 141 6 
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St John, Gospel according to, ii. 3, 423 
¥. 15, JIL .ܐ‎ ; Xi. 43, 1108. ; Xii. 32, 
131 Ὡ.; xvii. 3, 1130. See Table of 
Contents. 

Josephus, 63, 68, 105. 

Justin Martyr, 51, 136n. See also 
Index 1. 


Lewis, Mrs, 55 n., 100 ἢ. 

Lexicographers, Syriac, 103. 

Lightfoot, Bp, 33, 109, 128 n., 130 ἢ.» 
137 n. 

Lucas, Rev. H., 141 ἢ. 

St Luke, Gospel according to, iii. 22, 
48; vi. 5, 66, 130 π.; vii. 14, .ܐܐ 10 ܐ‎ 
viii. 8, 31; viii. 29, £115 ix. 16, 31; 
xi. 44, 86n.; xiii. 8, 1353 xix. 34, 423 
xix. 37, 433 XXi. 25, 49; xxii. 27, 
14.; xxili, 28, 313 xxiil. 34, 131 N.3 
Xxlil, 48,1315 xxiv. 43,745 XXiv. 51, 
130n. See Table of Contents. 


Maccabees, First Book of the, xi. 67, 105. 

St Mark, Gospel according to, i. 40, 
88; vill, 17, 42; xX. 11, 48; x. 40, 
17 Ὡ.; xii, 14, 18n.; xiv. 15, 56; 
xiv. 26, 72; xv. 34, 106; xvi. off, 
130. See Table of Contents. 

St Matthew, Gospel according to, v. 
12, 86n.; xiii. 48, 6; xix. 25, 30; xx. 
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